













































































































































































































































































































































































































































































. Final Journey, p. 17

The Gospels never picture Christ as being in a hurry or behind schedule.
Even here in Perea He found time to heal and to teach, as He has so often done.
The news had traveled to each town along the route that the great Teacher and
Physician was coming. In each hamlet throngs of people surrounded Him, as He
healed them and taught them. Many incidents took place along the way. A. B.
Bruce rightly suggests that "in every incident the Master has an eye to the
lesson for the disciples. And the evangelist takes pains to make the lesson
prominent" (The Expositor's Greek New Testament, I, 408). Peter and the other
disciples need to learn many lessons before their Master can leave them. It
almost appears as if the Evangelists selected certain incidents that happened

along the way and grouped them purposely with specific lessons for the twelve
in view,
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$108. THE COMING OF THE KINGDOM.
Luke 17:20—18: €,

20 And being asked by the Pharisces, when the kingdom of God cometh, he answered
them and said, The kingdom of God cometh not with observation: 21 neither shall they
say, Lo, here! or, There! for lo, the kingdom of God is !within you.

22 And ho said unto the disciples, The days will come, when ye shall desirs . seo one of
the days of the Son of man, and yo shall not see it. 23 »And they shall say to you, Lo,
there! Lo, heret go not away, nor follow after them: 24 for as the lightning, when it light-
eneth out of the ono part under the heaven, shineth unto the other part under heaven; so
ghall the Son of man be 2in his day. 25 *But first must he suffer many things and be rejected
of this generation. 26 cAnd as it came to pass in the days ~f Noah, even so shall it be also
in the days of the Son of man. 27 They ate, they drank, they married, they were given in
maarriage, until tho day that Noah entered into the ark, and the flood came, and destroyed
them all. 28 Likewise even as it came to pass in the days of Lot; they ate, they drank, they
bought, they sold, they planted, they builded; 29 but in the day that Lot went out from
Sodom it rained tire and brimstone from heaven, and destroyed them all: 30 after the saine
manner shall it be in the day that the Son of man is rcvealed. 31 ¢In that day, he which?
shall be on the housetop, and his goods in the house, let him not go down to take them away:
and let him that isin the ficld likewise not return back. 32 Remember Lot's wife. 33 *Who-
soever shall seck to gain his *life shall lose it : but whosoever shall lose his 2life shall ¢pre-
serve it. 34 I say unto you, fIn that night there shall be two men on one bed ; the one shall
be taken, and the other shall be left. 35 There shall be two women grinding togoether; the
one shall ve taken, and the other shall be ®left. 37 And they answering say unto him,
Where, Lord ?  And he said unto them, » Where tho body s, thither will the 'oagles also be
gathered together.

18:1 And he spako a parablo unto them to the end that they ought always to pray, and
not ta faint; 2 eaying, Thero was in a city a judge, which! feared not God, and regarded not
man : 3 and there was a widow in that city ; and she came oft unto hiny, saying, 2 Avenge mo
of mire adversary. 4 And he would not for a while: but afterward he said within himself.
Though I fear not God, nor regard man ; 5 yet because this widow troubleth me, I will avenge
fier, lest she 2 wear mo out by her continual coming. 6 And the Lord said, Hear what 4the
ur.iighteous judee saith. 7 And shall not God avenge his eleet, which? cry to him day and
night, and? ho is longsuffering over them? 8 1 say unto you, that ho will avenge them
speedily. IHowbeit! when the Son of man cometh, shall he find *faith on the carth ?



IV.

Final Journey, p. 18.

The Future Kingdom. Luke 17:20-18:8.

1.

The incident in context:

The great majority of religious Jewry looked forward at this
time to the imminent establishment of the Messianic kingdom. They were
familiar with the numerous Old Testament prophecies and statements in
the inter-testamental apocalyptic writings concerning the coming of the
Messiah, that they expected the Messianic age to dawn shortly. The
Jewish leaders were keenly aware of the claims of both John the Baptist
and Christ that the kingdom of God was at hand. Many of them undoubtedly
recognized that Christ possessed prophetic gifts. But they also recog-
nized that He claimed to be the Messiah. As they observed the Lord
performing numerous Messianic miracles in Perea and watched the throng
of followers growing larger and larger as Christ and His disciples slowly
went from town to town in Perea on their way to Jerusalem, the issue
of Messiah-ship and the coming kingdom became a burning question for
them and the crowds. A knot of Pharisees, probably also en route to
Jerusalem for the Passover, confronted Christ and, half sincerely and
half temptingly asked Him about the coming kingdom.

The inquiry by the Pharisees:

"And being asked by the Pharisees, when the kingdom of God
cometh, he answered them and said, The kingdom of God cometh not with
observation: neither shall they say, Lo, here! or, There! for lo, the
kingdom of God is within you'" (Luke 17:20-22).

""Master," they said to Him, '"you have often represented yourself,
both by word and mighty miracles, as the Messiah, but we see no signs as
yet of the coming of the kingdom of God. When will it come? It has
been long promised.”

Very remarkable about the encounter is the brevity of Christ's
answer before He turns to the disciples to teach them. Christ simply
replies that the kingdom does not come with observation, literally, amid
a superstitious gazing for outward signs. The Greek word for observation,
parateresis, is used only here in the Bible and means ''the observing of
signs in the sky, perhaps also the apocalyptic reckoning of the fixed
time when it is to come'" (Klostermann, cited by Geldenhuys, p. 442),

No man will be able to prophesy the time of the coming of the kingdom
through a human analysis of the signs of the times. It is the predic-
tability not the visibility of the kingdom which the Lord rejects. The
Pharisees attempted to determine by signs the moment when the kingdom
would be established., As important as the signs of the times are, the
kingdom will not come as men expect it. While signs of the times will
point toward the ultimate establishment of the kingdom, the actual mom-
ent of the advent will arrive suddenly when least expected. Moreover,
the kingdom is already in their midst. They were looking for a climactic
eschatological event, when in fact the kingdom was already present among
them in the form of the King.

While many commentators interpret the phrase entos humon as'within

you," there are instances in the Classics where it means ''among you."
Christ is not speaking of a spiritual kingdom residing in individuals.
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He did speak frequently of individuals living in the kingdom, however.
Besides, in no way could it be said that the kingdom dwelled within
these Pharisees who a few days later would condemn Christ to death.
Christ is simply saying to them: "I cannot give you any moment when it
may be said to have come, for, in fact, it is already in your midst. I,
the Messiah, live and work amongst you, and where the Messiah is,

there is His kingdom.' Christ at once put aside their curiosity and
laid a solemn responsibility on these Pharisees. If the Messiah was
already among them, how imperative for them to accept Him! This they
were unwilling to do. These interrogators, having been confronted with
the necessity of acknowledging Christ as Messiah, presumably left
angrily the presence of the Savior and His disciples. (Geike, pp. 339-340).

The instruction to the disciples: Luke 17:2248:8

To the Pharisees Christ had spoken of the aspect of the king-
dom already present, namely the Messiah. Now turning privately to His
disciples, probably no easy matter amidst the whole throng following
behind, He instructs them concerning the coming of the future kingdom.

a. The deception in the last days: Luke 17:22-24,

"And he said unto the disciples, The days will come, when
ye shall desire to see one of the days of the Son of man, and ye
shall not see it., And they shall say to you, Lo, there! Lo, here!
go not away, nor follow after them; for as the lightning, when it
lighteneth out of the one part under the heaven, shineth unto the
other part under heaven; so shall the Son of man be in his day."

The disciples needed further instructions concerning the
coming kingdom in which they would be citizens. They had accepted
the present reality of it, namely the Messiah Himself who was pre-
sent as King. It was imperative that they be informed about the
future ramifications of the kingdom. Dark times would come in the
future when they would yearn for a return of one of the Messianic
days. '"The days of the Son of man' is the usual expression for the
Messianic age in rabbinic literature" (Strack-Billerback, in. loc.)
In those final days of trouble when men will yearn for the presence
of the Messiah, seducers will attempt to mislead the disciples by
pointing out human impostors as the Messiah. The disciples must not
allow themselves to be mislead by such deceivers, for the coming of
the Messiah will be as sudden and striking as lightening, that no
one will be in doubt about this universally visible event.

b. The death of the Son of Man: Luke 17:25.

"But first must he suffer many things and be rejected of
this generation."

Before the kingdom can be established, Christ would

first have to suffer. There could be no crown without a cross.
Despite the Master's frequent references to His death, the disciples
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consistently disbelieved these gloomy predictions. It was easier for
Peter and the others to receive Him as sovereign King than as suffering
Savior. At this point in Christ's ministry, the nation had already
officially rejected Him as their king (Matt. 12) and the leaders had
given their verdict that Christ's power was satanic. The kingdom thus
spurned was taken from them and, after the intervening Church age, would
be offered to another generation. Even if the Jewish nation had accep-
ted Christ as King, it still would have been necessary for Him to die.
0ld Testament prophecies such as Isaiah 53 were only too explicit:
without a cross, no crown; without death, no dominion.

The developments at the second coming: Luke 17:26-30.

"And as it came to pass in the days of Noah, even so shall it
be also in the days of the Son of man. They ate, the drank, they
married, they were given in marriage, until the day that Noah entered
into the ark, and the flood came, and destroyed them all. Likewise even
as it came to pass in the days of Lot; they ate, they drank, they bought,
they sold, they planted, they builded; but in the day that Lot went out
from Sodom it rained fire and brimstone from heaven, and destroyed them
all; after the same manner shall it be in the day that the Son of man is
revealed."

The examples of Noah and Lot are used to indicate the conditions
at the time of Christ's return. Men were so engrossed in external and
material pursuits that they gave no consideration to spiritual matters
and made no preparation in the face of certain judgment. The Greek
here is very descriptive, There are no connecting particles between
the four verbs in verse 27. The imperfect stresses the continuous
action. '"They were eating, they were drinking, they were married,
they were given in marriage' right up to the very hour of destruction.
They were wholly given up to these activities. Noah and Lot realized
that the catastrophe was coming and made preparations. Demoralization
and disregard for spiritual things characterized the life of the people
in those days. In the same manner, immorality and indifference will
characterize the society at the time of Messiah's return.

The destruction at the return of the Lord: Luke 17:31-37.

"In that day, he which shall be on the housetop, and his goods
in the house, let him not go down to take them away: and let him that
is in the field likewise not return back. Remember Lot's wife. Whosoe
ever shall seek to gain his life shall lose it: but whosoever shall lose
his life shall preserve it. I say unto you, In that night there shall
be two women grinding together; the one shall be taken, and the other
shall be left. And they answering say unto him, Where Lord? And he
said unto them, Where the body is, thither will the eagles be gathered
together."

A terrible judgment will precede the Lord's return. The words
are very similar to those of Matthew 24:13ff. This ungodly security of
the majority of the people will be disrupted by an instant separation of
man from man. While commentators have mistakenly understood this passage
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as a reference to the Lord's return for His saints (as in I Thess. 4:17),
actually the events in view take place at the time of Christ's return
with His saints. There will be an instantaneous gathering but of offend-
ers to end-time judgment. Christ emphasizes the proximity of the people
and the subsequent remoteness of their destiny. People who are too
attached to earthly things will lose their life. Believers who lead

an unselfish life and do not shrink from dying for Him will gain true
life.

The Twelve who had undoubtedly listened with breathless atten-
tion to this vision of the future, now asked Christ with great alarm
where the judgment of those will take place who have been snatched from
their homes and places of work. The Pharisees wanted to know the
chronology of His return. The disciples inquired about the locality of
His judgment. They receive no direct answer but in what was probably
a well-known Palestinian proverb, they are told that where spiritual
decay exists, there judgment will be executed. Other Scriptures
describe in gruesome detail the place of this terrible carnage on the
plains of Armageddon (Rev. 16:14; 19:17). It will be here that the
world's armies will be gathered at the Lord's return and an unprecedented
judgment will destroy the enemies of God (Unger, Bible Handbook, p. 532).

The discourse concerning persistent prayer: Luke 18:1-8.

1) The instruction by Christ: Luke 18:1,

"And he spake a parable unto them to the end that they ought
always to pray, and not to faint."

The parable of the unjust judge occurs in the context of
Christ's second advent (17:20-35) and thus is of great importance
for the disciples. They needed these instructions concerning con-
ditions that would exist at the time of the return of the Messiah.
The preceding teaching had given them a glimpse of the fearsome
judgments which would come upon the ungodly. Now the instructions
deal with the manner of life of the believers in the light of the
second advent.

2) The importance of prayer: Luke 18:1.

In the dark apostate days of the Tribulation only few will
be faithful to Christ. The believers need to be assured that all
appearances notwithstanding, God is intensely interested in His
children and will ultimately hear their cry and deliver them.

The parable opens with the general principle that they ought
to pray at all times and must never faint. The "them" in verse 1
indicates that the disciples are still being addressed. They, like
men of all ages, but especially those living during the persecution
of the Tribulationjmust never waiver in their dependence upon God.
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Final Jourmey, p. 22

The injustice of the judge: Luke 8:2-5.

"Saying, there was in a city a judge, which feared not God,
and regarded not man: and there was a widow in that city; and she
came oft unto him, saying, Avenge me of mine adversary. And he would
not for a while; but afterward he said within himself, Though I fear
not God, nor regard man; yet because this widow troubleth me, I will
avenge her, lest she wear me out by her continual coming."

The parable introduces an unjust judge who had none of the
impulses which restrain men from evil, a fear of God or a respect
for men. He is destitute of character and probably mirrors the situ-
ation of judges at the time of Christ in Palestine. 1In ungoldy
soliloqui®ing he admits his wickedness and shows no trace of shame.
He finally helps the wronged widow, not because of a change of atti-
tude towards her, but because her bothersome persistence will deprive
him of all peace and comfort.

The importunity of the widow:

The parable is one of contrast and the main lesson is derived
from the sharp dissimilarity between the judge and God. The judge
has no interest in his fellowmen. The Heavenly Father is perfectly
just in everything. The widow who continually goes to plead with the
unjust judge represents the believers"difficulty, primarily those
living during the unrighteous and unholy days of the Tribulation,
when it may seem that the Lord will never vindicate them. The judge
admitted that the widow would finally wear him out. The verb here
used is of great color. It may mean "hit in the face' or 'beat black
and blue," or merely '"cause much trouble' (Geldenhuys, p. 448). The
judge appears to have feared a violent attack by the wronged widow.

The implication of the parable: Luke 18:6-8.

"And the Lord said, Hear what the unrighteous judge saith.
And shall not God avenge his elect, which cry to him day and night,
and he is longsuffering over them? I say unto you, that he will
avenge them speedily. Howbeit when the Son of man cometh, shall he
find faith on the earth?"

Christ is teaching that incessant prayer will be rewarded.
God, no less than the unjust judge, can and will answer prayer.
Furthermore, God is altogether willing to hear the believer's cry.
Whereas the widow sustained no special relationship to the judge, the
believers are God's elect and with the words "I say unto you,"
Christ encouraged His disciples, soon to be persecuted because of Him,
that God will answer quickly. This does not mean soon or after a
short time but rather when God's time has come. He will not tarry
one moment too long with the answer. His help will come immediately.
What an encouraging thought for disciples of every generation!

Christ's probing question intimates that at His second advent
the vast majority of people will live in unbelief. Upon His return
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CONCERNING DIVORCE.

Marr. 19:3-§2

3 And there came unto him
Pharisees, tempting® him,
and saying, Is it Jawful for a
aan to put away his wife for
every cause? 4 And he an-
swered and said, Have ye not
read, that he which?! “made
them from the beginning made
them male and female, 5 and
said, For this cause shall a
man leave his father and
mother, and shall cleave to
his wife ; and the twain! shall
become one flesh? 6 So that
they are no more twain!, but
one flesh. What therefore
God hath jcined together, let
not man put asunder. 7 They
say unto him, Why then did
Moses command to give a bill
of divorcement, and to put her
away? 8 Hesaith unto them,
Moses for your hardness of
heart suffered you toput away
your wives: but from the be-
ginning it hath not been so.
9 *And I say unto you, Who-
soever shall put away his wife,
Yexcept for fornication, and
shall marry another, com-
mitteth adultery: 2and he
that marricth her when she
is put away committeth
adultery. 10 Tho disciples
say unto him, If the case cf
the man is so with his wife, it
isnot expedient tomarry. 11
But he said unto them, All
men cannot? receive this say-
ing, but they #o whom it is
given. 12 Foi there are eu-
nuchs, which?® were so born
from their mother’s womb:
and theroare eunuchs, which 3
wero made eunuchs by men:
and thero aro eunuchs, which?
made themselves eunuchs for
tho kingdom of hcaven’s sake.
He that is ablo to receive it,
let him receive it.

Maxx 10: 2-12.

2 And there came unto him
Pharisees, and asked him, Is
it lawful for a man to put
away his wife? tempting him.
3 And he answered and said
unto them, What did Moses
command you? 4 And they
said, Moses suffered to writea
bill of divorcement,and to put
her away. 5 But Jesus said
unto them, For your hardness
of heart he wrote you this
commandment. 6 But from
the beginning of the creation,
Male and female made ho
them. 7 For this cause shall
a man leave his father and
mother, 3and shall cleave to
his wifo; 8 and the twain!
shall become one flesh: so
that they are no more twain!,
but one flesh. 9 What there-
fore God hath joined together,
let not man put asunder. 10
And in the houso the disciples
asked him again of thizsmatter.
11 And he saith unto them,
sWhosoever shall put away
his wife, and marry another,
committeth adultery against
her: 12 and if sho herself
shall put away her husband,
and marry another, sho com-
mitteth adultery.
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There would be few who would trust Him as the Christ, the Messianic
Son of man., Nevertheless, a faithful remnant would persevere until
the end. Christ encouraged that little flock to persevere unto the
end.

V. The Divorce Question. Matt., 19:3-12; Mark 10:2-12.

1. The problem of divorce: Matt. 19:3

"And there came unto him Pharisees, tempting him, and saying, Is
it lawful for a man to put away his wife for every cause?"

Among the theological questions fiercely debated in Christ's day
between the rival schools of Hillel and Shammai, no ondifore prominent
than that of divorce. The school of Hillel contended that a man had a
perfect right to divorce his wife for the most trivial reason. If a man
ceased to love his wife or saw one he liked better or had a badly cooked
dinner from his wife he would have sufficient grounds for divorce. The
school of Shammai, on the other hand, held that divorce could be issued
only for adultery and unchastity.

The Pharisees, Christ's avowed enemies, approached Jesus with the
purpose of tempting Him. They saw a favorable chance to bring religious
and political malicious hostility upon Him. John had been placed in prison
and then killed because of the divorce question (Matt. 14:3-5). The

’ Pharisees must have already known the Lord's position from His previous
teachings concerning the subject (Luke 16:17-18; Matt. 5:31-32). It is
probable that in asking this question these Pharisees purposed to entangle
Christ in a political and religious snare so that like John He could be
removed from the scene.

2., The principles of marriage: Matt., 19:4-6,

"And he answered and said, Have ye not read, that he which made
them from the beginning made them male and female, and said, For this cause
shall a man leave his father and mother, and shall cleave to his wife; and
the twain shall become one flesh? So that they are no more twain, but one
flesh. What therefore God hath joined together, let not man put asunder."

The Great Teacher fearlessly meets the challenge head-on and asserts
that the institution of marriage is indissoluble. He points to the princi-
ples of the Genesis account and gives four reasons why divorce is wrong.

In the beginning - God created one man for one woman (v. 4), He did not

make provision for either polygamy, polyandry, or divorce by making more

men than women or more women than men., Secondly, the marriage bond is the
strongest of all family relationships (v. 5). A third reason is seen in

the fact that man and wife are one flesh (vv. 5-6). Finally, since God
ordained marriage, the consummation of marriage is looked upom as being

a work of God which must not be separated by man (v. 6). (Toussaint, p. 260).

‘ 3. The practice of divorce: Matt, 19:7-9

“"They say unto him, Why then did Moses command to give a bill of
divorcement, and to put her away? He saith unto them, Moses because of the
hardness of your hearts suffered you to put away your wives: but from the
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beginning it was not so. And I say unto you, Whosoever shall put away
his wife, except it be for fornication, and shall marry another, committeth
adultery; and whoso marrieth her which is put away doth commit adultery."

Anxious to disparage the Lord's ministry, the Pharisees point to
an apparent discrepancy between His principles and Moses' practice. The
Lord again refutes their insinuation that He was ignorant of the law of
Moses or that He was disregarding it. The Pharisees said that Moses comman-
ded it; Christ corrects them and says he permitted divorce. In the beginning
a higher ideal existed. The law of Moses merely made provision for their
primitive spiritual condition. Moses regulated the subnormal condition
existing in Israel. By these words the Lord lays an indictment at the
feet of the Pharisees. If they had really had a heart for the things of
God, they would have desired the highest ideal and not the lowest.
Furthermore, Christ is underscoring the fact that the Pharisees have the
same hardness of heart as their forefathers. 'Because of the hardness of
your hearts suffered you to put away your wives" reflects on their spirit-
ual state.

With the words '"but I say unto you'" the Lord emphasizes the
authoritative character of His words as the Messiah, His words are the
true interpretation of the Old Testament when He asserts that there is to
be no divorce except for adultery.

The problem of the disciples: Matt, 19:10.

"His disciples say unto him, If the case of the man be so with
his wife, it is not good to marry."

The disciples were captives of their own customs and opinions,
supported by national law., The Twelve, therefore, when they were alone
with Christ in the house ('"And in the house the disciples asked him again
of this matter,'" Mark 10:10), urged that, if it were as Christ had taught,
it would be better not to marry at all. If fornication furnishes the only
lawful ground for divorce, is it not better that a man had best not commit
matrimony?

The pronouncements of Christ: Matt. 19:11-12.

"But he said unto them, All men cannot receive this saying, but
they to whom it is given. For there are eunuchs, which were so born from
their mother's womb: and there are eunuchs, which were made eunuchs by
men: and there are eunuchs, which made themselves eunuchs for the king-
dom of heaven's sake. He that is able to receive it let him receive it."

By proclaiming that marriage is indissoluble, Christ taught the
equal rights of woman and man within the limits of the family. It was this
profound doctrine of marriage which ultimately raised the woman to her true
position in societies where Christianity took root. The position granted
to the woman in antiquity is in stark contrast to the nobler position of
the woman in the Christian era.
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By His response Christ does indicate that it is better not to
marry at all in some cases, but not for the carnal reasons of convenience
given by the disciples. Christ mentioned three cases in which abstinence
from marriage might be permissible, In two of these cases abstinence was
due to natural causes. In the third case a person might refrain from
marrying because of his preoccupation with the work of the kingdom. Christ
implies that this complete dedication is possible for only a few. There is
not the slightest intimation that Christ commands celibacy. His disciples
were left free to marry or remain single, as they chose (I Cor. 9:5).
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MarT. 19:13-15.

13 Then were there brought
unto him little children, that
he should lay his hands on
them, and pray: and the dis-
ciples rebuked them. 14 But
Jesus said, Suffer the little
children, and forbid them not,
to come unto me: for of such
is! the kingdom of heaven.
15 And he laid his hands on
them, and departed thence.

Mark 10:13-16.

13 And they brought? unto
him little children, that he
should touch them: and the
disciples rebuked them. 14
But when Jesus saw it, he
was moved with indignation,
and said unto them, Suffer
the little children to come

untome; forbid them not : for !
of such is! the kingdom of !

God. 15 *Verily I say unto
you, Whosoever shall not re-
ceive the kingdom of God as
a little child, he shall in no
wise enter thercin. 16 And
he took them in his arms,
and blessed them, laying his
hands upon them.

CHRIST BLESSING LITTLE CHILDREN.

Luxe 18:15-17.

15 And they brought? unte
him also their babes, that he
should touch them : but whern
the disciples saw it, they re-
buked them. 16 But Jesus
called them unto him, saying,
Suffer the little children to
come unto me, and forbid
them not: for of such is! the
kingdom of God. 17 »*Verily
I say unto you, Whosoever
shall not receive the kingdom
of God as a little chila he
shall in no wise enter therein.
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’ VI. The Little Children. Matt. 19:13-15; Mark 10:13-16; Luke 18:15-17.

1.

The devotion of the mothers: Mark 10:13.

"And they brought unto him little children, that he should touch
them: and the disciples rebuked them."

In the south, as in Galilee, the mothers turned with tenderness
and reverence to the new Prophet and Rabbi. They were no doubt encouraged
to do so by the sight of women who now, as always, accompanied Christ on
His journeys. They were further drawn to Him by the goodness that beamed
in His looks and breathed in His words. And so they brought their little
children (paidia; Matt. 19:13-14; Mark 10:13-14) and infants (brephg;
Luke 18:15) to the Savior that He might 'touch," "lay his hands on them,
and pray" for them. A beautiful custom led parents to bring their children
at an early age to the synagogue, that they might have the blessings and
prayers of the elders. "After the father of the child," says the Talmud,
"had laid his hands on his child's head, he led him to the elders, one by
one, and they also blessed him, and prayed that he might grow up famous in
the Law, faithful in marriage, and abundant in good works.," (Geike, p. 350).
Children were thus brought, also, to rabbis who were especially venerated.
These mothers believed in Christ's power and holiness and brought their
infants and children to be blessed and be prayed for by Him.

The displeasure of the disciples:

All three scriptures record the response of the disciples: '"and

the disciples rebuked them.'" Protective Peter was no doubt the first to
come to the door as the mothers approached, Christ probably still being
inside the house. The other disciples joined Peter in chiding the parents,
some with infants carried in arms, others with little ones by the hand, who
were about to disturb the needed rest of the Savior.

The dismay of the Savior: Mark 10:14.

"But when Jesus saw it, he was moved with indignation, and said
unto them, Suffer the little children to come unto me; forbid them not:
for of such is the kingdom of God."

The Savior in the house must have heard the boisterous voices of
Peter and the disciples as they drove back the devoted women with their
children. Matthew implies that the disciples addressed the rebuke to those
who brought the children but in reality directed it toward the children
themselves. Thus the gentle and tender Savior ''was moved with indignation."
The word éganaktésen is ingressive aorist and, literally rendered, suggests,
"he became indignant." It is a strong word of deep emotion. (Robertson,
I, 351). Calling Peter and the other disciples, who blocked the entrance
to the house, Christ commanded them to allow the mothers to come. The
imperfect tense of the bringing and rebuking indicates that as the parents
came one by one, the disciples rebuffed them continuously. Christ commands
them, literally, to '"stop hindering them.' Mark alone records the Savior's
displeasure. It is His despleasure against the displeasure of the disci-
ples. Peter and the others had not yet gotten a vision of Christ's love for
little children. Nor did they understand that a childlike spirit must
characterize the subjects of the kingdom.
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CHRIST BLESSING LITTLE CHILDREN.
+ SUFFER LITTLE CHILDREN TO COME UNTO ME, AND FORBID THEM NOT.”’—Mark 10: 14.

Hesba Stretton, The Wonderful Story of Christ and the Apostles, 1896, fronticepiece. 124a
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The doctrine of the kingdom: Mark 10:15-16.

"Verily I say unto you, Whosoever shall not receive the kingdom of
God as a little child, he shall in no wise enter therein. And he took them
in his arms and blessed them, laying his hands upon them."

"Let the little children come to me,' said Jesus, "and stop forbid-
ding them, for the kingdom of God is given only to such as have a childlike
spirit and nature like theirs." Their trusting and depending character He
wanted to reproduce in His disciples. Stooping down, He took them in His
arms, and fervently blessed them, laying His hands upon them. The word
kateulogei is used only here in the N.T. and shows Christ's earnestness
in blessing each child in His arms, one by one (imperfect tense). The
process would have lasted for a while but Christ would not weary quickly
in such work. The disciples must have taken notice of the tender scene
and the lesson of childlike faith, and humility was further enforced by
the following event.
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§112. THE RICH YOUNG RULER.

MacT. 19:16—20:16

18 And behold, one came
to him and said, %?Master?,
what good thing shall I do,
that I may have eternal life?
17 And he said unto him,
*Why askest thou me con-
cerning that which is good?
One there is who is good : but
if thou wouldest enter into
lite, keep the commandments.
18 Hesaith unto him, Which ?
And Jesus said, Thou shalt
not kill, Thou shalt not com-
mit adultery, Thou shalt not
steal, Thou shalt not bear
false witness, 19 Honour thy
father and thy mother: and,
Thou shalt love thy neigh-
bouras thyself. 20 The young
wan saith unto him, All these
things have I observed: what
lack I yet? 21 Jesus said
unto him, If thou wouldest
be perfect, go, sell that! thou
hast, and givo to the poor,
and thou shalt have treasure
in heaven: and come, follow
me. 22 But when the young
man heard the saying, he
went away sorrowful: for he
was one that had great pos-
sessions.

23 And Jesus said unto his
disciples, Verily 1 say unto
you, It is hard for a rich man
to enter into the kingdom of
heaven. 24 And again I say
unto you, It is easier for a
camel togo through a needle’s
eye, than for a rich man to
onter into the kingdom of
God. 25 And when the dis-
ciples heard it, they wero
astonished exceedingly, say-
ing, Who theu zan be saved ?
26 And Jesus looking upon
them said to them, With men
this is impossible ; but with
God all things are possible.
27 Then answercd Peter and
said unto him, Lo, we have
left all, and followed thee;
what then shall we have?
28 And Jesussaid unto them,
Verily I say untoyou, that yo
which? have followed meo, in
tho regencration when tho
Son of man shall sit on tho
throne of his glory, *ye also
shall sit upon twelvo thrones,
judging tho twelve tribes of
fsrael. 29 And every one
that hath left houses, or
brethren. or sisters, or father,
or 'mother, or children, or
lands, for my name's sake.
ghall receive ?2a hundredfold,
and shall inherit eternal life.
30 *But many shall Le last
that are first; ard first that
arelast. 20:1 For the king-
dom of heaven is likc unto a
man that is! a houscholder,
which? went out early in tho
worning to hirelabcurersinto
his vineyard. 2 And when he
had agreed with the labourers
for a *penny? a day, he sent
them into his vineyard. 3
And he went out about the
third hour, and saw others

Marx 10:17-31.

17 And as he was going
forth ¢into the way, there ran
one to him, and kneeled to
him, and asked him, Good
!Master3, what shall I do that
I may inherit eternal life # 18
And Jesus said unto him,
Why callest thou me good?
none is gooa save one, even
God. 19 Thou knowest the
commandments, Do not kill,
Do not commit adultery, Do
not steal, Do not bear false
witness, Do not defraud, Hon-
our thy father and mother.
20 And he =aid unto him,
1 Master$,all these things have
I observed from my youth.
21 And Jesus locking upon
him loved him, and said unto
him, One thing thou lack:st :
go, scll whatsoever thou hast,
and give to the poor, and thou
shalt have treasure in heaven:
and come, follow me. 22 But
his countenanco fell at the
saying, and he went away
sorrowful: for ho was one
that had great possessions.

23 And Jesus looked round
about, and saith unto his dis-

ciples, IHow hardly shall they
that bave riches enter into:
the kingdom of GGod! 24 And |
the disciples were amazed at

his words. But Jesus an-'!
swereth again, and «aith unto
them, Children, how hard is
it 'for them that trust in
riches te enter into the king-
dom of God! 25 It is casier
for a camel to go through a
needle's eye, than for a rich
man to enter into the king-
dom of God. 26 And they
were astonished excecdingly,
saying funto him, Then who
can be saved ? 27 Jesus look-
ing upon them saith, With
men it is impossible, but not
with God : for all things are
possible with God. 28 Peter
began tosay unto him, Lo, we
haveleftall,and have followed
thee. 29 Jesus said, Verily 1
say unto you, There is no man
that hath left house, or breth-
ren, or sisters, or mother, or
father, or children, or lands,
for my sake, and for the gos-
pel's ‘sake, 30 but ho shall
receive a hundredfold now in
this time, houses, and breth-
ren, and sisters, and mothers,
and children, and lands, with
persecutions; and in the
¢world to come eternal life.
31 *But many that are first;
shall be last; and the last!
first.

— v —

Luxe 18:18-30.

18 And a certain ruler asked
him, saying, Good !Master?,
what shall I do to inherit
eternal life? 19 And Jesus
said unto him, Why callest
thou me good? none is good,
save one, even God. 20 Thou
knowest the commandments,
Do not commnit adultery, Do
not kill, Do not steal, Do not
bear false witness, Honour thy
father and mother. 21 And
he said, All these things have
I observed from my youth up.
22 And when Jesus heard it
he said unto him, One thing
thou lackest yet: sell all that
thou hast, and distribute unto
the poor, and thou shalt have
treasure in heaven: and come,
follow me. 23 But when he
heard these things, he became
exceeding sorrowful; for he
was very rich.

24 And Jesus
seeing him said, How hardly
=hall they that have riches
enter into the kingdom of
God! 25 Tor it ix easier for
a camel to enter in through a
needle’s eye, thar for a rich

i man to enter into the king-

dom of God. 26 And they
that heard it said, Then who
can be saved? 27 But he
=aid, The things which are
impossible with men are pos-
siblewith God. 28 And Peter
said, Lo, wo have left 3our
own, and followed thee. 29
And he said unto them, Verily
[ say unto you, There is no
man that hath left house, or
wife, or brethren, or parents,
or children, for the kingdom
of God's sake, 30 who shall
not receive manifold wioro in
this thne, and in the 4world
to comic clernal life. ’



standing in the marketplace
idle; 4 and to them he said,
Go ye also into the vineyard,
and whatsoever is right I will
give you. And they went
their way. b5 Again he went
Jut about the sixth and the
ninth hour, and did likewisc.
8 And about the eleventh
hour he went out, and found
others standing; and he saith
unto them, Why stand ye
here all the day idle? 7 They
say unto him, Because no man
hath hired us. Hesaith unto
them, Go yo also into tho
vineyard. 8 And when even
was come, the lord of the
vineyard saith unto his
steward, Call the labourers,
and pay them their hire, be-
ginning from the last unto
the first. 9 And when they
came that were hired about
the eleventh hour, they re-
ceived every man a !penny!.
10 And when the first came,
they supposed that they would
receive more,; and they like-
wise received every man a
lpenny'!. 11 And when they
received it, they murmured
against the householder, 12
saying, These last have spent
but one hour, and thou hast
made them equal unto us,
which? have borne the bur-
denof theday and the 2scorch-
ing heat. 13 But he answered
and said to one of them,
Friend, I do thee no wrong: |
didst not thou agree with me :
for a !penny!? 14 Take up |
that which is thine, and go!
thy way; it is my will to give |
unto this last, even as untoI
thee. 15 Isit not lawful for
me to do what I will with |
mine own? or is thine eye:
evil, because I am good? 16 !
*So the last shall be first, and !
the first last.




VII.

Final Journey, p. 28

The Young Ruler. Matt. 19:16-20:16; Mark 10:17-31; Luke 18:18-30.

1.

The ruler's identity: Mark 10:17.

"And as he was going forth into the way, there ran one to him, and
kneeled to him, and asked him, Good Master, what shall I do that I may
inherit eternal life?"

As Christ was leaving the house where He had blessed the children
(Mark 10:10), probably early in the morning, an unusual incident took place.
Suddenly "a young man' (Matt. 19:20), who was "a ruler" (Luke 18:18), pro-
bably of the local synagogue, came 'running' and with lowliest gesture
kneeled at the feet of the Lord. This distinguished man who so early in
life achieved such an exalted position remained in this humble position
for some time (kneeled is in the imperfect, implying continuous action)
while he voiced his important question. Mark alone records the place and
the particulars of the meeting.

The ruler's inquiry: Matt. 19:16.

"And behold, one came to him and said, Master, what good thing
shall I do, that I may have eternal life?"

Combining the words of Mark and Matthew, the question put to the
Lord was probably, '"Good rabbi, what good thing shall I do to inherit
eternal life?" 1Implied in the searching question is the fact that the young
ruler had labored diligently to do good works of all kinds prescribed by
the Law, but was not satisfied that he had done enough. 'Pray tell me,"
he said, '"'what special good work can I do to inherit eternal life in the
Kingdom of the Messiah?"

The Savior's instructions: Matt. 19:17-20.

"And he said unto him, Why callest thou me good? There is none
good but one, that is, God; but if thou wilt enter into life, keep the
commandments. He saith unto him, Which? Jesus said, Thou shalt not
commit adultery, Thou shalt not steal, Thou shalt not bear false witness,
Honor thy father and thy mother; and, Thou shalt love they neighbor as
thyself. The young man saith unto him, All these things have I kept from
my youth up. What lack I yet?"

The incident emphasizes the total misunderstanding of the rich
young ruler, in a sense representing here the whole nation, and of the
disciples concerning the requirements for entrance into the kingdom or
the obtaining of eternal life. The ruler asks, 'What good thing shall I
do that I may have eternal life?" He believes, first of all, that entrance
into the kingdom or eternal life is contingent upon some outstanding act
and, secondly, that he is able to do it. He does not ask "How?" but '"What?"
Christ asked him in return, "Why do you call me good and ask me what is
that one good thing by which you may inherit eternal life? Your question
is superflucus, for it answers itself. There is only one who is absolutely
and intrinsically good and that person is God. The good act concerning
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which you inquire can be nothing else than perfect obedience to God's
holy will. To keep His commandments is obviously the highest good."
The young man asks, "Which?" The scribes and Pharisees had catalogued
the commandments, misinterpreted them and added so many of their own
that the Lord's answer must have puzzled him. Thus the question, "What
sort of commandments?"

The Lord enumerated simply some of the well-known commandments
when the young man apparently expected some special ceremonial injunction
which would have required great pain and thus secured correspondingly
great merit. But the Lord leads him from the commandments which were
least likely to be broken, step by step, to the last commandment, re-
phrased in a positive and more embracing form, 'Thou shalt love thy
neighbor as thyself." This was most likely to awaken a realization of
his sin and recognition of his shortcoming. But his answer further con-
firms the blindness of his generation. He blandly asserts that he has
never once violated any of these commandments enumerated by the Lord., He
had followed the doctrines of the scribes and Pharisees (Matt. 5:20), but
not the interpretation of the Lord (Matt. 5:21-7:6). The reply reveals
his spiritual deficiencies: 'All these things have I observed: what
lack I yet?'" Undoubtedly he had lived a life in strict conformity with
the outward letter of the law and as far as the Pharisees were concerned,
like the Apostle Paul, he was righteous before the law.

The Saviour's invitation: Matt. 19:21-22,

"Jesus said unto him, If thou wilt be perfect, go and sell what
thou hast, and give to the poor, and thou shalt have treasure in heaven;
and come and follow me. But when the young man heard that saying, he went
away sorrowful; for he had great possessions."

Mark alone records that "Jesus looking upon him loved him'" (10:21).
This glance of affection was occasioned by the young ruler's sincerity
and honesty, notwithstanding his evident self-righteousness. His exemplary
life and noble aspirations won the Savior's sympathy. And so, according
to Mark and Luke the ruler is told, "One thing thou lackest.' The earnest
exhortation that he sell his goods and the invitation to become Christ's
disciple struck right at the root of the problem. Riches kept this man
from the right relationship with the Savior. His opening words ''good
Master" were no more than a reverential greeting. Had he recognized that
deity incarnate, the only true God Himself, stood before Him, He would
have hastened away to fulfill the command as he had hastened to Him to
ask the question. Mark graphically pictured the closing scene. During
the questioning the young man was probably still on his knees. Upon the
final instruction from the Lord "his countenance fell'" (Mark 10:22). The
word is used only in Matt. 16:3 and applied to the lowering sky. The verb
form is stugnos, meaning gloomy, like a lowering cloud (Robertsom, I, 352).
Dark gloom overshadowed the young ruler's face. He kneeled there sad and
disconsolately and then finally arose and slowly, sorrowfully, walked away.
To keep earth's poverty he had spurned heaven's riches.
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The disciples' inquiry: Matt. 19:23-27.

"And Jesus said unto his disciples, Verily I say unto you, That
a rich man shall hardly enter into the kingdom of heaven. And again I
say unto you, It is easier for a camel to go through the eye of a needle,
than for a rich man to enter into the kingdom of God. When his disciples
heard it, they were exceedingly amazed, saying, Who then can be saved?
But Jesus beheld them, and said unto them, With men this is impossible;
but with God all things are possible. Then answered Peter and said unto
him, Behold, we have forsaken all, and followed thee; what shall we have
therefore?"

According to Mark, Christ ''looked round about" (10:23) to see what
impression the incident had made on the Twelve. The deep pity which Christ
showed for the rich young ruler was then coupled with a warning to His
disciples, so that the lesson of the incident might not be lost on them.

It is hard for a rich man to enter the kingdom. Mark records that a look
of blank astonishment was on their faces when they heard this statement
from Christ (10:24). But He, only here calling the disciples ''children"
(tekna), in tenderness attempts to alleviate their perplexity. "It is
easier,'" Christ said, '"to use a proverb you often hear, for a camel to

go through the eye of a needle, than for a rich man to enter into the king-
dom of God." It was a common Jewish proverb that a man did not even in

his dreams see an elephant pass through the eye of a needle (Edersheim, II,
342)., These words fell with a new and perplexing sound on the disciples'
ears. Like the Jews of their day they regarded wealth as a token of God's
special favor. Their Scriptures seemed to teach that obedience to the Law
was followed by temporal blessings (Deut. 28). Their position therefore
was: whom the Lord loveth He maketh rich. Their astonishment increased
(Matt. 19:25 "They were astonished exceedingly') and they asked, '"Who then
can be saved?" Jesus looked at them a second time (Mark 10:27). His look
was that of peculiar attentiveness and concern, for Mark relates His loving
look upon the young man (10:21), His searching look upon the Twelve (10:23)
and His earnest look here. '"With men this is impossible,' replied Christ,
fixing His eyes earnestly on them, '"but not with God, for with Him all
things are possible.'" A miracle of the grace of God alone can make the
impossible possible.

It is interesting to note that the words eternal life are here
associated with entrance into the kingdom (Matt. 19:16, 23, 24). Christ
as King, though no longer proclaiming the nearness of the kingdom, still
preaches the possibility of entrance into the kingdom by faith. Throughout
this conversation with the rich young ruler and the disciples Christ is
nowhere asserting that eternal life is obtained by keeping the commandments
of God. His personal approach to the ruler is to elicit a confession from
him as to who he thought Christ was. The young man should have decided
that either Christ was deity or He was not the ''good Master'" at all at
whose feet he fell. Christ further attempted to produce a conviction of
sin in this morally upright ruler. It soon became clear that his inor-
dinate affection for wealth kept him from the Savior. Christ's plea to
him to follow Him as a disciple went unheeded. The recognition of his sins
and a living relationship to the Lord would have saved him. This was the
main issue concerning eternal life. The disciples needed the lesson as much
as the young ruler.
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Peter especially had listened with deep attention to all that had
transpired and had been mentally applying it to the case of his fellow-
disciples and himself. When the Lord had first approached them they had
been exactly in the young ruler's position. But they had given up every-
thing for Him at His first invitation--their families, houses and occupations.
"Peter began to say unto him, Lo, we have left all, and have followed thee."
(Mark 10:28). Matthew adds Peter's question: 'What then shall we have?"
(19:27). Mark's words imply that Peter made a noble attempt to ask some
pointed questions but, perhaps remembering former rebukes because of his
hasty comments, broke off his impulsive questions. Knowing the honest
simplicity of the Twelve, their Lord instead of reproving Peter's bold-
ness, who spoke that which the others thought, 'said unto them'" (Matt.
19:28a) words which must have sounded inconceivably wonderful to Galilean
fishermen.

The Savior's instructions: Matt., 19:28-20:16.

a. Temporal rewards: Mark 10:29-31.

"Jesus said, Verily I say unto you, There is no man that hath
left house, or brethren, or sisters, or father, or mother, or wife, or
children, or lands, for my sake, and the gospel's, But he shall receive
an hundredfold now in this time, houses, and brethren, and sisters, and
mothers, and children, and lands, with persecutions; and in the world
to come eternal life. But many that are first shall be last; and the
last first."

For their sacrifices the disciples are promised a hundredfold
compensation in this life., They would receive back richly all that
they have left. Even for the leaving of relatives there would be a
compensation among those who believe in Christ. The life rich in
rewards would not be, however, without persecution.

b. Eternal rewards: Matt. 19:28.

"And Jesus said unto them, Verily I say unto you, that ye
which have followed me, in the regeneration when the Son of man shall
sit in the throne of his glory, ye also shall sit upon twelve thrones,
judging the twelve tribes of Israel."

There would not just be an immeasurable advantage for the dis-
ciples in this life but in the regeneration (only here and Tit. 3:15),
when a new world order would be established at the time of the second
advent, and Christ as the Ancient of Days of Daniel 7:13-14 would sit
on His throne, the Twelve would likewise share in the Messianic reign.
They would govern over Israel in the Millennium (Dan, 7:22; Is. 1326).
The disciples would be rewarded with elevated leadership but more than
that, with eternal life.

The occasion must have been very instructive for Peter. He
and the disciples were confronted with the insufficiency of good works
and riches for eternal life. They came to realize that eternal life
was a personal relationship with a person. Further, they received a
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glimpse of the rewards that awaited them for their faithfulness. These
promises would be a source of comfort in the days of persecution soon

to follow. But the Lord also made some daring claims by asserting that
He is the Son of Man of Daniel 7:22, The disciples were given to under-
stand that when the Messiah would rule the world, they would share in
governing over the nation which was now about to put the Messiah to death.

Sovereign rewards: Matt. 19:30.

"But many that are first shall be last; and the last shall be
first."

To prevent self-complacency and pride in the Twelve, the Lord
added a warning and illustrated it with the parable of the laborers
in the vineyard. Trench pointedly remarks:

(Peter's) question itself, "What shall we have?'" was not
a right one; it put their relation to their Lord on a wrong
footing; there was a tendency in it to bring their obedience to a
calculation of so much work, so much reward. (Parables, p. 138).

The special rewards promised by the Lord were a free gift of
God, not the payment of a debt. No reward from God is merited but He,
as the Lord of the vineyard, bestows rewards sovereignly. This is the
main point of the parabolic illustration which follows, God, like the
householder, is fair in giving rewards. He is gracious and sovereign
in the bestowal of rewards. And finally, outward circumstances do not
determine the reward. The parable reads as follows: (Matt. 20:1-16)

For the kingdom of heaven is like unto a man that is
an householder, which went out early in the morning to hire
labourers into his vineyard.

And when he had agreed with the labourers for a penny
a day, he sent them into his vineyard. And he went out about
the third hour, and saw others standing idle in the marketplace,
and said unto them; Go ye also into the vineyard, and whatsoever
is right I will give you. And they went their way. Again he
went out about the sixth and ninth hour, and did likewise. And
about the eleventh hour he went out, and found others standing
idle, and saith unto them, Why stand ye here all the day idle?
They say unto him, Because no man hath hired us. He saith unto
them, Go ye also into the vineyard; and whatsoever is right, that
shall ye receive.

So when even was come, the lord of the vineyard saith
unto his steward, Call the labourers, and give them their hire,
beginning from the last unto the first. And when they came
that were hired about the eleventh hour, they received every
man a penny.

But when the first came, they supposed that they should
have received more; and they likewise received every man a penny.
And when they had received it, they murmured against the goodman
of the house, saying, these last have wrought but one hour, and

-,
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thou hast made them equal unto us, which have borne the burden
and heat of the day.

But he answered one of them, and said, Friend, I do
thee no wrong: didst not thou agree with me for a penny?
Take that thine is, and go thy way: I will give unto this last,
even as unto thee. Is it not lawful for me to do what I will
with mine own? Is thine eye evil, because I am good?

So the last shall be first, and the first last: for
many be called, but few chosen,
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§113. CHRIST FORETELLS HIS CRUCIFIXION.

MaTT. 20:17-19.

17 And as Jesus was going
up to Jerusalem, he took the
twelve disciples apart,and in3
the way he said unto them,
18 ®Behold, we go up to Jeru-
salem; and the Son of man
shall be delivered unto the
chief priests and scribes; and
they shall condemn him to
death, 19 and shall deliver
himunto the Gentiles tomock,
and toscourge, and to crucify:
and the third day he shall be
raised up.

Mazk 10:32-34.

32 And they were in? the
way, going up to Jerusalem;
and Jesus was going before
them : and they were amazed ;
2and they that followed were
afraid. And he took again
the twelve, and began to tell
them the things that were to
happen unto him, 33 saying,
b Behold, we go up to Jerusa-

lem; and the Son of man !

shall be delivered unto the :

chief priests and the scribes;

and they shall condemn him ;
to death, and shall dcliver ;
him unto the Gentiles: 34 ! things; and this saying was
and they shall mock him, and 1 hid from them, and they per-
shall spit upon him, and shall | ceived not the things that

scourge him, and shall kill
him ; and after three days he
shall rise again.

Luxke 18:31-8,

31 And he took unto him
the twelve, and said unto
them, *Behold, we go up to
Jerusalem, and all the things
that are written ‘by* the pro-
phets shall be accomplished
unto the Son of man. 32 For
he shall be d>iveied up
unto the Gentiles, and shall
be mocked =2nd shaimefully
entreated!, and spit upon: 33
and they shall scourge and
kill him: and the third day
he shall rise again. 34 And
they understood none of these

were said.
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The Predicted Suffering: Matt. 20:17-20; Mark 10:32-34; Luke 18:31-34,

1.

The descent to Jericho: Mark 10:32.

"And they were in the way, going up to Jerusalem; and Jesus

was going before them: and they were amazed."

The Lord with His little band of disciples and a large

following of festive pilgrims is moving towards Jericho. Geike
has captured the emotional impact of the somber scene (p. 358):

They were now approaching the end of their journey,
for they were near Jericho, at which the road struck directly
west to Jerusalem. Nisan, the month of the Passover, had
already come, and only a few days more remained of our Saviour's
life, Nature was putting on its spring beauty, and throngs of
early pilgrims were passing to the Holy City. All around was joy
and gladness, -but, nevertheless, a deep gloom hung over the little
company of Jesus. Everything on the way--the constant disputes
with the Rabbis, the warning about Antipas, the very solemnity
of the recent teachings--combined to fill their minds with an
undefined terror. They had shrunk from visiting Bethany, because
it was near Jerusalem; for they knew that the authorities were on
the watch to arrest their Master, and put Him to death. He had
had to flee from that village, first to Ephraim, and then, over
the Jordan, to Perea, and yet He was now deliberately walking
into the very jaws of danger. They had marched steadily south-
wards through the woody highlands of Gilead; they had passed the
rushing waters of the Jabbok and its tributaries, and seen for a
moment, once more, the spot where John had closed his mission.
The distant mountains of Machaerus now threw their shadows over
their route, and, everywhere, the recollections of the great
herald of their Master met them. Mount Nebo, where Moses was
buried, and the range of Attaroth, where John's mutilated
corpse had been laid to rest, were within sight. Everything in
the associations of the journey was solemn, and they knew their
national history too well not to fear that, for Jesus to enter
Jerusalem would be to share the sad fate of the prophets of old,
whom it had received only to murder. It was clear that there
could be but one issue, and no less so that He was voluntarily
going to His death. The calm resolution with which He thus
carried out His purpose awed them; for, so far from showing
hesitation, He walked at their head, while they could only
follow with excited alarm.
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The determination of the Lord:
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resurrection.
detailed that He has given.
necessity.
impending.
things will transpire.
the mood and manner of Jesus.
of His impending death.

Matt. 20:17; Mark 10:

32.

"and as Jesus was going up to Jerusalem, he took the twelve disci-
ples apart, and in the way he said unto them."

"And the were in the way, going up to Jerusalem; and Jesus was going
before them: and they were amazed; and they that followed were afraid. And
he took again the twelve, and began to tell them the things that were to
happen unto him."

Jesus is about to make the fourth announcement of his death and

Himself to do this great work and goes to meet it.

The dejection of the disciples:

drew back in amazement.
watched the strange behavior of the Lord.

(cf. Mark 8:31; 9:13; 9:31) It will be by far the most

In Matt. 16:21 He said His sufferings were a
In Matt, 17:22 He told His disciples that His sufferings are
And now He is in the process of going to Jerusalem where those
The destination is again mentioned here to explain
Going before them, He is busy with thoughts
Under severe emotional stress He nevertheless sets

He is walking before them and His deportment must have been of such a
nature that His mental agitation and depression in light of the final catas-
trophe which awaited Him must have been so evident to all, that the disciples

Confusion and terror gripped their hearts as they
Although they might have under-

stood, however imperfectly, from His previous warnings what would await them
in Jerusalem, those who followed after them, the festive band of pilgrims,

must also have sensed the foreboding danger.

amazed and those who followed were afraid.

The declarations of the Lord:

a.

The revelation concerning His death: Mark 10:32b-

34

The apostles were utterly

"And he took again the twelve, and began to tell them the things
that were to happen unto him, saying, Behold, we go up to Jerusalem; and
the Son of man shall be delivered unto the chief priests and the scribes;
and they shall condemn him to death, and shall deliver him unto the
Gentiles: and they shall mock him, and shall spit upon him, and shall

scourge him, and shall kill him; and after three days he shall rise again.”

Both Matthew and Mark emphasize that Jesus took His disciples
apart from the crowds to explain to them in greater detail than ever
before what tragedy would shortly transpire. For the first time the
Lord reveals that He would be delivered to the Gentiles, after being

condemned by the Sanhedrin who had no right to put
He mentions the mocking, spitting, and scourging,

first time that His death would be by crucifixion (Matt. 20:19).

had been thinking of these things before He spoke
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The response of the disciples: Luke 18:34

"And they understood none of these things; and this saying was
hid from them, and they perceived not the things that were said."

The disciples rejected the words of Jesus as utterly impossible
and incredible. It was completely foreign to them that the Messiah
would have to suffer and die. Luke brings strikingly into view the
totality of the misunderstanding of Peter and the others., Their response
was one of total misunderstanding. The reason for this was that because
of their own unbelief the saying was hid from them. And the natural re-
sult was that they perceived nothing that Christ said. But the startling
announcement, which ran so counter to their and to common Jewish expec-
tations concerning the Messiah, was so deeply impressed on their minds,
that they remembered His words after His death., It was a puzzling
experience for the disciples: first the Savior's strange behaviogr
and then His startling announcement which ran so counter to their hopes
and beliefs. No wonder Luke tries three times to explain the continued
failure of Peter and the apostles to understand Jesus, though His words
were plain enough.
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AMBITION OF JAMES AND JOHN.

Marr. 20:20-28.

20 Then came to him the
mother of the sons of Zebedee
with her sons, worshipping
him, and asking a certain
thing of him. 21 And hesaid
unto her, What wouldest
thou? She saith unto him,
Command that these my two
sons may sit, one on thy right
hand, and one on thy left
hand, in thy kingdom. 22
But Jesus answered and said,
Ye know not what ye ask.
Are ye able to drink the cup
that I am about to drink?
They say unto him, We are
able. 23 He saith unto them,
My cup indeed ye shall drink:
but to sit on my right hand,
and on my left hand, is not
mine to give,but ¢t is for them
for whom it hath been pre-
pared of my Father. 24 And
when the ten heard it, they
were moved with indignation
concerning the two breth-
ren. 25 But Jesus called
them unto him, and said,
»Ye know that the rulers of
the Gentiles lord it over them,
and their great ones exercise
authority over them. 26 Not
so shall it be among you:
Ybut whosoever would be-
come great among youshall be
your 'minister; 27 and who-
soever would be first among
youshall beyour %servant: 28
even as the Son of man ca:ne
not to Le ministered unto,
but to minister. and to give
his life a ransom for many.

Magrg 10:35-45.

35 And there come near
unto him James and John,
the sons of Zebedee, saying
unto him, ! Master? we would
that thou shouldest do for us
whatsoever we shall ask of
thee. 36 And he said unto
them, What would ye that I
should do for you? 37 And
they said unto him, Grant
unto us that we may sit, one
on thy right hand, and one on
thy left hand, in thy glory.
38 But Jesus said unto them,
Ye know not what ye ask.
Are ye able to drink the cup
that I drink? ortobe baptized
with the baptism that I am
baptized with? 39 And they
said unto him, We are able.
And Jesus said unto them,
The cup that I drink ye shall
drink ; and * with the baptism
that I am baptized withal
shall ye be baptized: 40 but
to sit on my right hand or on
my left hand is not mine to
give: but it is for them for
whom it hath been prepared.
41 And when the ten heard
it, they began to be moved
with indignation concerning
JamesandJohn. 42 AndJesus
called them to him, and saith
unto them, *Ye know that
they which! are accounted to
rule over the Gentiles lord it
over them; and their great
oncs exercise authority over
them. 43 But it is not so
among you: bbut whosoever
would become great among
you, shall be your 'minister:
44 and whosoever would be
first among you, shall be
*servant of all. 45 For verily
the Son of man? came not to
be ministered unto, but to
minister, and to give his life a
ransom for many.



.IX The Ambitious Disciples: Matt. 20:20-28; Mark 10:35-45.
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1.

The request of Salome: Matt. 20:20-21.

"Then came to him the mother of Zebedee's children with her sons,
worshipping him, and desiring a certain thing of him. And he said unto
her, What wilt thou? She saith unto him, Grant that these my two sons
may sit, the one on thy right hand, and the other on the left, in thy
kingdom."

The words of Christ concerning His coming in glory when the
Twelve would sit on thromes and reign with Him (Matt. 19:28) neutralized
for the disciples His solemn warnings concerning His impending death.
This prophesied tragedy they could not and would not reconcile with His
predicted triumph. Dreams of ambition had been kindled in the minds of
the two disciples, James and John, who, with Peter, were the most honored
of the Twelve. They were '"the sons of thunder" and one of them ''the
beloved disciple." Peter, the third in this special group, had already
had his fierce temptation(Matt. 16:23). These two sons of Zebedee had
already been beset by temptation too. John had forbidden one to cast out
demons because he did not follow after Christ. He and James wished to
call fire down from heaven on the Samaritans who rejected Christ. With
Peter they shared the same devotion and earnestness but also the same
misunderstanding and lack of humility. At a terribly incongruous time
now, just as Christ had predicted His death in vivid detail, they ignore
His words and discuss with their mother what place of prominence they
might have in the kingdom. While their Master was predicting His death
they were plotting their prominence.

Salome, their mother, approaches the Savior and falls at His feet
in worship. Then, looking up, she tells Him that she wants to ask "a
certain thing of him." Literally she wants to ask Him something. But
this "something" put forward as a small matter, was simply the choice of
the two chief thrones promised in the kingdom by the Lord (Matt, 19:28).
It may be safely assumed that James and John are right behind her, eagerly
waiting for the Lord's reply.

The relationship to the Savior.

In Matthew the mother of James and John bears the unusual title,
"the mother of Zebedee's children'" (20:20; cf. Mark 10:35). The title
is apparently used to emphasize that the special honor was not asked on
the ground of earthly kinship. After all, on the basis of John 19:25
it is clear that Salome was the sister of Mary, the mother of Jesus.
Accordingly, James and John were the cousins of Jesus and Salome His
aunt. Even though they were related to Jesus, they do not appeal to
this kinship as a reason why Jesus should honor their request.

The reply of the Savior: Mark 10:38-40.

"But Jesus said unto them, Ye know not what ye ask: can ye
drink of the cup that I drink of? and be baptized with the baptism
that I am baptized with? And they said unto him, We can. And Jesus
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said unto them, Ye shall indded drink of the cup that I drink of; and

with the baptism that I am baptized withal shall ye be baptized: but to
sit on my right hand and on my left hand is not mine to give; but it shall
be given to them for whom it is prepared.”

The request had been that James and John would occupy the two
highest places in the kingdom. The Lord recognizes that ambition had
blinded their eyes (literally, "you do not know what you ask for your-
selves,' Mark 10:38). He predicts that they shall suffer for Him. The
places of authority which they seek are reserved only for those for whom
they are prepared, It is important to notice that the Lord does not dis-
pute the disciples' concept of a future earthly kingdom. He does not
castigate them for holding to a literal kingdom but corrects their concept
of greatness in the kingdom.

The rage of the ten: Mark 10:41.

"And when the ten heard it, they began to be moved with indig-
nation concerning James and John,"

James and John had striven to hide their selfish ambition by
coming to Jesus through their mother. Mark speaks of the disciples com-
ing directly to Jesus. They were therefore, very close by their mother
but she served as their spokesman., It was inevitable that the ten should
soon hear of this proud request and become indignant. ''They were moved
with indignation,'" literally, they showed "angry resentment.' They may
have felt that James and John had taken unfair advantage of their rela-
tion to Jesus. They had the same ambitions as the two and felt that
James and John were attempting to usurp that place of prominence that each
desired for himself. While Peter is not specifically mentioned, it would
be unusual if he were not the first one to voice his indignation at the
two and thereby display his envy and jealousy.

The revelation concerning the kingdom: Mark 10:41-45,

"And when the ten heard it, they began to be much displeased
with James and John. But Jesus called them to him, and saith unto them,
Ye know that they which are accounted to rule over the Gentiles exercise
lordship over them; and their great omes exercise authority upon them.
But so shall it not be among you: but whosoever will be great among you,
shall be your minister: and whosoever of you will be the chiefest, shall
be servant of all. For even the Son of man came not to be ministered
unto, but to minister, and to give his life a ransom for many."

With unspeakable tenderness and patience Jesus called around Him
the Twelve, both offenders and offended, and as He had done with the two
before, spoke to them with great kindness rather than in harsh rebuke.
He pointed out how utterly they had misapprehended the nature of His
kingdom, notwithstanding all His instructions in the past. The incident
shows that Peter and the disciples were prepared for the coming of the
kingdom but not for positions in it. They had accepted Christ as King
but they lacked the humility of proper subjects in the kingdom. Earlier
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they had disputed about the highest dignity in the kingdom (Matt. 18:1).
Here the controversy revolved around the supreme rule in the kingdom. 1In
chapter 18 the Lord set the example of children before them; in chapter

20 a contrast with earthly rulers is made. The principle which the Twelve
needed to learn was that greatness comes by humility. It is interesting
to note the progression in the Lord's instruction. Greatness is dependent
upon being a servant (diakonos) of others but primacy comes from being a
bondslave (doulos) of others (Toussaint, pp. 271-272). This is how great-
ness is to be attained. It was because of this that Christ could not
give the places or prominence to James and John.

One of the most significant lessons of the incident is that because
none was more humble than the Savior, He would have the pre-eminent place.
"For verily, the Son of man came not to be ministered unto but to minister,
and to give his life a ransom for many." Here Christ not merely expresses
His humility but also gives for the first time the reason for His death.

He had stated before that He would be crucified, but He had never said
what this would accomplish., Now He reveals that His life will be a ran-
som for many. Here is Christ's own view of His death. It is a
substitutionary atonement. The '"ransom'" (lutron) is the price which,
according to the papyri, is 'paid for a slave who is then set free by
the one who bought him, the purchase money for manumitting slaves"
(Robertson, Matthew, p. 163). There is the idea of exchange also in the
use of "for" (anti). Christ gave His own life as the price of freedom
for men enslaved in sin. Jesus gives here the full significance of His
death to His disciples. If humility is the prerequisite to greatness,
Christ is the greatest since He 1is infinitely more humble than any human,
giving His life for many.
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§115.

MatT. 20:29-34.

29 And as they went out
from Jericho, a great multi-
tude followed him. 30 And
behold, two blind men sitting
by the way side, when they
heard that Jesus was passing
by, cried out, saying, Lord,
have mercy on us, thou son
of David. 31 And the multi-
tude rebuked them, that they
should hold their peace : but
they cried out the more, say-
ing, Lord, have mercy on us,
thou son of David. 32 And
Jesus stood still, and called
them, and said, What will ye
that I should do unto you?
33 They say unto him, Lord,
that our eyes may be opened.
84 And Jesus, being moved
with compassion, touched
their eyes: and straightway
they received their sight, and
*allowed him. (4-§119)

THE BLIND MEN NEAR JERICHO.

Mark 10:46-52.

46 And they come to Jeri-
cho: and as he went out from
Jericho, with his disciples
and a groat multitude, the
son of Tim:vus, Bartimarus, a
blind beggar, was sitting by
the way side. 47 And when
he heard that it was Jesus of
Nazarcth?, he began to cry
out, and say, Jesus, thou son
of David, have mercy on me.
48 And many rebuked him,
that he should hold his peace :
but he cried out the more a
great deal, Thou son of David,
have mercy on me. 49 And
Jesus stood still, and said,
Call ye him. And they call
the blind man, saying unto
him, Be of good cheer- rise,
he calleth thee. 50 And he,
casting away his garment,
sprang up, and came to Jesus.
51 And Jesus answered him,
and said, What wilt thou that
I should do unto thee? And
the blind man said unto him,
Rabboni, that I may receive
my sight. 52 And Jesus said
unto him, Go thy way; thy
faith hath ?wmade thee whole.
And straightway he received
his sight, and followed him in
the way. (+§119)

Luke 18:3543.

35 And it camo to pass, as
he drew nigh unto Jericho, a
certain blind man sat by tho
way side begging: 36 and
hoaring a multitudoe going by,
ho inquired what this meant.
37 And they told him, that
Josus of Nazareth passcth
by. 38 And he cried, saying,
Jesus, thou son of David,
have mercy on me. 39 And
they that went before rebukea
him, that he shou'd hold his

peace: but he cried out the
more a great deal, Thou son
of David, have mercy on me.
40 And Jesus stood, and com-
manded him to be brought
unto him: and when he was
come near, he asked him, 41
What wilt thou that I should
do unto thee? And he said,
Lord, that I may receive my
sight. 42 And Jesus said
unto him, Receive thy sight:
thy faith hath ?made thee
whole. 43 And immediately
he received his sight,and fol-
lowed him, glorifying God:
and all the people, when they
saw it, gave praise unte God.
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‘X. The Blind Beggars: Matt, 20:29-34; Mark 10:46-52; Luke 18:35-43,

1. The place of the miracle:

The Lord was now coming from the hills of Perea down to the
Jordan River and from there to Jericho, where His last public miracle
would be performed. The scene which He and His disciples along with the
festive throng witnessed has been well described by Geike (pp. 361-362):

The upland pastures of Perea were now behind them,and the
road led down to the sunken channel of the Jordan, and the "divine
district" of Jericho. This small but rich plain was the most luxur-
iant spot in Palestine. Sloping gently upwards from the level of
the Dead Sea, 1,350 feet below the Mediterranean, to the stern back-
ground of the hills of Quarantana, it had the climate of Lower Egypt,
and displayed the vegetation of the tropics. 1Its fig-trees were
pre-eminently famous; it was unique in its groves of palms of various
kinds; its crops of dates were a proverb; the balsam-plant, which grew
principally here, furnished a costly perfume, and was in great repute
for healing wounds; maize yielded a double harvest; wheat ripened a
whole month earlier than in Galilee, and innumerable bees found a
paradise in the many aromatic flowers and plants, not a few unknown
elsewhere, which filled the air with odours and the landscape with
beauty.
Rising like an amphitheatre from amidst this luxuriant scene,
‘ lay Jericho, the chief place east of Jerusalem, on swelling slopes,
seven or eight miles distance from the Jordan, and seven hundred feet
above the river bed, from which its gardens and groves, thickly inter-
spersed with mansions, and covering seventy furlongs from north to
south, and twenty from east to west, were divided by a strip of
wilderness. The town had had an eventful history. Once the strong-
hold of the Canaanites, it was still, in the days of Christ,
surrounded by towers and castles. Thrax and Taurus, two of them,
at the entrance of the city, lay in ruins since the time of Pompey,
but the old citadel Dock, towered aloft--dark with the recollection
that its heroic builder, Simon Maccabaeus, and his two sons, had been
murdered in its chambers. Kypros, the last fortress built by Herod
the Great, who had called it after his mother, rose white in the sun
on the south of the town. The palaece of the Asmonean kings stood
admidst gardens, but it had been deserted by royalty since the evil
genius of her house, Alexandra, the mother-in-law of Herod, and mother
of Mariamne, had lived in it. The great palace of Herod, in the far-
famed groves of palms, had been plundered and burned down in the
tumults that followed his death, but in its place a grander structure,
built by Archelaus, had risen amidst even finer gardens, and more
copious and delightful streams. A great theatre and spacious circus,
built by Herod, scandalized the Jews, not less by their unholy amuse-
ments than by the remembrance that the elders of the nation had been
shut up in the latter by the dying tyrant, to be cut down at his death,
in revenge for the hatred borne him. Nor was the murder of the young
‘ Asmonean, Aristobulus, in the great pools which surrounded the old
Asmonean palace, forgotten; nor the time when Cleopatra had wrung the
rich oasis from the hands of Herod, by her spell over her lover, Antony.
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A great stone aqueduct of eleven arches brought a copious supply of
water to the city, and the Roman military road ran through it. The
houses themselves, however, though showy, were not substantial, but
were built mostly of sundried brick, like those of Egypt; so that now,
as in the similar cases of Babylon, Ninevah, or Egypt, after long
desolation hardly a trace of them remains.

The city of Jericho is of such interest and importance to the
next two incidents that another descriptive account should be added

(Edersheim, II, 350-351):

We can picture to ourselves the scene, as our Lord on that
afternoon in early spring beheld it. There it was, indeed, already
summer, for, as Josephus tells us, even in winter the inhabitants
could only bear the lightest clothing of linen. We are approaching
it from the Jordan. It is protected by walls, flanked by four forts,
These walls, the theatre, and the amphitheatre, have been built by
Herod; the new palace and its splendid gardens are the work of
Archelaus. All around wave groves of feathery palms, rising in stately
beauty; stretch gardens of roses, and especially sweet-scented balsam-
plantations--the largest behind the royal gardens, of which the perfume
is carried by the wind almost out to sea, and which may have given to
the city its name (Jericho, 'the perfumed'). It is the Eden of
Palestine, the very fairyland of the old world. And how strangely is
this gem set! Deep down in that hollowed valley, through which tor-
tuous Jordan winds, to lose his waters in the slimy mass of the Sea
of Judgment. The river and the Dead Sea are nearly equidistant from
the town--about six miles. Far across the river rise the mountains of
Moab, on which lies the purple and violet colouring. Towards Jerusalem
and northwards stretch those bare limestone hills, the hiding-place
of robbers along the desolate road towards the City. There, and in
the neighbouring wilderness of Judaea, are also the lonely dwellings
of anchorites--while over all this strangely varied scene has been
flung the many-coloured mantle of a perpetual summer., And in the
streets of Jericho a motley throng meets: pilgrims from Galilee and
Peraea, priests who have a 'station' here, traders from all lands, who
have come to purchase or to sell, or are on the great caravan-road
from Arabia and Damascus--robbers and anchorites, wild fanatics,
soldiers, courtiers, and busy publicans--for Jericho was the central
station for the collection of tax and custom, both on native produce
and on that brought from across Jordan. And yet it was a place for
dreaming also, under that glorious summer-sky, in those scented groves
--when these many figures from far-off lands and that crowd of priests,
numbering, according to tradition, half those in Jerusalem, seemed
fleeting as in a vision, and (as Jewish legend had it) the sound of the
Temple-music came from Moriah, borne in faint echoes on the breeze,
like the distant sound of many waters.

2. The problems of the account.

. A careful reading of the account of the healing of blind Bartimaeus
at the city of Jericho, mentioned by all three of the Synoptic Gospels,
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shows three apparent discrepancies which demand special attention. These
are: first, according to Matthew two blind men are healed while Mark and
Luke speak of only one. A second difference exists between the evangel-
ists in the recorded words of the beggars and of the Lord. And a third
divergency had to do with the fact that Matthew and Mark relate the
miracles to Christ's departure from Jericho while Luke relates it to

His entrance into Jericho. Zane Hodges, in '"The Blind Men at Jericho,"
Bibliotheca Sacra, Oct.-Dec. 1965, pp. 319-330, has harmonized the three
apparently divergent accounts. The Synoptics themselves give enough clues
to enable a reconciliation of the apparent discrepancies.

Matthew's account begins, 'And as they departed from Jericho. . .
(Matt, 20:29), and Mark has, ". . .And as he went out of Jericho. . ."
(Mark 10:46), but Luke's narrative begins, '"And it came to pass, that
as he was come nigh unto Jericho, a certain blind man sat by the wayside
begging' (Luke 18:35). "It has been suggested that Mark and Matthew refer
to the old Jericho, the ruins of which have been discovered, while Luke
alludes to the new Roman Jericho.' (Robertson, Matthew, p. 163). Hodges,
op. cit., disagrees with this interpretation but it appears to be the best
explanation.

While Mark and Luke speak of only one blind man, it does not follow
that they have at the same time denied that there were two. On the other
hand, Matthew, a converted publican, and an eyewitness, can certainly be
credited with the ability to correctly handle the sum of two. The accounts
are not contradictory at all but supplementary. Matthew, who wrote for
the Jews, probably mentions both beggars because the number two had a
legal significance to the Jewish mind (John 8:17; Deut. 17:6). The evi-
dential value of a miracle experience by two men would be heightened for
a Jew who was accustomed to hear the truth from two witnesses. Matthew
is interested in the evidence of the event. Jesus once again showed
Himself to be the King of the Jews. Mark and Luke are primarily interested
in the individual case and personal response of faith, as indicated by
their addition of numerous graphic details to the account,

The persons in need: Matt. 20:29-31,

"And as they departed from Jericho, a great multitude followed
him. And, behold, two blind men sitting by the way side, when they heard
that Jesus passed by, cried out, saying, Have mercy on us, O Lord, thou
son of David. And the multitude rebuked them, because they should hold
their peace: but they cried the more, saying, Have mercy on us, O Lord,
thou son of David."

As the Messiah leaves the old Canaanite Jericho, with a huge
crowd preceding and following Him, two blind men, sitting at their
accustomed places ''by the way begging,' wondered at the noise and "in-
quired what this meant." Being informed that it was Jesus, the miracle
worker who passed by, and having no doubt heard of the cure at Jerusalem,
of the man who had been born blind, they at once decided to call on Him
for help. Both Matthew and Mark picture the crowd as shouting, "Jesus is
passing by!" (The explanatory that--hoti--is equivalent to quotation
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marks. The title given by thefhrong to Christ shows Israel's attitude of

rejection. By use of the human title "Jesus' they show that they fail to
recognize Him as the Messiah, the Son of David. Later they take up the
cry in hysterical frenzy, but not in true belief (Toussaint, p. 274).

The Lucan account implies that the beggars were somewhere within
the city. The blind men heard the multitude passing through, and thus
asked what it meant (18:36). A large festive band was approaching the

city. Inside sat two blind beggars. They inquired about the commotion

and were told Jesus passed by. Not knowingwhere Jesus was in this crowd,
they cried continuously, so that He might not fail to hear their cry:
"Jesus, thou son of David, have mercy on us.'" The crowd preceding the
Savior tries to silence the beggars (Luke 18:39, ''they that went before").
But their expectant faith led them to raise their cry for mercy all the
louder. The verbal differences between the cries and exchange of words

with the Savior, as recorded by the Synoptics, can easily be explained,

as Hodges (p. 326) has done:

. « o1f we begin with the cries of the beggars as they sat by the
roadside, since these were obviously uttered repeatedly, we may

well imagine that the phraseology varied with almost every utterance.
It imposes no strain at all upon the historical imagination to suppose
that we can hear each of them crying,''Have mercy on us, O Lord, thou
son of David!--Jesus, son of David, have mercy on me!--Son of David,
Jesus, have mercy on me!--Have mercy on us., . .'' and so on. Slightly
less obvious, but no less probable, is the likelihood of some repe-
tition and variation in the exchange between the Lord and the two
men. The noise and confusion of the surrounding multitude might well
necessitate the repetition of a question or an answer. Moreover,
since both blind men doubtless had to be conducted through the press
to have audience with Jesus, we can easily imagine a sequence some-
thing like this. Bartimaeus reaches Jesus first. 'What wilt thou
that I should do unto thee?'" '"Rabboni--Lord!that I might receive my
sight." A moment later the second blind man reaches the Lord and
stands before him with Bartimaeus. Jesus, speaking now to him:

'What will ye that I shall do unto you?'" "Lord, that our eyes may

be opened."

Luke adds one additional personal touch to the story. As soon

as the summons from the Master came, Bartimaeus and probably the other
blind beggar as well in a moment cast aside their upper garment which

would have hindered them, and leaping up were led to the One from whom
they expected help (18:50).

The performance of the miracle:

The blind beggars display more spiritual sight than the seeing

multitude. They address Him as "Son of David," which is His Messianic
title. As they stood before their Messiah, Jesus was moved with com-
passion and touched their eyes (Matt. 20:34), telling them ''receive
thy sight' "go thy way," "thy faith hath made thee whole" (Luke 18:42;
Mark 10:52).
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The praise to God: Luke 18:43.

"And immediately he received his sight, and followed him, glori-
fying God: and all the people, when they saw it, gave praise unto God."

The blind men did not go their way but followed Jesus their
Messiah., Moreover, they gave expression to their genuine faith by
glorifying God. He gave God the honor, praise and thanks for healing
him through His Messiah, The vast multitude that were present observed
this marvelous cure of the blind beggars and acknowledged with praise
the miraculous work accomplished by God through Jesus of Nazareth.

It is almost as if the Holy Spirit wants the reader to hear at

the gate of Jericho the prelude to the Hosannas which were soon to resound
far more mightily at the gates of Jerusalem (Luke 19:37).
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§116. VISIT TO ZACCHZETS.
Luxe 19:1-10.

1 And he entered and was passing through Jericho. 2 And behold, a man called by
name Zacchaus; and he was a chief publican, and he was rich. 3 And he sought to see
Jesus who he was; and could not for thoe crowd, because he was little of stature. 4 And he
ran on before, and climbed up into a sycomore tree to seo him: for he was to pass that way.
6 And when Jesus came to the place, he looked up, and said unto him, Zacchzus, make haste,
and come down; for to-day I must abide at thy house. 6 And he made haste, and came
down, and reccived him joyfully. 7 And when they saw it, they all murmured, saying, Ilo is
gone in to lodge with a n an that is a sinner. & And Zacchaus stood, and said unto the
Lord, Behold, Lord, the half of my goods I give to the poor ; and if I have wrongfully exacted
aught of any man, I restore fourfold. 9 And Jesus said unto him, To-day is salvation come
to this house, forasmuch s ho also is a son of Abraham. 10 IFor the Son of man came to
seek and to savo that which was lost.



XI.

Final Journey, p. 45

The Searching Zacchaeus. Luke 19:1-10.

1.

The prominence of Zacchaeus: Luke 19:1-2,

"And he entered and was passing through Jericho. And behold, a
man called by name Zacchaeus; and he was a chief publican, and he was
rich."

Jericho was a Levitical city and therefore a residence of a
great many priests. It was also a strategic center for trade located
on the main road from Trans-Jordan to Jerusalem. It had much the same
place in southern Palestine as did Capernaum in Galilee, which was the
center of the trade between the sea coast and the northern interior, as
far as Damascus. The transit of much trade necessitated many publicans
who had to collect the customs. Amongst them there was a certain Zacch-
aeus, who occupied the position of chief of the tax and customs department.
His very name shows that he was a Jew. Yet that very name Zacchaeus,
"Zakkai,'" '"the righteous one,'" sounded like mockery. He had grown rich
by lawful and unlawful means through his infamous profession. In the
eyes of his fellow-townsmen he was not only an extortioner, but, by
serving the Romans, a traitor to his race. Although he had probably
other publicans serving under him, his personal character was so de-
praved that he had wrung money from the people of Jericho by swearing
falsely before the magistrates.

The plans of Zacchaeus: Luke 19:3-4,

"And he sought to see Jesus who he was; and could not for the
crowd, because he was little of stature. And he ran on before, and
climbed up into a sycomore tree to see him: for he was to pass that
way."

Edersheim (II, 351-352) describes the situation in Jericho just
prior to the passover feast:

It was the custom, when a festive band passed through a
place, that the inhabitants gathered in the streets to bid their
brethren welcome. And on that afternoon, surely, scarce any one
in Jericho but would go forth to see this pilgrim-band. Men--
curious, angry, half-convinced; women, holding up their babes, it
may be for a passing blessing, or pushing forward their children
that in years they might say they had seen the Prophet of Nazareth;
traders, soldiers~-a solid wall of onlookers before their gardens
was this '"'crowd" along the road by which Jesus '"was to pass."

Perhaps it was right after the healing of the two blind beggars
when the festive throng continued on its way. The only one in the crowd
who seemed unwelcome and out of place was Zacchaeus. 1If, as Christ had
taught, it was harder for any rich man to enter the Kingdom of Heaven
than for a camel to pass through the eye of a needle, what of Zacchaeus
who had become rich through unlawful means? And yet it was he who more
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than anyone else desired to see this Jesus of Nazareth of whom he had
previously heard but who passed so seldom this way.

Luke's narrative is very detailed and descriptive. It speaks
of Zacchaeus actively and continuously seeking a vantage point from
which he might catch a glimpse of the miracle worker. His diminutive
size and the vastness of the crowd made him take extreme measures ''to
see who Jesus was," that is, which one of the crowd He was. But why
this interest? Was it curiosity only? Certainly it was this but prob-
ably more. The working of his conscience undoubtedly drew him to the
one who, unlike the harsh leaders of Israel, received publicans and
sinners. There was an irresistible compulsion, an inward drawing of the
Holy Spirit, which gave him this strange desire to see Jesus.

As Jesus passed, Zacchaeus was busy seeking ways to see Jesus.,
Unable to look over the shoulders of others and unable to push his way
through the crowd, he ran ahead and climbed a sycamore tree. Vincent
(pp. 408-409) comments on the sycamore tree, which must not be confused
with the sycamine tree in Luke 17:6. The word sycamore comes

From suke, fig-tree, and moron, the mulberry. The fig-
mulberry, resembling the fig in its fruit, and the mulberry in its
leaves, Some old writers derived it from moros, foolish, because
it produced worthless figs. Dr. Thomson says that it bears several
crops yearly, which grow on short stems along the trunk and the
large branches. They are very insipid, and none but the poorer
classes eat them. Hence Amos expresses the fact that he belongs to
the humblest of class of the community, by calling himself a
gatherer of sycamore fruit (Amos vii. 14). I grows with its large
branches low down and wide open, so that Zacchaeus could easily have
climbed into it. It is a favorite and pleasant conceit with old
commentators that Zacchaeus' sycamore that day bore precious fruit.

The perceptiveness of the Lord: Luke 19:5-6.

"And when Jesus came to the place, he looked up, and said unto
him, Zacchaeus, make haste, and come down; for to-day I must abide at
thy house. And he made haste, and came down, and received him joyfully."

Zacchaeus' singular action of climbing the tree must have drawn
some attention to him. But, this short and despised person takes no
notice of the mockery whichAgurely must have received from the jubilant
throng. He is happy that he at last will have his wish. Even without
the people around Jesus pointing up at Zacchaeus, the Lord knows he is
there and sees the desires of the publican who is despised by everyone
else. Christ stops at the foot of the tree and with royal imperative
commands Zacchaeus: 'Come down in a hurry! It is necessary that I stay
at your house tonight.'" The most disliked person in Jericho became the
distinguished host of the Loxd.

Whatever Zacchaeus' attitude had been before, after the Master
had addressed him, he'treceived him joyfully." Respect and joy filled
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his heart and without delay he showed the Lord to his house to entertain
Him.

The prattle of the crowd: Luke 19:7.

"And when they saw it, they all murmured, saying, He is gone in
to lodge with a man that is a sinner."

The crowds around Jesus who had just glorified God because of
the miracle wrought on the two blind men now murmured about the Lord's
visit to Zacchaeus' house. Christ and Zacchaeus, with the disciples
and multitudes following, had probably reached the entrance to Zacch-
aeus'house. In disbelief people pressed closely around Christ.

Jesus was the hero of this crowd from Galilee on their
way to the passover. But here he had shocked their sensibilities
and those of the people of Jericho by inviting himself to be the
guest of this chief publican and notorious sinner who had robbed
nearly everybody in the city by exorbitant taxes. (Robertson, Luke,
p. 240).

Christ was braving a harsh public opinion and incurring the
bitterest hatred of the Jews by openly disregarding the laws of cere-
monial defilement. Luke says that they all murmured. The whole
crowd expressed their displeasure over the fact that Christ treated
one with honor whom they denounced as accursed. The word "murmured"
is an onomatopoetic word from dia-g gguzo. The simple gogguzd is
used of the cooing of the doves or the hum of the bees. (Robertson,
ibid.) There was a noisy murmuring as each voiced his disapproval,
heard most certainly by the Lord and Zacchaeus.

The proclamation of Zacchaeus: Luke 19:8.

"And Zacchaeus stood, and said unto the Lord, Behold, Lord,
the half of my goocds I give to the poor; and if I have wrongfully
exacted ought of any man, I restore fourfold."

Apparently Jesus and Zacchaeus were about to enter the house
when the murmur became such a roar that Zacchaeus turned around and
faced the whole crowd. His standing (statheis) is a formal act. The
word is used of one who is about to make a solemn declaration. As a
spontaneous act of repentance over his past life and gratitude for the
honor bestowed upon him, Zacchaeus vowed to give half of his goods to
the poor and restore fourfold to that person from whom he had taken
in the past by heartless extortion., "If I have wrongfully exacted"
is a first class condition and assumes to resulis to have been true.
Thus the words might be rendered, 'Whatever I have taken by extortion
I restore it here and now fourfold." According to the Mosaic law this
was the restoration required of a thief (Ex. 22:1; Num. 5:6f; 2 Sam.
12:6). This immediate restitution is good proof of a change of heart.
He admits his guilt in the past and acts immediately, handing out money
to those who need it and restoring money to those from whom it had been
wrongfully taken. Zacchaeus the publican robber has become the pious
almsgiver.
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The promise of the Savior: Luke 19:9-10.

"And Jesus said unto him, To-day is salvation come to this house,
forasmuch as he also is a son of Abraham. For the Son of man came to
seek and to save that which was lost."

By these words the Lord clearly teaches that Zacchaeus had in-
deed been lost. But now he and his house had received the Savior in
faith and Zacchaeus the publican had now become a spiritual son of
Abraham who is the father of all them that believe.

The Savior's words are directed more toward the crowd than
toward the publican and his joyful family. It is in reality a vindi-
cation of His coming to Zacchaeus' house. It mattered little to the
Savior what caste or class a sinner belonged. As long as the sinner
desired salvation, it would be freely given to him, for to this end
did Christ come into the world, to seek and to save that which was lost.
This is why He had to come to this house. The passion account thus
begins with a touching act of salvation and ultimately concludes with
the triumphant fact of salvation,
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Marr. 21:1-11.

1 And when they
drew nigh unto Jeru-
palem, and came unto
Bethphage, unto the
mount of Olives, then
Jesus sent two disci
ples, 2 saying unto
them, Go into the
village that is over
against  you, and
straightway ye shall
find an ass tied, and a
colt with her: loose
them, and bring them
unto me. 3 And if
any one say aught
unto you, ye shall say,
The Lord hath need
of them; and straight-
way he willsend them.
4 Now this is come to
pans, that it might be
fultilled which was
spoken !by! the pro-
phet, saying,

5 Tellye the daughter
of Zion,

Behold, thy King

cometh unto thee,

Meek, and riding

upon an ass.

And upon a colt the

foal of an ass.
6 And the disciples
went, and did even
as Jesus appointed
them, 7 and brought
the ass, and the colt,
and put on them their
garments; and he sat
thereon. 8 And the
most part of the mul-
titude spread their
garments in the
way ; and others cut
branches from the
trees, and spread
them in the way. 9
And the multitudes
that went before him,
and that followed,
cried, saying, Ho-
sanna to the son of
David: Blessed s he
that cometh in the
name of the Lord;
Hosanna in the high-

est.

§119. THE TRIUMPHAL ENTRY.

Marg 11:1-11.

1 And when they
draw nigh unto Jeru-
salem, unto Beth-
phage and Bethany,
at the mount of
Olives, bhe sendeth
two of his disciples,
2 and saith untothem,
Go your way into the
village that is over
against you: and
straightway as ye
enter into it, ye shall
find a colt tied, where-
on no man ever yet
sat; loose him, and
bring him. 3 And if
any one say unto you,
Why do ye this? say
ye, The Lord hath
need of him; and
straightway he 2will
send him 3back hith-
er. 4 And they went
away, and found a
colt tied at the door
without in the open
street ; and they loose
him. 5 And certain
of them that stood
there said unto them,
What do ye, loosing
the colt? 6 And they
said unto them even
as Jesus had said:
and they let them go.
7 And they bring the
colt unto Jesus, and
cast on him their gar-
ments: and he sat
upon him. 8 And
many spread their
garments upon the
way; and others
'branches, which they
had cut from the
ficlds. 9 And they
that went before, and
they that followed,
cried, Hosanna; Bless-
ed s he that cometh
in the name of the
Lord: 10 Blessed s
the kingdom that
cometh, the kingdom
of our father David:
Hosanna in the high-

est.

Luke 19:29-44.

29 And it came to
pass, whan he drew
nigh unto Bethphage
and Bcthany, at the
mount that is called
the mount of Olives?,
he sent two of the
disciples, 30 saying,
Go your way into the
village over against
you; in the3® which
as ye enter yo shall
find a colt tied,
whereon no man ever
yet sat: loose him,
and bring him. 31
And if any one ask
you, Why do ye loose
him? thus shall ye
say, The Lord hath
need of him. 32 And
they that were sent
went away, and found
even as ho had said
unto them. 33 And
ag they were loosing
the colt, the owners
thereof said unto
them, Why loose yo
the colt? 34 And
they said, The Lord
hath need of him. 35
And they broughthim
to Jesus: and they
threw their garments
upon the colt, and set
Jesus thereon. 3¢
And as he went, they
spread their garments
in the way. 37 And
as he was now draw-
ing nigh, even at the
descent of the mount
of Olives, the whole
multitude of the dis-
ciples began to rejoice
and praise God with
a loud voice for all
the 3Imighty works
which they had seen;
38 saying, Blessed 1s
the King that cometh
in the name of the
Lord: peaceinheaven,
and glory in the high-
est. 39 And some of
the Pharisees from
the multitude said
unto him, ?Master!,
rebuke thy disciples.
40 And he answered
and said, I tell you
that, if these shall
hold their peace, the
stones will ery out.

41 And when he
drew nigh, he saw the
city and wept over it,
42 saying, ¢If thou
hadst known in this
day, even thou, the
things which belong
unto peace! but now
they are hid from
thine eycs. 43 Ior
the days shall come

Jonx 12:12-19.

12 On the morrow
‘a great multitude
that had come to the
feast, when they
heard that Jesus was
coming to Jerusalem,
13 took the branches
of the palm trees,
and went forth to
meet him, and cried
out, Hosanna: Blessed
i3 he that cometh in
the name of the Lord,
even the King of Is-
rael. 14 And Jesus,
having found a young
ass, sat thereon; as
it is written, 15 Fear
not,daughter of Zion:
behold, thy King com-
cth, sitting on an
ass’s colt. 16 These
things understood not
his disciples at the
first : but when Jesus

was glorified, then
remembered they that
these things were

written of him, and
that they had done
these things unto
him. 17 The wmulti-
tude therefore that
was with him when
he called Lazarus out
of the tomb, and
ratsed him from the
dead, bare witness.
18 For this cause also
the multitude went
and met him, for that
they heard that he
had done this sign.
19 The Pharisees
therefore said among
themselves, °Behold
how ye prevail noth-
ing: lo, the world is
gone after him.



10 And when he was
come into Jerusalem,
all thecity wasstirred,
saying, Whoisthis? 11
And the multitudes
said, Thisis the pro-
phet, Jesus, from
Nazareth of Galiiee.

+§121)

11 And he entered
into Jerusalem, into
the temple; and when
he had looked round
about upon all things,
it being now eventide,
hewentoutuntoBeth-
any with the twelve.

upon thee,when thine
enemies shall cast up
a !'bank about thee,
and compass thee
round, and keep thee
in on every side, 44
and shall dash thee
to the ground, and
thy children within
thee; and they shall
not leave in thee one
stone upon another:
because thou knewest
not the time of thy
visitation.




THE TRIUMPHAL ENTRY

Matt. 21:1-11; Mark 11:1-11; Luke 19:29-44; John 12:12-19.

I. Introduction:

1.

The period in Christ's life:

At last the time of the end had come. According to the chronological
reference in John 12:1, Christ and His disciples had come to Bethany "six
days before the passover.' Accompanied by the long caravan of pilgrims,
they had followed the wild gorge of the Kirdon on a steep and narrow bridle
path., Along the way they perhaps rested at the khan pictured in the parable
of the Good Samaritan. The rest of the journey to Bethany was easy com-
pared to the long and rugged ascent of the first part. Just before
leaving Jericho Christ had taught the parable of the talents (Luke 18:11-28).
No conversation along the route is recorded, but undoubtedly everyone was
concerned with the passover. John switches the scene from the band of
pilgrims and disciples who accompanied Christ to the holy city, where many
had already arrived for the purpose of purification (11:55) and of trade
with the first arrivals of pilgrims from abroad. There was an evident
excitement among the people in the temple as they asked each other, ''What
think ye? That he will not come to the feast?" This popular wish to see
Jesus greatly alarmed the chief priests and Pharisees, who issued orders
that Christ should be immediately arrested when found (11:56-57),

In the midst of the commotion the Lord quietly entered Bethany.
The difficult journey was over before three in the afternoon, for it was
the rule to have three hours of rest before the Sabbath began, at six
(Geike, p. 370). Some of the festive pilgrims undoubtedly stayed in Beth-
any, others pressed on to Jerusalem, while many pitched their tents on the
western slope of the Mount of Olives, where they could feast their eyes
with a sight of Jerusalem's beauty.

Jesus was at home in Bethany. 1In the house of Mary, Martha, and
Lazarus a feast was prepared for Him. It was here that Mary anointed the
feet of Jesus with her precious perfume. It was here that Judas protested
the apparent waste and revealed his true nature. The banquet did not pass
unnoticed. The news of Christ's presence was passed from mouth to mouth
and the street of the village soon became thronged with curious visitors
who came, not only to see Christ, but also to see Lazarus, whom they heared
He had raised from the dead. John mentions that it was the common people
who came (12:9) and the high priests conspired the death both of Lazarus
and the Man who had raised him. Because of Lazarus "many of the Jews went
away, and believed on Jesus'" (12:11). The term "believed on Jesus" is
John's customary term for a deep and genuine faith. Lazarus was a double
embarrassment for the Sadducees. Not only did he cause men to believe in
Christ but he was also a standing condemnation of their doctrine. They
denied that there would be a resurrection and yet here was a man who had
been raised from the dead. No wonder they plotted against his life also
(cf. 11:53). Many of the Jews, i.e. those normally opposed to Jesus, be-
lieved and departed with joy in their hearts.
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Triumphal Entry, p. 2

Christ's life would shortly be consummated but His acts of deliver-
ance never ceased. Many found salvation in the little village of Bethany,
much as the two blind men and Zacchaeus in Jericho. Now, at the beginning
of the Passion week, Christ was about to make His royal entry into Jerusalem
as King of the Jews, as heir of David's royal line, with all the symbolic
typical, and prophetic import attached toit. Yet soon it became apparent:
the 'triumphal entry" resulted in the nation's rejection of the king and the
king's rejection of the nation.

All four evangelists carry the account of the royal entry. The
Markan narrative combines the greatest vividness of detail with a certain
restraint in identifying Christ as the Messiah, though the Messianic intesion
is perfectly clear. The Synoptics complement each other in matter of detail
and accompany Christ from Bethany, while John seems to follow the multitude

The road from Jericho brought the party to the east slope of the
Mount of Olives, within three miles of Jerusalem. It was to this city
that the just King of Salvation should come, as foretold by Zechariah.
It was here that Christ presented Himself as Messiah and that, finally,
one of His saddest words found fulfillment: 'It cannot be that a prophet

Christ and the festive band approached the villages nearest to the
city on the Jericho road. They came to Bethphage and Bethany first. Beth-
phage is mentioned first, perhaps because it is better known or because,
Jerusalem having been spoken of first, it would be natural to mention the
place closest to it. Bethphage was a sabbatical distance limit east of
Jerusalem and surrounded by some kind of a wall. The Talmud mentions the
place several times. 1Its exact location is unknown. Sometimes it is
spoken of as distinct from Jerusalem and at others it is described as part
of the city. Perhaps the name was given alike to the district generally
and to a little village close to Jerusalem where the district began
(Edersheim, II, 354)., Robertson suggests that Bethany ("house of unripe
young figs'") "apparently lay on the eastern slope of Olivet or at the foot
of the mountain, a little further from Jerusalem than Bethany" (Matthew,
p. 165). Other commentators locate it somewhere near the south-eastern

2. The parallel passages:

which approached Jesus from Jerusalem.
The Places of the Triumphal Entry.
1. Jerusalem.

perish out of Jerusalem" (Luke 13:33).
2. Bethphage.

corner of the walls of Jerusalem.
3. Bethany.

Bethany, which means "house of dates,' may well be called the
Judean home of Jesus, for He often lodged here. The town, perched on a
broken rocky plateau east of Jerusalem, faces the east on the southeast
slope of the Mount of Olives. If one were to name the localities in
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English, one would say that the road led from Datetown across Figtown,
towards the Mount of Olives Plantation (Lange, Life of the Lord, III, 31).

4, The Mount of Olives.

The hill to the east of Jerusalem is called in the 0ld Testament
"the olive trees'" (II Sam. 15:30), "the mount of the olive trees'" (Zech.
14:4), or simply ''the mountain," as in the apocryphal II Esdras 18:15.
The 0ld Testament name is pregnant with Messianic significance. It is
that hill to which the Messiah will return in glory to establish His
kingdom (Zech. 14).

III. The Preparation for the Triumphal Entry. Mark 11:1-7.

1. The dispatching of the disciples. Mark 11:1

"And when they came nigh to Jerusalem, unto Bethphage and Bethany,
at the mount of Olives, he sendeth forth two of his disciples. . ."

Evidently Jesus departed from the home of His friends at Bethany
in the morning. It was then that He dispatched two of His disciples to
obtain the means needful for the occasion. The disciples were possibly
Peter and John, the same who were later dispatched to make ready the upper
room (Luke 22:8). The word sent (apostellei) is a descriptive historic

present, presenting a vivid account of the events of which Mark imagines
‘ himself to be present. All of the disciples were apparently arranged in
pairs, (Matt., 10:2-4) and the going in pairs reflects Jewish custom (Gran-
field, Mark, p. 198).

a. The delineation of their duty. Mark 11:2-3

"And saith unto them, Go your way into the village over against
you: and as soon as ye be entered into it, ye shall find a colt tied,
whereon never man sat; loose him, and bring him. And if any man say
unto you, Why do ye this? say ye that the Lord hath need of him; and
straightway he will send him hither."

1) The designation of the town:

Jesus told the two disciples to go into the village over
against them. Depending on which town was situated closer to
Jerusalem, the town could have been either Bethphage or Bethany.
Since Christ and the disciples spent the might in Bethany, the
village was probably Bethphage, which may have been situated on
the opposite side of the ascent, between Bethany which they had
just left, and Jerusalem, which was their destination. Jesus and
the Twelve, leaving the hospitable shelter in Bethany passed out
of the town to the little valley beneath it, with its clusters of
fig, almond, and olive trees, soon to burst into leaf, and its
evergreen palms. Somewhere near lay the village of Bethphage,
‘ probably slightly larger than Bethany, to which the two disciples
had just been sent.
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The description of the circumstances:

Immediately upon entering the village, they would find a
colt, having been tied there. Matthew mentions "an ass tied, and
a colt with her" (21:2). Evidently he introduces the second animal
to emphasize the fact that the colt was really unused, as the
synoptics indicate. The mother animal was necessary since the un-
broken young donkey would not have submitted to being ridden amid
the cheering crowds unless she were along (Johnson, "The Triumphal
Entry," Bib. Sac., July, 1967, p. 222).

Mark is very emphatic here. This colt was never yet ridden
upon by men: '"'upon which no one of men ever sat." The emphasis on
the unused colt has deep religious significance. Only an animal
or article that had never been used could serve a sacred purpose
(Num. 19:2; Deut. 21:3; I Sam. 6:7; II Sam. 6:3). Further, it was
a custom in ancient times that kings should be honored this way:
with an unused animal, roads especially built for them, and the
like. Thus Zechariah, seeing this combination of the religious and
royal element, speaks in prophetic anticipation of this significant
event:

Rejoice greatly, o daughter of Zion; shout, o daughter
of Jerusalem: behold thy King cometh unto thee: he is just,
and having salvation; lowly, and riding upon an ass, and
upon a colt the foal of an ass. (Zech. 9:9)

The colt would be found tied; it would be unused; and
Christ's choice of such an animal not ridden by any before Him is
a claim to His uniqueness, His Messiahship, and royalty, and was
certainly understood as such by the disciples and people.

The command to the two disciples is explicit: Go! Loose!
Bring! The present imperatives '"go'" and "bring" graphically look
at the process that was involved, whereas the intervening aorist
imperative '"'loose'" looks at the act of freeing the colt.

The disciples were also instructed what to say if anyone
should ask them. The phrase "if any one say unto you'" (Mark 11:3)
is a third class condition, referring to something which might or
might not happen. They might be asked concerning their strange
activity. Their answer was to be simple: ''the Lord has need of it."
It is not certain how the word kurios (Lord) would be understood by
those who heard it. It is derived from kuros, meaning power or
authority, and used of masters of slaves (Matt. 10:24), masters of
the harvest (Matt. 9:30), the vineyard (Matt. 20:8), the emperor
(Acts 13:27), and of God {Matt. 11:20, 25). It seems as if the
disciples used the appellative of Jesus and He accepted it and used
it Himself., The name denotes power and authority and even as Christ
sends His disciples for the animals He manifests great authority. The
King who has no royal stable, who walked on earth as one having
nothing, to Him belong all things. And to such a walk He is educating
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all of His disciples, A further lesson comes out of this passage.
One should note Christ's meticulous care even in the smallest
details. The colt would be returned immediately upon use, either
to the place where Jesus is waiting or to the near village.

At this point in the narrative Matthew makes apologetic
introduction of an 0ld Testament prophecy:

"All this was done, that it might be fulfilled which
was spoken by the prophet, saying, Tell ye the daughter of
Sion, Behold, thy King cometh unto thee, meek, and sitting
upon an ass, and a colt the foal of an ass.'" --Mt., 21:4-5.

The quotation is composed of two Old Testament passages:
Isaiah 62:11 and Zechariah 9:9. The Evangelist shows that the
Lord purposely did these things in order that the prophecy of
Zechariah might be fulfilled.

The riding of the ass into Jerusalem was not only fulfilled
prophecy; it was a giant object lesson designed to imprint the
event upon the minds of the viewers in the style of some of the
acted messages by 0ld Testament prophets (cf. Jer. 19:1-3; Ezek.
4:1-3). (Johnson, op. cit., p. 222). Afterwards the real mean-
ing of the events would dawn upon the Twelve.

The discovery of the disciples: Mark 11:4-6.

"And they went their way, and found the colt tied by the door
without in a place where two ways met; and they loose him. And certain
of them that stood there said unto them, What do ye, loosing the colt?
And they said unto them even as Jesus had commanded: and they let them

go.

When the two disciples find the ass and her foal, the events
transpire exactly as they were predicted by the Lord. The Synoptics
emphasize this correspondence between prediction and fulfillment. It
is not necessary to assume the Lord had made prior arrangements with
the owners. They were probably earlier followers of the Lord and were
proud to have the colt used. The two disciples found the she ass and
her foal, "tied at the door without in the open street.'" Robertson
{Mark, p. 357) notes that this is a carefully drawn picture. The colt
was outside the house in the street, but fastened to the door. The
better class of houses were built about an open court, from which a
passageway under the house led to the street outside. It was at
this outside opening to the street that the colt was tied. The word
open (amphodos) is difficult. It apparently means road around a thing,
a crooked street, as most of them were. Edersheim (II, 365) interprets
the word as a reference to '‘Where two roads met,'" i.e. a street inter-
section. Mark's vivid detail here can best be explained by the supposi-
tion -that Peter was one of the two disciples sent.
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As they loosed the colt tied by its mother, ''the owners"
(Luke 19:33) and ''certain of them that stood there'" (Mark 11:5)
make a natural inquiry. The owners, most certainly friends of
the Lord, concerning whose arrival in Bethany they had heard,
acquiesce,

The depiction by Christ: Mark 11:7.

"And they brought the colt to Jesus, and cast their garments

on him; and he sat upon him."

Ade

The devotion of the disciples.

The colt, being unbroken, had no trappings (Gen. 12:3,
Num. 22:21) and as a substitute some spare clothing was thrown
upon it. Evidently this occurred at some unknown point along the
way. While the disciples had gone to make the arrangements for the
ass and her colt, the Lord and His followers inched along the well-
known caravan road from Jericho to the holy city. Soon they were
met by the two returning disciples and it is strongly intimated
that it was they who put their garments on the colt. It would be
consistent with Peter's nature who was first in action and first
in asking. The garment (himation from hima, a piece of dress)
was the outer garment, a cloak or a mantle. With devotion the
disciples threw the garments upon the colt; the Lord took His seat
and probably used the rope with which the colt had been tied as a
bridle.

The details from Zechariah.

As the King approaches His city He does so not with out-
ward power but as the lowly Prince of Peace., The tumultuous crowd
expects Him to reveal His full power and glory as the Messiah-King.
It is the Lord's object that His royal entry be seen very clearly
but it is a lowly entry. Before the crown there must be a cross.
The quotation from Zechariah is introduced by Matthew and John to
show the Messianic character of the entry. The disciples, pilgrims,
and citizens of Jerusalem were not ready for a suffering Messiah.
It is of symbolic significance that these events happened near
Bethphage, "house of unripe figs.'" The Lord's coming to Jerusalem
shows that the city, like an unripe fig tree, was unprepared for
the coming of its lowly King. (Toussaint, p. 277).

The Proceedings of the Royal Entry. Mark 11:8-11.

1.

The demonstrations of the multitude. Mark 11:8-10.

"And many spread their garments in the way: and others cut down

branches off the trees, and strawed them in the way. And they that went
before, and they that followed, cried, saying, Hosanna; Blessed is he that
cometh in the name of the Lord: Blessed be the kingdom of our father David,
that cometh in the name of the Lord: Hosanna in the highest."
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From the pilgrim band which had accompanied Jesus from Galilee and
Perea and preceded Him to Jerusalem, from the guests at the feast in Bethany,
and from the people who had gone out to see both Jesus and Lazarus, the
tidings of Christ's proximity must have spread in the city. The throng
around Jesus was growing larger all the time. '"A great multitude that had
come to the feast, when they heard that Jesus was coming to Jerusalem, took
the branches of the palm trees, and went forth to meet him" (John 12:12).
Perhaps that morning some had come from Bethany and told in the temple that
Christ was on His way to the city. The word probably spread especially
among the Galileans who then came forth to meet Him in a large band. They
and other pilgrims went out of Jerusalem toward Bethany. The citizens of
Jerusalem, whose enmity was settled, no doubt stayed in the city, plotting
further against Christ.

a. Their dedication:

1) The casting down of garments:

The enthusiasm generated as the two groups of followers met
appears to have arisen spontaneously and to have taken the disciples
by surprise, Taking their cue from the disciples who used their
garments to saddle the foal, many stripped off their quadrangular
wraps and carpeted the bridle path. Matthew says it was '"'the most
part of the multitude'" (21:8). The rest cut branches and spread
them in the way. Matthew also calls attention to the way in which
this was carried out. His careful use of the Greek tenses leads
M'Neile to observe correctly:

Part of the crowd spread their clcaks once (estrosan) when
the ride began, and when the colt had passed over them they
would pick them up and follow, and part continued to pluck
(ekopton) branches and to spread them (estrdnnuon) as they moved
in front. (Cited by Johnson, op. cit., p. 223).

2) The cutting down of branches:

The sight of the crowd from Jerusalem with their palm
branches, the national emblem of Palestine, kindled the disciples’
interest and fervor. After they had set Jesus upon the colt, they
too cut down branches from the trees along the way and spread them
as a rough matting before the coming King. The disciples and
multitude showed in this action their deep respect for Christ.
Myrtle twigs and robes had been strewn by their ancestors before
Mordecai, when he came forth from the palace of Ahasuerus (Esther
10:14). Deference was paid to Jehu in this fashion as he was made
king (II Kings 8:13) and so the Persian army had honored Xerxes,
when about to cross the Hellespont. (Geike, p. 373).

As to the nature of the branches which the multitude spread

on the path, the word used is stibas, which refers to a bed of straw,
rushes, or leaves, whether strewed loose or stuffed into a mattress.

153



b.

Triumphal Entry, p. 8

The most natural interpretation would be that leaves were stripped
off the branches and loosely scattered on the way. But John (12:13)
mentions that those who came from Jerusalem were taking balm branches.
Thus, both branches and leaves might have been strewn.

Their declaration:

The two crowds probably mingled. One had come from Jerusalem,
the other was made up of those who had come up from Jericho with Jesus.
With the former group there went also a number of Pharisees, their
hearts filled with the bitterest thoughts of jealousy and hatred (Luke
19:39).

1) Their declaration concerning the Messiah.

Geldenhuys (Luke, p. 480) has caught the mood of the multi-
tude:

At last the procession reaches the highest part of the
road on the Mount of Olives and they at once see their holy
city (which the Messiah would now, according to their expec-
tations, enter triumphantly). It lies spread out before them,
with the beautiful buildings of the temple standing out majes-
tically on the temple-mount. Spontaneously and irresistibly
they now give vent to their excitement and greatest expecta-
tions by praising God exultantly for the mighty deeds which He
had done through Jesus in Galilee and elsewhere, but expecially
when He raised Lazarus from the dead (xi. 45) and healed blind
Bartimaeus, events still fresh in their minds--events which
have revealed Him as Messiah in the eyes of His followers.

The sight of tle City of David awakened echoes of his Psalms
and excitedly they shout: 'Hosanna to the son of David! the Lord!
Hosanna in the highest!" The words are based on Psalm 118:25-26.
Hosanna is the transliteration of an Aramaic or Hebrew expression
with the meaning, ''Save, I pray.'" Hosanna in the highest," or,
"save now (0 Thou that dwellest) in the highest," is either the
appeal for heavenly enablement, a prayer addressed to God by the
theocratic people on behalf of its King Messiah, or simply an
ascription of praise to Him, the Israelite equivalent of God save

the king. (Johnson, op. cit., pp. 225-226).

The reference in Psalm 118 from which these words are
derived seems to be to the dedication of the second temple and the
term was intimately connected in the minds of all loyal Jews with
the hope of national restoration. 1Its liturgical use at the feast
of Tabernacles is still called "the Great Hosanna.' Perhaps the
foilage that was being strewn to make a path of honor for Jesus
reminded the people of the bundles of palm, myrtle, and willow
which were carried at the feast. And so this called to their minds
and lips the passage of the psalms. The shout, '"Blessed is he that
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cometh in the name of the Lord!'" is a direct quote from Psalm 128:26a.
"The coming one'" was a well-known Messianic title. Luke confirms this
reference to the Messiah: 'Blessed is the coming one, the king' (19:38).

It must have been a moving scene as Jesus advanced toward
Jerusalem, preceded and followed by multitudes, with loud cries of
rejoicing, as they would do at the feast of Tabernacles. Geike adds an
interesting historical footnote to the event:

With the improvisatorial turn of the East, their
acclamations took a rhythmical form, which was long chanted in
the early Church as the first Christian hymn.

"Give (Thou) the triumph, (O Jehovah), to the Son of David!

Blessed be the kingdom of our Father David, now to be restored
in the name of Jehovah!

Our peace and salvation (now coming) are from God above!

Praised be He in the highest heavens (for sending them by Him,
the Son of David)!

From the highest heavens, send Thou, now, salvation!"

2) Their declaration concerning the kingdom.

The significance of the occasion can be seen by the
kingdom references in the gospel accounts. The use of the 118th
Psalm, sung in anticipation of the kingdom joy, foreshadowed the
coming kingdom. The crowds further sing, ''Blessed is the Coming
One'" (Mark 11:9) which is a clear reference to the King, for in
the Lucan account the crowds shouted, '"'Blessed be the King who
cometh in the name of the Lord" (19:38). Mark's addition,
"Blessed be the kingdom of our father, David, that cometh™ (11:10)
which are found nowhere else, further serve to underscore the
joyous expectation of the earthly kingdom which would arrive
with the King before them.

The term "in the highest' occurs only in this context
and Luke 2:14, but is closely related to Paul's "in the heavenlies"
(Eph. 1:3; 4:12). As connected with "hosanna" it must be taken
fo mean, "Let the prayer for our deliverance be ratified in high
heaven.'” Those Jews and disciples who understood the real spiritual
significance were no doubt appealing to God for Messianic deliverance,
both their national deliverance from the yoke of Rome, as well as
their spiritual deliverance from their iniquities. Although their
understanding was severely limited as to the true import of the
occasion, they were calling on God in the highest heaven to answer
their requests.
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The displeasure of the Pharisees.. Luke 19:39-40.

"And some of the Pharisees from the multitude said unto him,
Master, rebuke thy disciples. And he answered and said, I tell you
that, if these shall hold their peace, the stones will cry out."

It is at this point of the narrative that Luke injects two
dramatic details about the royal entry. Certain Pharisees among the
multitude in vain tried to silence the acclamations of Christ's
disciples. Annoyed at the Messianic reverence shown to the Nazarene,
against whom they have plotted long ago, and afraid that the public
applause will prompt the severe Roman governor, Pilate, to take military
action against the nation, they ask Jesus to silence His jubilant
disciples. But on this occasion Jesus wants to enter Jerusalem openly
as Messiah and publicly show Himself as the King. It is an absolute
impossibility for Him not to be applauded as Messiah. Even nature itself
apprehends that the King is coming to His city.

Another striking detail in Luke pictures Christ's heartrending
lamentation over Jerusalem.

The deportment of Christ.

a. The weeping over Jerusalem. Luke 19:41-44.

"And when he drew nigh, he saw the city and wept over it,
saying, If thou hadst known in this day, even thou, the things which
belong unto peace! but now they are hid from thine eyes. For the
days shall come upon thee, when thine enemies shall cast up a bank
about thee, and compass thee round, and keep thee in on every side,
and shall dash thee to the ground, and they children within thee;
and they shall not leave in thee one stone upon another; because
thou knewest not the time of thy visitation."

In highly dramatic contrast with the jubilant and shouting
multitude, Jesus weeps over Jerusalem now that the city in all its
dazzling splendor lies before Him. The request of the Pharisees
proves to Him that the Jewish leaders, and through them the Jewish
people, have again and now finally rejected Him.

As Jesus wept it was not the still weeping, as at the grave
of Lazarus (edakrusen, John 11:35) but it was a loud and deep lamenta-

tion (eklausen). The word here is very strong and suggests the heaving

of the bosom and the sob and the cry of a soul in agony.
Edersheim pictures the serious moment:

The contrast was, indeed, terribie between the Jerusalem
that rose before Him in all its beauty, glory, and security, and

the Jerusalem which He saw in vision dimly rising on the sky, with

the camp of the enemy round about it on every side, hugging it
closer and closer in deadly embrace, and the very 'stockade"
which the Roman Legions raised around it; then, another scene in
the shifting panorama, and the City laid with the ground, and the

gory bodies of her children among her ruins; and yet another scene:
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the silence and desolateness of death by the Hand of God--not
one stone left upon another! (IL, 370)

The disciples must have been overcome with surprise at this
outburst of grief. Their minds were unable to comprehend the ecstasy
of the crowd and the emotional outburst of the Savior. They seem to
have been hurried from event to event, not really knowing what to

make of it all.

The entrance into Jerusalem. Matt. 21:10-11.

"And when he was come into Jerusalem, all the city was stirred,
saying, Who is this? And the multitudes said, This is the prophet,
Jesus, from Nazareth of Galilee."

As the group approached Jerusalem, Christ alone was silent
and sad among the excited multitude. The marks of the tears that He
had wept over the city were still on His cheeks. But as the milling
multitude descended into the Kidron valley, their tramping feet and
loud acclamations gained the attention of everyone. Geike (p. 375)
describes the scene well:

Sweeping round to the north, the road approached Jerusalem
by the bridge over the Kedron, to reach which it had to pass
Gethsemane. The myriads of pilgrims on the slopes of Olivet,
and the crowd at the eastern wall of the Temple, thus saw the
procession winding in slow advance, till it reached the gate,
now, St. Stephen's through which Jesus passed into Bezetha--
the new town--riding up the valley between it and Mount Moriah,
through narrow streets, hung with flags and banners for the feast,
and crowded, on the raised sides, and on every roof, and at every
window, with eager faces. "Who is this?'" passed from lip to lip.
"It is Jesus, the Prophet of Nazareth, in Galilee,' shouted back
the crowd of northern pilgrims and disciples, glorying in the
vindication of the honour of their province before the proud and
contemptuous sons of Jerusalem,

The procession of pilgrims evidently aroused unusual curiosity
in the city, for the whole town "was stirred.' Eseisthe comes from
the root that is related to the word for an earthquake; and the
expression is therefore a strong one (cf. Matt. 2:3). The men, women
and children of Jerusalem are genuinely agitated as tremors of anxiety
shake them. The worried question, "Who is this?" circulates from person
to person. The explanation offered could not be more anticlimactic.
It is not: "This is Israel's great King Messiah! He is thy Lord,
worship thou Him,' but "This is the prophet Jesus, from Nazareth in
Galilee'" (cf. John 12:16). The Lord was silent, His face wet with
tears. Instead of the desired public assertion and national acknowledg-
ment of His Messiahship, Jerusalem evidenced by its answer that unbelief
had blinded them to accept this Jesus of Nazareth as their Messiah King.
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c. The activity in Jerusalem. Mark 11:11.

"And he entered into Jerusalem, into the temple; and when he
had looked round about upon all things, it being now, eventide, he
went out unto Bethany with the twelve.”

The double preposition *"into Jerusalem' and "into the temple
makes it clear that Christ's main purpose on that eventful day was
to see the temple, where He made His appearance as King and High
Priest, according to theocratic right. He entered into the temple
(hieron), which probably refers to the whole temple complex, including
the courts and porches. Here He spent the better part of the day. As
He looked around, His eyes surely took in the booths of the money-
changers and the sellers of doves, which were to be the objects of
His displeasure on the following day.

The departure for Bethany. Mark 11:11b.

"It being now, eventide, he went out unto Bethany with the
twelve."

Christ's work was not finished till late in the evening, '"the
hour being already late. The shadows of evening were closing in and
weary and sad, He once more returned with the twelve disciples to the
shelter and rest of Bethany, but probably not without having first returned
the colt with its mother to their owners in Bethphage. The disciples under-
stood little of the significance of the unusual day in the Savior's ministry.
For the present they were perplexed but after His ascension the full import
of the triumphal entry dawned upon them (John 12:16). It was His royal
presentation to a rejected people. It was the beginning of the end for
Christ's earthly ministry. It was the beginning of the end for His royal
city.
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