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The purging: Ez. 20:35-38
And | will bring you into the wilderness of the people, and there will | plead

with you face to face. 38 Like as | pleaded with your fathers in the
wilderness of the land of Egypt, so will | plead with you, saith the Lord Gob.

37 And | will cause you to pass under the rod, and | will bring-you into the

bond of the covenant: 38 And | will purge out fromm among you the rebels,
and them that transgress against me: | will bring them forth out of the
country where they sojourn, and they shall not enter into the land of Israel:
and ye shall know that | am the LorD .

The purging involves a separation of the believers from the unbelievers,
much like the judgment of the sheep and goat gentiles in Matthe23.

The believing Israelites (like the believing gentiles) will enter alive with
their King into the Millennial Kingdom. The rebels are purged and are put
to death.

The judgment of Israel is said to take place in the wilderness of the
people. Some Bible scholars suggest that the area of judgment is the
valley called Wadi Arava, extending from the Dead Sea to the Red Sea,
approximately. The valley is 120 miles long and 10 miles wide. The
Gentiles, on the other hand, will be judged from Jerusalem (Mt. 25:31) in
the Valley of Jehoshaphat (Joel 3:2,12), either a reference to the Kidron
Valley or a new valley

The percentage of the redeemed: Zech. 13:8
And it shall come to pass, that in all the land, saith the LORD, two parts therein
shall be cut off and die; but the third shall be left therein.

Dr. Unger's commentary on the percentage of the redeemed is very
helpful:

Then two-thirds of the Jews “in all the land” (v. 8) of Palestine will be cut off in
death, and the one-third that is spared will be the survivors (Matt. 24:13) who will
constitute the remnant that will look in faith to the pierced One (Zech. 12:10) and
in repentance mourn over their past unbelief (12:10-14). The “fountain” of
cleansing will be opened to them (13:1), and they will be purged from sin and
idolatry (13:2-5); they will inquire of the Messiah, “What are these wounds in
thine hands?” (v. 6).

They, the saved and purified, will be the redeemed remnant that will constitute
the nucleus of the millennial Kingdom. The “third part” probably will be, in part at
least, the 144,000 of the tribes of Israel scaled in Revelation 7:1-8 and 14:1-5.
Like the three faithful Hebrews in Babylon, they will not worship the beast's
(Antichrist’s) image (13:1-18), but will pass through the fiery furnace of the Great
Tribulation (cf. Mal. 3:2-3), coming forth from the crucible like refined silver and
gold.

(Merrill F Unger, Unger's Commentary on the Old Testament, AMG

Publishers, 2002, 2048.)
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'‘Petra’ (long)
Posted by: lanB (192.168.128.---)
Date: May 31, 2006 07:15PM

In the recent ‘Poetry Anthology’ thread in Homework Assistance, some interesting posts followed a mention |
made of the famous line ‘A rose-red city half as old as Time’, in John William Burgon’s poem ‘Petra’, which won
Oxford University’s Newdigate Prize for poetry in 1845. No one who contributed to that discussion had the whole
poem text, and there appeared to be no copy on the Internet.

I have since found a small book of Burgon’s poetry. He had it published by Macmillan in 1885 when he was Dean
1 of Chichester. It includes ‘Petra’. The poem is presented with its own preface, and an ‘Argument’ (précis of its
subject matter) and numerous footnotes. Some of those quote descriptions of Petra by one Dr Robinson who had
visited the place (unlike Burgon when he wrote the poem!). Some explain allusions to classical Greek works.
Many give Biblical references justifying references in the poem. | assume all these extras were part of the
presentation when it was submitted for the Prize. The body of the poem is 371 lines long, which is strange, since
the Newdigate founder prescribed 300 as the limit. The sole judge however is always the Professor of Poetry, who
sets the subject.

As | ploughed through Burgon’s impressively/tediously sustained effort, with all its antiquated mannerisms, |
tried to imagine the state of mind of the Professor reading it. Did his eyes light up when he read the famous line?
Was that why he adjudged the poem the winner, as | have heard irreverently alleged? | rather think what

~ | impressed him was Biblical learning, and the lofty tone and romantic religiosity throughout, for he was not a
poet. He was the venerable James Garbett, Archdeacon of Chichester (small world!), who held the Professorship
(which is a part-time, almost honorary position) from 1842 to 1852. Men of clerical bent seem to have had a
mortgage on the chair in those days. His predecessor from 1831 to 1841 was John Keble, a founder of the
Oxford Movement.

Anyway, to satisfy the curious who have wondered about the full text of the poem known now only for its
famous line, and who don’t have access to the Newdigate archives, here it is. | have reproduced the preface; but
omitted the Argument - and the footnotes, interesting though they are, except to mention now one, quoted
from Dr Robinson, which describes how the ancient theatre at Petra hewn out of the rock was located between
cliffs full of tombs in direct view of the audience. That may help explain the poet’s theatre images in one part
and his rebuke of the men of Petra whiling “the listless hours away” where “graves on graves innumerable
frown’d”. | have reproduced the punctuation in Burgon’s book (even the failure to close the inverted commas in
L23), except that the long dash comes out as a doubled hyphen in Emule.

PETRA,--the capital of that portion of Arabia which is thence called Petraea,--occupies a mountain-hollow in the
rocky region known to the readers of Scripture by the name of SEIR; a territory which extends from the north-
eastern extremity of the Arabian gulph to the south of the Dead Sea, and which the Almighty assigned to the
Edomites, or the descendants of Esau. It is twice mentioned in the Bible by the equivalent Hebrew name SELAH,
or the rock; and thenceforward (namely, from the seventh or eighth century before our @ra), it obtains no further
notice for four hundred years. During this interval, the Nabathaans, or descendants of Nebaioth, the eldest son
of Ishmael, had expelled the Edomites from their ancient stronghold, and driven them northward, where their
territory was recognised for a few centuries under the Hellenised name of Idumaa. Then it was that one portion
of the prophecy concerning the descendants of Esau obtained its fulfilment : they faded from the world’s eye,
and ceased to be a nation.

Petraea, henceforth part of the Nabathaan territory, became a Roman province; and PETRA, as some ancient
historians relate, and as its astonishing ruins abundantly testify, continued to be its wealthy and flourishing
capital. It obtains some slight Ecclesiastical notice so late as the sixth century, but from that time it suddenly
disappears from the page of history; and the doom pronounced on the land of the Edomites was entirely
accomplished. PETRA had continued wholly unknown for twelve hundred years, when the adventurous Burckhardt
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Some valuable and interesting notices of this wonderful city and the surrounding region are found in the
second volume of Dr. Robinson’s Biblical Researches; but the pencil of Roberts has told the story of the present

state of Edom better than any pen.

PETRA

Spirit of Song ! that oft at dewy eve,

When Elfin sprites their frolic dances weave,
Meetest the poet as he walks unseen

The twilight valley, or the dusky green;—-

Or by some mountain lake’s romantic brim

Wakest the drowsy echoes, all for him;--

And many a time art well content to stray

Where garden-alleys quench the blaze of day,

And small birds sing, and bubbling fountains play;
Know’st thou the land--a land of giant mould—-

By Heav’'n assign’d to Edom’s race of old?

Where rocks on rocks--on mountains mountains pil’d--
Have form’d a scene so wondrous and so wild,
That gazing there man seems to gaze upon

The rough rude ocean frozen into stone?

Full well thou know’st ! for sure, when Israel wound
His homeward journey o’er that hallow’d ground,--
Forc’d in the depths of those wild hills to wait,
And kneel, a suppliant, at his brother’s gate,—-
While burning anthems rose from many a tongue,
Not coldly mute the harp of Judah hung !

And did not one, in yet remoter time,

Wake there the “birth-notes of the holy chlme"
Doth not to Edom’s rugged land belong

The man of Uz--the morning-star of song !

Yea, and to Fancy’s ear, o’er rock and hill
More solemn harpings there are floating still.
Harps that long since have been attun’d above
To hymns of joy, and seraph-lays of love,
In awful strains from many a trembling wire
Have pour'd o’er Edom words of deepest ire !
Words that yet live and burn--in whose keen ray
The light and life of Edom ebb’d away :
Still fading, star-like, in the blaze of day !
And thou too, Petra, tho' the Roman came
And fann'd thy dying glories into flame;
Rear’d the tall column--spread the stately dome--
And seem’d the founder of a second Rome,—-
How brief the pageant ! On thy fated brow
Men laid a crown--but who shall crown thee now?
A thousand summers o’er thy ruins crept :
A thousand winters o’er thy ruins wept :
A thousand years--and still the very spot
Where once thou wert so glorious, was forgot !

What joy was his--the wandering man, who first
Dissolv'd the spell !--on whom the Vision burst
Of that enchanted City, as it lay
Bath’d in the splendours of a Syrian day.

O Fancy, thou that must so oft have shed
Dreams of its beauty round his sleeping head;
Woke in his heart the wild-bird’s wish to roam,
And told of marvels in that mountain—-home;
Still be it thine with angel-hand to guide

These longing footsteps by that Trav'ller’s side !
Waft o’er mine ear one echo of the strain

Which dark-ey’d Kedar pours along the plain;
Or let one gaze, how brief soe’er, inspire )
These falt’ring lips to glow with Eastern fire !

Sudden,--around me, rocks and cliffs arise;
The earth their footstool, and their crown the skies :
Some, soaring steep,—-as if to curtain round
From mortal gaze each nook of holy ground :
Some, prostrate hurl’d,--as if by that fierce storm
Which rent the mountains, when th’ Almighty form
“Rose up from Seir;” and trembling Sinai saw
His thousand Saints dispense His fiery law.
And one there is which, beetling o’er the rest,
Pillows a prophet on its rocky crest :
Uplifted high--where none but stars may keep
Their bright-ey’d vigils round his saintly sleep :
Or rushing winds from Pisgah’s kindred height
Pour a wild requiem through the noon of night.
Fit scene for marvels ! In such land should none
But giants move, and giant deeds be done.
O’er such huge hills might fitly seem to stray
A ransom’d people on their homeward way.
In such wild valleys, round their ark rever'd,
At set of sun their myriad tents be rear’d.
Myriads ! and yet, above them and around,
Such giant features of the landscape frown’d,
They seem’d no more--that people and their guide—-
Than Jethro’s flock on Horeb’s hallow’d side !

Ah say, ere gather’d in their destin’d fold,
While Israel wander’'d o’er this waste of old;
As, eve by eve, upon these mountains brown,
Silent as snow the heavenly bread came down:--
From the cleft rock as gush’d the sparkling wave
To cheer their sinking spirits, and to save;--
And the bright pillar, through the livelong night,
Shed o’er their tents its soft celestial light;—-
Did none perchance of judah’s faithful line
Read the high teaching of each heav’'n-sent sign?
Say--while around him others pin’d forlorn
For Canaan’s valleys “standing thick with corn”--
Did no fond heart, with nobler instinct fraught,
Sigh for the substance which those shadows taught?
On trembling pinions seek to soar above,
Refin'd by sorrow, and sublim’d by love,—-
Till Faith discern’d what Reason dimly scann’d,
And Hope gave promise of that better Land?

Still on for Petra,--till the desert wide
Shrinks to a valley; and on either side
The rude rock springeth, and a long array
Of tombs, forgotten, sadden all the way.
Then the earth yawns, terrific ; and a path,
By Nature fram’d in waywardness or wrath,
Winds where two rocks precipitously frown,—-
The giant warders of that wondrous town !
Day comes not here,--or in such spectral guise,
She seems an outcast from yon happy skies.
In silent awe the Arab steals along,
Nor cheers his camels with their wonted song.
Well may the spirit, left alone to brood
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On the dim shapes which haunt that solitude,
O’erflow with joy--that dreary pathway past--
When Petra bursts upon the gaze at last.

O passing beautiful--in this wild spot
Temples, and tombs, and dwellings,--all forgot !
One sea of sunlight far around them spread,
And skies of sapphire mantling overhead.

They seem no work of man’s creative hand,
Where Labour wrought as wayward Fancy plann’d;
But from the rock as if by magic grown,
Eternal--silent--beautiful--alone !

Not virgin white--like that old Doric shrine
Where once Athena held her rites divine :

Not saintly grey—-like many a minster fane

That crowns the hill, or sanctifies the plain :

But rosy-red,—-as if the blush of dawn

Which first beheld them were not yet withdrawn :
The hues of youth upon a brow of woe,

Which men call’d old two thousand years ago !
Match me such marvel, save in Eastern clime,—-
A rose-red city--half as old as Time !

And this is Petra--this the lofty boast
Of Edom’s once unconquerable coast !
These the gay halls thro’ which, in days of old,
The tide of life so rapturously roll’d !
These the proud streets where Wealth, with lavish hand,
Pour’d the rich spoils of ev'ry Orient land;
All that the seaman’s timid barque beguiles,
To Cush and Ophir, “Tarnish and the Isles :”
Afric’s red gold,--Arabia’s spicy store,—-
And pearl and plume from India’s farthest shore !
How chang’d--how fallen ! All her glory fled,
The widow’d city mourns her many dead.
Like some fond heart which gaunt Disease hath left
Of all it liv’d for--all it lov’d, bereft;
Mute in its anguish ! struck with pangs too deep
For words to utter, or for tears to weep.

Yet hearts and eyes there be, well skill’d to trace
The living features in the lifeless face,
For whom that silent desert air seems rife
With tuneful voices and the pulse of life.
For them sweeps by in glitt’ring pomp again
The warlike pageant and the peaceful train :
For them bright shadows fill these vacant halls,
And Beauty wakes where’er their footstep falls.
“Heard ye it not?"--the fervid dreamer cries,—-
“Heard ye no shout from yonder seats arise?”
(And his rapt gaze in ecstasy is bent
On what seems Pleasure’s mournful monument.)
“Ye deem the actor and his mimic rage
Gone like a shadow from yon ruin’d stage;
But to mine eye he lives and moves :--tis we
Are shadows here--the substance only he !
Or do | dream?--they come and fade so fast—-
Now here, now there,——now present, and now past.
But no, a stern old King,—-whom anguish strong
Had goaded into madness,--stalk’d along,
Sightless and crownless : . . . Now, a Maiden stands
Ev’'n where he stood; and in her delicate hands
Enfolds an urn : ineffable the grace,--
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| The marble sorrow of that classic face !

It fades--"tis fled ! . . . Upon a lofty car

There sits another : like some baleful star
Glares her wild eye;--and from her lips of ire
Streams a full torrent of prophetic fire.

She raves,--she rises,--and with frenzied hand
Dashes to earth her garland and herwand . . .
Sublimely beautiful ! When this is o’er

Let nothing follow.--1 will gaze no more !”

And did ye thus, ye men of Petra,--say,
Thus did ye while the listless hours away?
Tho’ ev'ry cliff, tho’ ev’ry crag around,
With graves on graves innumerable frown'd,--
Thus could ye sit, contented with a toy,
And lapt in dreams of unsubstantial joy?
Light-hearted race ! o’er them it flung no gloom
That Echo answered from a kinsman’s tomb.
Bred in these mountain valleys, those dark eyes,
Fierce as their summer,--cloudless as their skies,—-
Belov’d and loving,--blest and blessing,—-here
Made friends with Death throughout the livelong year :
And hop’d, perchance, when Life’s gay round was o’er,
And joy and sorrow sway’'d their hearts no more,
Their faithful souls, unfetter'd, yet might dwell
Amid the haunts they lov'd in life so well !

And Petra thus had rear’d another race
In turn to revel in her “pride of place :”
Thus the old eagles of imperial Rome
Seem’d on her hills to find a second home :
And Roman arts with Roman arms arose,
To blot the mem’ry of her former foes.
Tho’ Edom’s line, by Ishmael’s sword opprest,
Had long been exil’d from their rock-built nest,
On Edom'’s rugged hills, as loath to set,
The sun of bygone summers linger'd yet :
And men forgot,--or deem’d an idle tale,—-
The words of doom that hung o’er Petra’s vale.
It could not be ! That old portentous chime
So long had slumber’d by the sores of Time.
Why heed it now? why talk of gloom today,
When Heav’n is blue, and Earth so green and gay?

So spake the men of old; and ev'ry heart
To festive revel, or to crowded mart,
Flew for its joy,--not oft'ner sought than found,—-
So gaily there the circling hours went round !
And nurs’d were they in luxury--and knew
The spot of earth where ev'ry pleasure grew.
Their fountains flung their waters to the skies :
Their groves lay steep’d in hues of Paradise :
Here rose the gorgeous sepulchre, and there
Some fairy palace hung its roof in air :
While climes remote each costly gift supplied,
(For ships of Petra swam on ev'ry tide; )
And all the East, in conscious splendour, roll’d
At Petra’s feet her jewels and her gold.

O that her rocks had language ! and might tell
In what wild shape at last the tempest fell.
Swift--sweeping--sudden--whensoe’er it came;
Blighting and blasting, like the breath of flame.
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Could none be found but thee? Could wrath divine 19
Be dealt on Judah by no hand but thine?

“Remember, LORD,"--the mournful captives cried,

As sad they wept by Babel’s willowy side,—-

“O LORD, remember in that hour of woe,

How taunting Edom prov'd our fiercest foe !” . . .

And that poor plaint, to Heav'n’s high throne upborne,
Tho’ all that heard it curl’d the lip with scorn,

CalPd down the wrath which spake from many a lyre
In strains that blasted like the breath of fire :

And the wild winds the accents swept along,

Till Edom’s cliffs re-echoed to the song.

One piercing cry,——one agonizing waif,—-
One voice from Edom’s cities told the tale :
One cry of bitterness,--and all was o’er !
- | But the far echo smote the Red Sea shore;
And peal’d along its waters—-till the waves
Made hollow answer from their coral caves !

How chang’d, O Edom, since that hour, the scene
From what the morning of thy days had been !
When many a valley rich with corn and wine,

When streams of Earth, and dews of Heav’'n were thine;
And flocks and herds--a patriarch’s ample store--
Till all thy cup with plenteousness ran o’er.

Then Faith with thee her sacred mansion made;
And holy lips, within thy summer shade,

Of bright Arcturus and Orion told;—-

And the sweet sway the wand’ring Pleiads hold;--
And of the matin hymn which burst sublime

From all creation at the birth of Time;

When “Earth self-balanc’d on its centre hung,”
And “all the morning stars” like Seraphs sung . . .
Such were the themes thy children lov'd to hear
When first they dwelt along the vales of Seir :
While youths and maids from each romantic town
Went forth in dances when the sun went down;
And antique tale, and legendary song,

And harp and timbrel made the night less long.

On cold high hearts at first that warning fell,
For Edom held his wind-rock’d citadel :
From Petra’s cliff look’d forth in impious pride,
And Sion’s wrath and Sion’s GOD defied.
Then spake a voice--"Altho’ thou build thy nest
High as the stars;--and on the mountain’s breast
Sitt’st brooding like the eagle;—-yet my frown
Shall hurl thy glory and thy greatness down :
Yea, when all earth rejoiceth, there shall be
A desolation and a curse on thee !”

Go, mark her well--and lies she not forlorn?
The stranger’s wonder, and the heathen’s scorn !
Her royal roofs with nettles all o’ergrown;--

Her many towns a wilderness of stone;--

And save where swims the eagle high in air,
No sound of life--no pulse of motion there !
There springs no verdure in her pathless vales :
The river flows not, and the fountain fails :

But who are these that kneel in suppliant state,
And plead for love at Petra’s haughty gate
That urge by each endearing claim their prayer?—-

| Thy kindred, Edom,--the redeem’d are there ! i )
Scan well that brow,——and dost thou mark no line, She keeps no feature of her ancient face :
No stamp of feature that resembles thine? There breathes not one of Esau’s royal race :
Does nought recall an old ancestral tale :— And while yon stars in tuneful circles roll,—
Two brothers bred in Hebron's happy vale;—- While Summer cheers, and Winter chills the pole,--
Far Mamre’s oak--where blaz’d their altar fires;—- While Night and Day in soft succession shine,--
And Mamre’s cave--where sleep your common sires? So long shall Edom own her doom divine :
Or if such plea, all cruel as thou art ! Attest His Truth, who spake the word of old,
Can wake no softness in thy savage heart, And stand, a sign for ages to behold :
Yet feel for these--the youthful and the fair, A wreck thrown up on Time’s deserted shore,--
The weary mother, and her fainting care ! A blight--a blank--a curse for evermore !
Yea, feel for all,--the mighty orphan host, .
Which GOD, in love, hath guided to thy coast;-- Daughter of Sion—-fallen as thou art,
Borne up on eagles’ wings,—-and fondly fed Far other strains address thy sorrowing heart !
With angels’ food,—-and through the desert led Tho’ bare thy mountgins, and thy vales forlorn,
By cloud and flame;-—and now, their wand'rings o'er, Unblest by cult_ure, yield thee briar and thprn,—-
Speeds on their way to Canaan’s quiet shore. . . . Yet shall thy wilderness break forth and sing;
But what spake Edom? Taunting words of ill,~- The myrtle smile,--the graceful cedar spring;
And that sharp knife,—-a brother’s threat to kill ! Life-giving streams thy barren rock disclose,
Of all the past no image fill'd his eye And all thy desert “blossom like the rose” !
But Jacob’s blessing—Esau’s bitter cry - The scatter’d sons, tho’ now they wander wide,
He bar’'d his sword !--On that unnatural day Shall yet be ga,ther’d to thy _|0nging side;
A curse came down when Israel turn’d away. And all Ezekiel’s solemn vision be

. A type of faithful love fulfill'd in thee.

Years sped their course : the fierce Chaldean came, Yea, tho' rude hands have spoil'd fair Salem’s tow'rs;
And Salem’s walls were wrapt in robes of flame : Tho, steps 'profane"have press’d her hallow’d bow'rs;
Fair Sion’s height with carnage all o’erspread; Tho' "Siloa’s b rook” no longer softly flows
Her temple fallen, and its glory fled : Fast by the hill where once her glory rose;

ah Yet fear not thou ! the voice of Love divine

And thou wert there ! with unrelenting brow
The first to slay--the first to triumph, thou !
Foremost to hurl the blazing brand, and fill

The festive cup on Sion’s holy hill |

Still cries--"Awaken thee !” “Arise, and shine !”
“There is a River” which shall yet make blest
Thy heav’'nly home, the City of thy rest.
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That holy City, seen by prophet eyes,

Waits but the signal that shall rend the skies,
And thou shalt all the glorious sight behold,--
The walls of jasper, and the streets of gold :

The twelve bright Angels, eager to unfurl

The twelve broad gates,--and ev'ry gate a pearl !
The Tree of Life beside the crystal wave,

With “leaves to heal the nations,” and to save :
And HIM reveal’d whom thou so dimly knew,—-
The LAMB,--thy Sacrifice and Temple too;

Whom Seraphs veil their faces when they sing,—-
Thine own Thrice-holy Prophet, Priest, and King ! . . .
And there no Sun shall daily need to rise;

And there no Moon shall nightly sail the skies :
What need of sun by day, or moon by night?

The LORD thy glory, and the LAMB thy light !
Thy portion there, where Time itself shall be
One long, long rest--one Sabbath-day to thee !

Edited 6 time(s). Last edit at 05/31/2006 11:50PM by lanB.

Options: Reply To This Message - Quote This Message

Re: 'Petra’ (long)
Posted by: marian2 (192.168.128.---)
Date: June 01, 2006 03:33AM

— | What a labour of love, lan - well done. I'd no idea the short 'poem' | have under the title Petra was only a tiny
extract, and it's very interesting to read the whole thing.

Are the other poems all long, and scholarly, or did he write a mix - I've looked at his bio and he seems to have
been extremely serious-minded and very keen on 'defending the work of God against the errors of the church' to
the detriment of his career, so | should imagine his other poetry is similar, but it would be nice to know.
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The Monut of Olives,

(From a photograph by the edlitor.)

37



ARARAT
/ 16,873 ft (5100 m)

\ LEBANON

/ ' _ / HERMON '\ 10540 ft
o SINAI ™, /9232 1 (3200 m)
6888 ft (2100 m)N\_ (2800 m)
27uﬁNEBD ZlON
[mﬂm] =081 (770 )

38



. ML, of Olives — The Scene of the Climax of World History

il g iy 1

"":ﬁ-f N
oy -*a’?

1A. The Designations for Olivet:

Olivet comes to us through the Vuigate
Olivetum, “an aliveyard.” Josephus frequently
uses the expression “Mount of Olives™ (e.g.
Ant, VIl ix, 2; XX, viii, 6; BJ, V, ii, 3; xii, 2),
but later Jewish writings give the name har
ha-mishhah, “Mount of Oil"; this occurs in
some MSS in 2 K 23:12, and the common
reading, har ha-mashhith, “Mount of
Corruption,” m “destruction,” may possibly be
a deliberate alteration...In later ages the
Mount was termed “the mountain of lights,”
because here there used to be kindled at one
time the first beacon light to announce
throughout Jewry the appearance of the new
moon.
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elevation of oil"). The name Jebel ez-zaitun (“Mount of Olives”) is also well known. Early Arab.

writers use the term Tur Zait, “Mount of Oil.”
. (James Orr, Gen. Ed., The Intemational Standard Bible Encyclopedia, Grand Rapids:

Wm. B. Eerdmans Publ. Co., 1960, 2186.)

2A. The Topography of Olwet.

Viewing the mountain thus, two
principal summits and two subsidiary
spurs may be described. The N. summit
is that known as Karem es-Sayyad (the
vineyard of the hunter), and also as the
Viri Galilaei, it reaches a height of 2723
feet above the Mediterranean, and is
separated from the S. mass by a
narrow neck of land traversed to-day by
the new carriage road. As far back as
2 530 this hill is spoken of as Galilee, and
in the Acts of Pilate (about 350) a
mountain near Jerusalem called
‘Galilee' is mentioned. It is said to have
first received its name Galilaia because
the Galilaeans attending the feasts
used to encamp there, or as Saewulf
d (1102) says, it 'was called Galilee
8 because the Apostles, who were called
Galilaeans, frequently visited there.'
The S. summit, of practically equal
height, is the traditional Mount of the
Ascension, and has for some years
been distinguished by a lofty tower erected by the Russians. Here, too, Constantine erected his
Church of the Ascension in 316 on the site where now stands its successor (erected 1834-5) of
the same name. Here also is the Church of the Creed and the Paternoster Church, the latter a
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3A.

" the Mount from the Easter side ‘unto

modern building on the site of one of that name destroyed long ago. Scattered over the summit is
a modern Moslem village—Kefr et-Tur—which combines with the noisy conduct of its rapacious
inhabitants in spoiling the quiet beauty and holy associations of this sacred spot.

A small spur running S. is sometimes knows as the Hill of the Prophets, on account of the
interesting old ‘Tomb of the Prophets'—a sepulchre generally believed, until recently, to have
been originally Jewish—which is situated there; and the other somewhat isolated spur to the S.E.,
on which stands the wretched, half-ruined village of el-Azariyeh, on the site of Bethany, should,
for reasons given, be included in the Mount.

Along the W. slope facing the city lies the reputed Garden of Gethsemane (part, too, of the
Mount, cf. Lk 22)...of the Latins and its Greek rival, and a little higher up the hill to the S. the great
Russian Church of St. Magdalene. The greater part of the slopes of the S.W. part of the hill is
filled with a vast number of graves, those from the valley bottom fill a little above the Bethany
road being Jewish, while higher up are some Christian cemeteries. The Jews have a strong
sentiment about being buried on this spot, the slopes of the 'Valley of Jehoshaphat’ being
traditionally, with them and with the Moslems, the scene of the resurrection and final judgment.
(James Hastings, Ed., A Dictionary of Christ and the Gospels, New York: Charles

Scribner's Sons, 1917, 207).
The Savior and Olivet:

A.W.G. Masterman, in the article cited
above, has a superb summary of the
Savior's relationship to Olivet:

Although, with the single exception of Jn 8:1,
all the incidents expressly connected with the
Mount of Olives belong to the Passion week,
there can be no doubt (Lk 21:37) that this
quiet spot was one beloved and frequented by
the Master. Here He withdrew from the city for
rest and meditation (Jn 8:1) and for prayer (Mt
26:30 ete.). Once we read of His approach to

Bethphage and Bethany, at the Mount of
Olives' (Mk 11:1; Mt 21:1; Lk 19:29). Over a
part of the Mount He must have made His

' triumphal progress to the city (Mt. 21, Mk 11, vith SIOLST OP OLEVES

Lk 19), and on this road He wept over

Jerusalem (Lk 19:40-44). During the whole of

that week 'in the daytime he was teaching in the temple; and at night he went out and abode in
the Mount that is called of Olives' (Lk 21:37)—the special locality on the Mount being Bethany (Mt
21:17, Mk 11:11). Crossing over from Bethany, Jesus illustrated His teaching by the sign of the
withering of the barren fig-tree (Mt 21:18,19; Mk 11:12-14; 20-22), and on the slopes of this hill,
with the doomed city spread out before them, Christ delivered to His disciples His wonderful
eschatological discourse (Mt 24:3ff; Mk 13:3ff), Then here, in the Garden of Gethsemane,
occurred the Agony, the Betrayal, and the Arrest (Mt 26:36-56; Mk 14:26-52; Lk 22:39-53; Jn
18:1-12). Lastly, on the Mount, not on the summit where tradition places it, but near Bethany,
occurred the Ascension (Lk 24:50-52; Ac1:12).

To these incidents where the Mount of Olives is expressly mentioned may be added the scene
in the house of Martha and Mary (Lk 10:38-42), the raising of Lazarus (Jn 11), and the feast at
the house of Simon (Mt 26:6-13; Mk 14:3-9; Jn 12:1-18); for, as has been shown, Bethany was
certainly a part of the Mount of Olives

(Ibid., 208).
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. 4A, The Ascent to Olivet:

1b.  The paths to the Mt. of Olives:
It is worthwhile to reproduce here a pilgrim's account:

Leaving the garden, we commenced the
ascent of the Mount of Olives, This mountain lies
directly east of the city, from which it is separated by
the deep valley of Jehoshaphat. Its hight [sic] above
this valley varies from five hundred to seven hundred
feet. It is a little more than one hundred feet higher
than Mount Zion, and near two hundred and fifty feet
higher than the Temple area on Mount Mariah, so
that it overlooks the whole of the city. The Arabs call
it Jebel et Tur. The summit direclly east of the city is
the traditional place of the ascension of Christ. It
slopes down beautifully toward the valley of
Jehoshaphat on the west, and again toward Bethany
on the east. Viewed from Zion, it has a most beautiful
and graceful outline, and is one of the most
commanding objects about Jerusalem. This hill, once

so beautifully covered with gardens and olive orchards, now presents the same desolate
aspect that forms so prominent a characteristic of Jerusalem scenery. Of the palm trees
of the valley, not a single one is left, and the two gigantic cedars that once stood near its
summit have disappeared. Only a few scattering olive trees are seen upon its sides, and
an occasional fig tree takes root in its scanty soil. Great boulders of variegated flint are
scattered about in every direction, while here and there a little patch of ground, enclosed
by a frail and tottering wall of stone, is sown to barley.

There are three paths leading from Jerusalem over Olivel. One is a foot-path,
leading directly up the mountain side; another, and easier one, the common road for
beasts of burden, leads around the southern brow of the mount; while still another but
much less used, winds around the northern slope. As we ascended, | stopped on the way
to gather some portions of a low, thorny bush, from which many suppose the mock crown
of the Savior was made. The monks of Mar Saba manufacture and sell to pilgrims,
crowns from a tree thal bears a long, sharp thorn, which they believe to be the kind used
on that occasion.

Just below where we are ascending, and near the base of the mount, the place is
still pointed out where, in the days of the temple service, the red heifer was sacrificed and
burnt, from the ashes of which the waters of purification were prepared (Num. xix.) By
one of these paths too, probably the one upon the right, David ascended when he was
forced to flee from the city under the rebellion of his son Absalom. This afflictive incident
in the life of the renowned monarch is pathetically portrayed by the pen of inspiration.
Absalom had managed his plans so adroidly, the court of Israel was completely taken by
surprise. The reports of the wide-spread rebellion, like peal after peal of thunder, came
rolling in from the surrcunding tribes. The power and extent of the rebellion seems to
have been greatly magnified, and the king and his servants made a hasty flight from
Jerusalem. David and his associates passed over the brook Kidron, along this pathway
they climbed the mount. "And David went up the ascent of Olivet, and wept as he went
up, and had his head covered; and he went barefoot, and all the people that were with
him covered every man his head, and they went up weeping as they went.” (2 Sam. xv.
30.) The result we have seen in another place, and within our very sight now stands the
pillar of Absalom, and all who pass by revile his name.

(D. A. Randall, The Handwriting of God in Egypt, Sinai, and the Holy Land,
. Norwich, CT: Whitney & Kingsley, 1867, 134-135))




2b.

The view from the Mt _of Olives:

Having feasted your eyes on these, you turn and look eastward. What a scene
opens to your wondering vision! There the hill country of Judea—the wilderess—lies
before you in all its gloomy sterility; @ mountainous region, broken into bluffs and crags,
whose deep and yawning chasms form a fit hiding place for Bedawin robbers and beasts
of prey. Here your eye wanders to the bleak looking mountain of Quarantania, where the
Savior, fresh from his baptism, endured his terrible temptation, and achieved his first
great moral victory. Beyond this, you look down into the deep vale of the Jordan, fresh in
beauty and fertility, with its long, snaky line of biue waters, around which cluster a
thousand interesting associations. You follow its course along the dim distance, the width
of the plain gradually expanding, until your eye catches a view of a portion of the waters
of the Dead Sea, that wonderful monument, that entombs beneath its dark and leaden
waves, the buried cities of the plain. Beyond all these rise up in dark and sullen grandeur
the mysterlous mountains of Moab, the region beyond the Jordan, on one of whose bold
eminences the haughty Balak
stood when he called Balaam:
“Come curse me Jacob—come
defy Israel.” Almost instinctively
you search out the highest peak,
and as your eye rests upon it
you exclaim: “There is Pisgah!
On that sublime hight [sic] stood
Moses when he took his survey
of the Promised Land!" What
remarkable sights are before us,
and what wonderful visions of
the past rise around us as we
stand upon this lofty summit and
enjoy this extensive prospect.
Were there nothing more than
this, a half hour on Olivet would
well repay a long and weary
pilgrimage.

But Olivet has
associations and lessons of a
deeper interest. The path up
which we toiled has often been
pressed by the feet of the Son of
God; beneath the shade of its
olives and vines he sat and
taught his listening disciples; the
garden beneath us was the
scene of his agony. But more
than this, it is the MouUNT OF ASCENSION! Forty days after his resurrection he led his
disciples out as far as Bethany, and while he talked with them and blessed them, and a
cloud received him up out of their sight. And while they stood astonished and awe struck,
angels in white apparel stood by them: “Ye men of Galilee, why stand ye gazing into
Heaven? This same Jesus which is taken from you into Heaven shall, in like manner,
return again from Heaven.” O Olivet! stepping-stone from which the victorious Son of God
went back to glory, lifting thy majestic form above all the mountains around Jerusalem, it
was fit thou shouldst be honored above them all! From the garden at they base, to the
place of ascension upon thy summit, what a radiance of glory clusters about thee! Mount
of Ascension, with thee is associated the hope of glory, thou givest us assurance of the
life everlasting!

(/bid., 134-135.)
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The Theologian and Olivet:

Schaff, who has been quoted repeatedly in this manual, has, as a theologian and
historian, a special gift of describing holy sites. His lengthy chapter on his visit to
Olivet deserves careful reading. (The points of the outline were added

by this writer.)

1b.

2b.

3b.

The panorama:

There are "mountains round about Jerusalem,” Like Rome, Jerusalem is built on hills and
surrounded by hills. It is 2,500 feet above the Mediterranean, and 3,700 feet above the
Dead Sea. From the east and from the west there is a steady ascent to it; hence the
phrase “to go up to Jerusalem.” It stands on the mountain ridge which runs from north to
south and forms the backbone of Palestine. It is built upon Mount Zion in the southwest
and the lower Mount Moriah in the east. These two hills are separated by the Tyropoeon
or Cheesemangers' Valley (which is nearly filled up with rubbish). Both are surrounded by
ravines, which unite with the Tyropoeon in the south, Zion by the valley of Hinnom,
Moriah by the valley of the Kedron or Jehoshaphat. The best place from which to study
the panorama for orientation is Mount Olivet, with the Bible in the right hand and
Josephus in the left. There you see the holy city in her lonely melancholy grandeur, with
her walls and towers, her churches, mosques, and dome-roofed houses. It is the saddest,
and yet the most impressive view in the world.

(Philip Schaff, Through Bible Lands: Notes of Travel in Egypt, the Desert, and
Palestine. New York: American Tract Society, 1878, 271.)

The final night in Gethsemane:

When Jesus passed out of St. Stephen’s Gate (the ancient Fish-gate) down the
ravine, and crossed that black winter torrent called Kedron (i.e., the Black Brook), which
is formed by the winter rains, but is entirely dry in summer (even in April as far as my
experience goes), it was far more than Caesar's crossing the Rubicon for the military
conquest of the world: it was the passage which decided the moral and eternal
redemption of the world. David, betrayed by Ahithophel, one of his body-guard, took the
same course in his flight from his rebellious son Absalom—a remarkable parallel, the
typical import of which Jesus himself pointed out. In the garden of Gethsemane (i.e., Oil-
press), at the foot of the Mount of Olives, he was overwhelmed with sorrow and anguish,
and endured the mysterious agony with all the powers of darkness, in the stead and in
behalf of a fallen race. Here he was betrayed by the Judas-kiss, which he anticipated and
made meaningless. Here the heathen garrison and the Jewish temple guard combined
under the lead of the traitor, against the one unarmed Jesus; and yet, made cowards by
conscience and overawed by the superhuman majesty of Jesus, like the profane
traffickers in the temple, they fell to the ground before his “| am He!” The same words
which cheered his trembling disciples on the stormy lake and after the resurrection, are
here words of terror to his enemies, and will be on the day of judgment.

(Ibid., 273-274.)

The description of the garden:

There is no evidence to prove, but no good reason to deny, the identity of the
spot now shown as GETHSEMANE. Some think it is too near the city and the thoroughfare
for a place of retirement in that dangerous and dismal night. We reach it by an easy walk
through St. Stephen's Gate over the dry bed of the Kedron. It lies on the slope of Mount
Olivet, and is in the possession of the Franciscans. It is a garden with seven or eight
majestic olive-trees, which are perhaps the oldest and certainly the most venerable trees
in the world, though of course not of the time of our Lord—for Titus cut down all the trees
round the city during the siege. But they may have sprouted from the roats of the original
trees. The garden is enclosed by a new wall, and kept in very good order. A kind old
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Franciscan monk gave us olive leaves and
flowers from this every-memorable spol.
The Greek Gethsemane is a short distance
north of the Latin, and marked by a rude
chapel in the rock. The two traditions may
be reconciled by supposing that the
Gethsemane of the Greek Church was the
interior part of the garden, to which the
Savior retired for prayer.

(Ibid.)

Rl ETHSEMANE
4b, The place of the ascension:

Tradition fixes the Ascension on the middle summit, in full sight of Jerusalem, but in plain
contradiction to the narrative of Luke, who locates it near Bethany, on the retired eastern
slope of the mountain. No importance, of course, can be attached to the mark of the foot
of the ascending Jesus, pointed out in the Mohammedan mosque, but the mosque is well
worth ascending on account of the magnificent view it affords over the most historic of all
the historic regions on earth. A short distance from it a Russian |ady erected a fine
dwellinghouse. A little south of it the French Princesse Latour d'Auvergne, a relative of
Napoleon |1, built, in 1868, a church in the style of a campo santo over the spot where
Christ is said to have taught his disciples the Lord’'s Prayer; and caused this Prayer of
. prayers to be inscribed on thirty-one slabs in as many different languages, as a symbol of
the unity and universality
of Christian devotion. A
monument in white
marble perpetuates her
memory. West of this
church we visited the
chapel commemorating
the composition of the
Apostles' Creed,
according to a tradition
not older than the fourth
century, and long since
disproved as untenable.
This Creed of creeds is
apostolic indeed in spirit
and power, but not in
form, and gradually grew
up from the inner life of
the ancient Church.
(/bid., 275-276.)

JESUS ARCENDS TO MEAVEN.

5b. The description of Bethany:

From the top of the Mount of Olives it is an easy descent to Bethany on its southeastern
declivity. It can also be reached by the road te Jericho which leads round the mountain. It
. is only two miles from Jerusalem. It is now a miserable village of about forty hovels,
inhabited by beggarly Mohammedans. They call it, in honor of Lazarus, "El-Azariyeh,"
and show the house of Martha and Mary, the house of Simon the leper, the tower of
Lazarus, and his reputed sepulchre, a wretched cavern in the limestone rock, like a
cellar, with about twenty-five steps, to which we descend by the dim light of a taper.
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There is no probability of the genuineness of these particular localities; on the contrary,
the grave of Lazarus was some distance from the village.

il
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Bethany is pleasantly located, has good water, and is surrounded by cultivated
spots and numerous fig, olive, almond, and carob trees. It was once a home of peace,
inhabited by three children of peace and visited by the Prince of peace. It was the sacred
spot of the friendship of Jesus. Here he revealed more of his human nature than
elsewhere. Here he enjoyed the hospitality of Martha, the practical housekeeper, and
allowed her contemplative sister Mary to sit at his feet and to perform, in the foreboding
presentiment of his death, that touching service of devoted love for which she will be
commemorated to the end of time. Here he wept tears of friendship aver the grave of
Lazarus "whom he loved.” The eternal Son of God dissolved in tears! How far more
natural, lovely, and attractive is weeping, sympathizing Saviour, than a cold, heartless
stoic! How near these tears bring him to every child of sorrow and griefl But here also he
revealed himself as the Resurrection and the Life, and wrought the greatest of miracles
by the creative words, “Lazarus, come forth!” This act is a seal of his divinity and a pledge
of our future resurrection. There is no escape from the plain, circumstantial narrative of
John, one of the eyewitnesses. We must admit the truth, or resort to the disgraceful
hypothesis of imposture, which explains nothing, but perverts the supematural miracle
into an unnatural monstrosity. Spinoza said to his friends, if he could believe the
resurrection of Lazarus, he would dash to pieces his entire system of philosophy, and
embrace without repugnance the common faith of Christians. This is sound reasoning. If
Christ could raise the dead to life, he could easily perform the lesser miracles of healing,
and must truly have been the etemal Son of God.

We left Bethany as we left other spots in Palestine, for ever consecrated to
memory. It is a melancholy shadow of the past, but it may again become, at some future
day, a delightful suburban retreat of domestic happiness and peace.

(Ibid., 276-277.)
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6A.

The Mt. of Olives in Prophecy: Zech. 14:1-4

Behold, the day of the Lord is coming,
And your spail will be divided in your midst.

2 For | will gather all the nations to battle against Jerusalem;

The city shall be taken, The houses rifled, And the women ravished.
Half of the city shall go into captivity,

But the remnant of the people shall not be cut off from the city.

3 Then the Lord will go forth
And fight against those nations, As He fights in the day of battle.

4 And in that day His feet will stand on the Mount of Olives,
Which faces Jerusalem on the east.

And the Mount of Olives shall be split in two,

From east to west, Making a very large valley;

Half of the mountain shall move toward the north

And half of it toward the south.

1b. The return of the Lord:

Dr. Unger shows have the above passage strongly argues for a literal, physical
return of Christ at the end of the Tribulation. It is then that the Mount of Olives
will witness the climax of world history, as Christ descends with the holy
angels and heavenly saints to establishe a kingdom of peace and righteousness
for a thousand years.

And his feet shall stand in that day on the Mount of Olives, which is before
Jerusalem on the east. . . His feet are the Lord's feet, as verse 3 demonstrates. How
can the Lord's (Jehovah's) feet stand on the Mount of Olives? Because they are the feet
of His resurrected, glorified humanity, which ascended to heaven from the same locality,
and because “this same Jesus who was taken up. . .into heaven shall so come in like
manner” as the disciples witnessed Him “go into heaven” (Acts 1:11). The "so” and “in
like manner” evidently also mean, in the light of Zechariah 14:4 that He ascended fram
Olivet personally and visibly in His glorified humanity and will so return to the same spot
personally and visibly in His glorified humanity. . . .At his glorious advent Messiah's feet
[once nail-pierced] shall stand on the Mount of Olives. The word stand, 'amedhu, with
‘feet” as the subject and the preposition “on” (locative use of ‘al, denoting place) can only
mean “touch” or “rest firmly on." Messiah's feet shall “come in contact with” or “rest on”
the Mount of Olives. A person is commonly said to “stand,” i.e., “be erect,” not sitting or
reclining. But here the feet are said to “stand” to emphasize the personal, bodily return of
the Lord to the earth, for the feet standing can only mean they support the weight of the
human body in question. The language is apparently designed to compel a literal rather
than a mystical interpretation of the Lord’s second coming.

(Merrill F. Unger, Unger's Bible Commentary Zechariah, Grand Rapids:
Zondervan, 1963, 245-246 [emphasis in the original] )

2h. The reference to Olivet:

The Mount of Olives, as the place of the Lord's appearing in glory, ts said to be
before Jerusalem on the east. Although this is the only time the Mount of Olives is
mentioned by this name in the Old Testament (cf. “the ascent of Olives” in | Samuel
15:30), this can scarcely be the reason for the topographical notation describing the
location of the site. The mountain was so dominant and in such close proximity to the
holy city that it was well known, being plainly visible te every eye. Why then, the
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3b.

10

appended geographical description? The following reasons may be suggested. (1) From
this mountain the glory of God departed and will return to Jerusalem. *The glory of the
Gad of Israel” (Ezek. 11:22), also called “the glory of the Lord,” left Jerusalem by the east
previous o the Babylonian captivity and the beginning of “the times of the Gentiles”
(Ezek. 11:23), and from the east the same glorious symbol of the divine Presence is seen
to return. "And, behold, the glory of the God of Israel came from the way of the east. . .*
(Ezek. 43:2), marking the termination of “the times of the Gentiles.”

(2) Accordingly, the idea prevailed in antiquity that from the east salvation would
anise, like the sun, dispensing its salutary light, “even the Sun of righteousness (Messiah)
... with healing in its beams . . ." (Mal. 4:2). (3) Moreover Zechariah's prophecy
doubtless echoes the Ezekiel passages where similar topographical notations occur.
‘And the glory of the Lord went up from the midst of the city, and stood upon the
mountain which is on the east side of the city” (Ezek. 11:23). “And, behold the glory . .
.came from the way of the east’ (Ezek. 43:2). “And the glory of the Lord came inta the
house [millennial temple] by the way of the gate whose prospect is toward the easf’
(Ezek_ 43:4).

(Ibid., 245-246 [emphasis in the original].)

The river of life: Zech. 14:8

And in that day it shall be

That living waters shall flow from Jerusalem,
Half of them toward the eastern sea

And half of them toward the western sea:

In both summer and winter it shall occur,

This writer is taking the liberty to adapt some of the material from a chapter he
wrote in a Festschrift for Dr. Charles Ryrie.

The River of Life in Ezekiel 47:1-12 and Zechariah 14:8:

Woven throughout Old Testament prophecy is a constant theme of spectacular
physical and geographical changes to occur when Christ returns. Zechariah 14
describes many features of this upheaval, including a new river to flow from
Jerusalem into the desert (Zech. 14:8).

The Prophet Ezekiel concludes his temple vision (chaps. 40-46) with
the description of this same miraculous, life-giving stream issuing from the
temple. The river is also mentioned by Joel (Joel 3:18), some 250 years before
Ezekiel, and by Zechariah after the Babylonian exile.

ic The commencement of the River: Zech. 14:8: Ezek. 47:1-2

In Zechariah's prophecy, the river is said to originate in Jerusalem and
to divide, one branch flowing into the Dead Sea, the other into the
Mediterranean. In Ezekiel 47 only the river flowing eastward is
described, as an angelic guide takes Ezekiel on a prophetic excursion
along the river.

At the other eastern front of the temple Ezekiel sees a spring
emerging (Ezek. 47:1-2). The waters begin at the immediate dwelling
place of Christ who is the source of all spiritual and physical life. The
miraculous waters “trickled forth” at first, and yet, without any
tributaries, increased in depth and volume.
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3c.

1"

The course of the River: Ezek, 47:3-5

The angel led Ezekiel along the riverbank, measuring the waters. After
1,750 feel (1,000 cubits) the waters were ankle-deep. In another 1,750
feet the waters had become knee-déeep, then waist-deep at another
1,750 feet, until at another 1,750 feet the river was so deep that one
could swim in it. In the distance from Jerusalem to the eastern slopes
of the Mount of Olives (about 1 % miles), the trickle became a spring,
the spring a brook, the brook a stream, and the stream a raging river.
To accent the dramatic size and depth of the river, Ezekiel refers to it in
verse 9 as “rivers,” literally “a double river,” because of its raging
current.
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The Changes Through the River: Ezekiel 47:6-12

The river continued to flow eastward, cascading into the Arabah (Ezek.
47:8), the desolate Jordan Valley rift extending from the Sea of Galilee
southward to the Dead Sea and then to the Gulf of Agabah. The river
issued into the Dead Sea, healing its salty waters and rejuvenating the
desert. The most inhospitable, arid, barren, desolate land on the face of
the earth will become a fruitful land, lush with vegetation.

Along the banks of the supernatural yet literal river will grow
‘very many trees on the one side and on the other” (Ezek. 47:7). These
marvelous trees shall be "for meat, whose leaf shall not fade, neither
shall the fruit thereof be consumed: it shall bring forth new fruit
according to his months, because their waters they issued out of the
sanctuary, and the fruit thereof shall be for meat, and the leaf thereof
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12

for medicine” (v. 12). These trees will have an inexhaustible quantity of
fruit all year long. The leaves of the tree will provide healing, apparently
for those who were redeemed in the Tribulation and entered the
Millennium in their physical bodies, and for their offspring.

The Dead Sea which will be healed is today a symbol of death
and destruction. The stench of sulphur hanging in the air reminds one
of the judgment of Genesis 19. Presently the Dead Sea can hardly
sustain microorganisms, apart from some freshwater springs along its
northwestern shores. As proof for the genuine healing, the sea will
bring forth “a very great multitude of fish” (Ezek. 47:9). Fishermen will
find the Dead Sea an ideal place for their trade, with an abundance of
fish like those found in the Mediterranean Sea. Fishermen will spread
their nets from En-Gedi (“fountain of a kid"), located on the middle of
the western shore, to En-Eglaim (“spring of the two calves”), perhaps
located along the northwestern shore near Qumran.

The swamps and marshes near the southemn end of the Dead
Sea “will not be healed; they shall be given to salt” (Ezek. 47:11).
Though Ezekiel does not explain why the salt flats will remain, several
explanations can be offered. Salt, essential for the preparation of food,
will also be required for some of the memorial sacrifices offered in the
temple (Ezek. 43:24; cf. Lev. 2:13). Further, the Dead Sea is an
important source of minerals for Israel and possibly will be in the future.
The Lord may also want to demonstrate to the rest of the world for
1,000 years how stagnant and lifeless the entire Dead Sea had been
before the river of living water healed it.

The Controversy Over the River:

Unfortunately many commentators spiritualize the river and thus cannot
agree on its interpretation. The early church fathers saw the river as a
symbol of baptism. Some see it as the stream of church history. Many
speak of the river as emblematic of spiritual life, with some saints only
ankle-deep or knee-deep Christians. Others identify the river with the
stream of the Gospel, denying any literal future aspect of the prophecy.
Derek Kidner, in relating the river with the river of paradise in Genesis
2, speaks of it simply as “vitality that flows from holy ground” (Genesis:
An Introduction and Commentary, Downer’s Grove, |Il.; InterVarsity,
1967, 63), whatever that might mean.

Only the literal interpretation can do justice to magnificent
prophetic passages such as Zechariah 14 and Ezekiel 47. It is
demonstrably true in the interpretation of these and other passages
that “sane literal interpretation . . . cannot fail to lead to happy results in
exegesis. Spiritualizing and mysticalizing interpretation, on the other
hand . . . are bound to produce endless confusion” (Merrill F. Unger,
Zechariah: Prophet of Messiah’s Glory, Grand Rapids: Zondervan,
1975, 239).

If one denies the literalness of the river, where does one stop?
The events of the Secand Advent outlined by Zechariah and Ezekiel
are interrelated. The rebellion of the nations at Armageddon is followed
by the ravishing of Jerusalem, which in turn is followed by the return of
the Lord, the removal of he mountains, the revelation of the river. the
redemption of nature, and the reign of Christ. The Germans have a
proverb: "Wer A sagt der muss auch B sagen.” He who says A also
must say B. An interpreter who sees the return of the Lord as a literal
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Spring

in 1500 ft. to the ankles

irn 1500 [t to the knees
Brook

in 1500 1t to the waist
River

in 1500 ft. impassable
Stream

event should also subscribe to a literal fulfillment of
its accompanying events.

If the river is not literal, why would Zechariah
and Ezekiel list so many actual geographical places
in the context? Jerusalem, the Mount of Olives, the
Arabah, the Dead Sea, En-Gedi, En-Eglaim, and the
salt flats are quite specific locations.

If the river were not literal, why would other
passages of Scripture mention the river as well?
Psalm 46:4 mentions a river which will make
Jerusalem glad. Joel 3:18's millennial prediction
envisions a fountain coming out of the temple and
watering the valley of Shittim in which the Dead Sea
is located. In fact, the millennial changes predicted
by Zechariah and Ezekiel are simply a microcosm of
the healing of the curse that will take place all over
the world.

Apparently every desert on earth will become
lush and green. Joel speaks of other rivers of Judah
flowing with water (Joel 3:16). Isaiah writes of

waters breaking out in the wilderness, streams in the desert, and floods
upon the dry ground (Isa. 43:19-20; 44:3). The wilderness will become
a fruitful field (Isa. 32:15; 55:13). The changes described for the
wilderness of Judea will be worldwide as deserts such as the Sahara,
Gobi and Mojave will become lush forests. The redeemed will be there
to witness the transformation as the Redeemer saves the groaning
creation from the curse of sin (Rom. 8:22). At that time the carol “Joy to
the World” will take on its fullest meaning. “No more let sin and sorrows
grow, nor thorns infest the ground. He comes to make his blessings
flow far as the curse is found.” (Wesley and Elaine Willis and John and
Janet Masters, eds. Basic Theology Applied, 1995, 287-290).
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