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CURRENT THEOLOGICAL TRENDS

I Introduction:

1A. The Development of Theology since the Reformation:
1b. The motivation for the Reformation:
1lc. The Reformers’ recovery of faith:
The Reformers emphasized faith, were God-centered and rejected
reason.
2c. The Reformers’ rejection of philosophy:

Luther opposed philosophy because (a) God had revealed Himself, thus
man’s attempt to reach Him is unnecessary, absurd and sinful; (b)
speculation of the human mind concerning God has no reference to the
true God and is therefore idolatry.

2b. The movements contrary to the Reformation:

1c. The movements:

REFORMATION -- (faith; God-centered; Bible as source)

HUMANISM — RENAISSANCE (reason, man-centered

source)
RATIONALISM : NATURALISM ROMANTICISM
(the mind) (nature) (the heart)
PANTHEISM IMMANENT
PHILOSOPHY &
THEOLOGY
Wordsworth
Tennyson
Kant
Descartes Voltaire Schleiermacher Mysticism 'Sr:je
Enlightenment Renan Ritschl " Rousseau Eursor
Christian Wolf Deists Thoreau

Hegel Darwin Emerson
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2c.

2d.

“(1) Man is not natively depraved; (2) the end of life is life
itself, the good life on earth instead of the beatific life after
death; (3) man is capable, guided solely by the light of
reason and experience, of perfecting the good life on
earth; and (4) the first and essential condition of the good
life on earth is the freeing of men’s minds from the bonds
of ignorance and superstition, and of their bodies from the
arbitrary oppression of the constituted social authorities.”
(Becker, The Heavenly City of the 18"-century
Philosophers, 102).

Rationalism and Romanticism:

Both have humanism as a common source, feel that man
is sufficient for religious knowledge.

Rationalism: reason is the source for man’s knowledge.
Romanticism: reassertion of personal imagination and
sentiment.

The men:

1d.

2d.

3d.

Baruch Spinoza (1632-77)

1e. He started biblical criticism by denying the Mosaic
authorship of the Pentateuch, miracles.

2e. He believed that reason or intelligence was the
distinguishing characteristic of man. The highest
good is life according to reason.

Immanuel Kant (1724-1804)
1e. He mediated between rationalism and empiricism.

2e. His book Critique of Pure Reason advocated that
there is an objective world of reality (noumenal)
which gives rise to man’s sensations. But the mind
contains certain categories of thought (unity,
plurality, totality, causality, etc., 12 in totality) which
form the sensations, so that man can never know
the true world, the thing-in-itself (das Ding an sich).

George W. F. Hegel (1770-1831)

1e. He was an idealist who “regarded the phenomenal
as an embodiment of the pure rationality of the
noumenal.” There is a universal mind in which all
persons and objects participate. An idealist is one
who considers the coherence of one absolute



system as the ground an explanation of everything
else.

2e. He worked out a system of categories in a three-
term dialectic of thesis, antithesis, synthesis. He
applied this system to Christianity. He insisted that
everything is spirit. God is in the world. In the
incarnation, God’s Spirit rested in one person.
Hegel tried to rescue Christianity from destructive
criticism.

4d. Charles Darwin (1809-1882)
1e. He published The Origin of Species in 1859.

2e. He insisted that the world does not need God.
Everything can be explained in terms of evolution.
His system ultimately leads to agnosticism and
atheism. Darwin insisted that God is unknowable,
sin is non-existent or unimportant, and he ridiculed
supernaturalism. The conversion experience of
Darwin on his deathbed is unfortunately
apocryphal.

2A.  The Distinctiveness of the 19" Century:
' 1b. The theologians of the period:
1c. Friedrich Schleiermacher (1768-1834):
1d. His new theology:

He is called the “Father of Liberalism” because he founded
his authority on the soul's experience rather than the Bible.

Before and up to Schleiermacher, theology was
traditionally acknowledged to be “thought about God.” With
Schleiermacher’s systematic theology, The Christian Faith,
published in 1821-22, a new meaning was introduced.
Theology became an explanation of the feeling of
dependence which a man experiences through religious
experience.

2d. His influential themes:

Human life is divided into knowing, doing and feeling. The
first two are active, the latter passive and primarily
concerned with true piety. How do | know | have true piety?
“the consciousness of being absolutely dependent or. . .of
being in relation with God.” The piety works itself out in
DOING as ETHICS and KNOWING as DOGMATICS or
doctrines.




‘ Religion developed from fetishism through polytheism to
monotheism. Christianity is higher than monotheistic
Judaism or Islam. Protestantism is higher than Catholicism
because it makes a person’s relation to the church depend
on his relation to Christ, not vice versa. Christianity, says
Schleiermacher, is only the best religion.

2c. Albert Ritschl (1822-1889)
1d. His main themes:

His emphasis was not upon feeling or emotion but on the
will. God is not an object of knowledge but of personal
consciousness. He denied the possibility of a theoretical
knowledge of God. We can only know Him through Christ.
This explains his interest in the historical Jesus.

Christianity is a system of ethics and Christian theology is
a series of ethical “value-judgments.” He laid the
foundation of the social gospel. Ritschl was followed by
Harnack and Herrmann.

2d. His major doctrines:

1e. His view of God:
God is personal, but Ritschl rejected the wrath and
holiness of God. God is only love, only the Father is
God. God'’s love was not affected by man’s sin.

2e. His view of Christ:
Christ was revealed in order that men may have
their false ideas of the wrath of God removed.
Christ came to reveal God’s love.

3e. His view of reconciliation:
Reconciliation is not a prerequisite of justification
but a consequence. Justification meant
forgiveness. Once man is forgiven, God can
reconcile man.

His marked influence:

1e. He affected the alteration of historical Christianity
into an ethical neo-Protestantism.

2e. His opposition to metaphysics allowed him to view
Christ only as an ideal man and the Holy Spirit as
an impersonal power.

Marecky Nadl, 1 oams 2 Dz, .



4d.

3e. He substituted for faith trust in the paternal love of
God.

4e. He said that the chief purpose of Christianity was
the realization of ethics.

5e. He produced a counterfeit Christianity, says
Professor Erlangen.

Ge. Because of his agnosticism, he opened the door for
further assaults on evangelical Christianity.

The modern development of liberal theology after Ritschl:
(the historical-religious school)

1e. An attempt to lay special stress on the development
of Christianity in light of history.

2e. An attempt to explain the rise of Christianity by an
evolutionary process.

3e. The founders were interested in the cultural
background of Christianity. Theology was emptied
of its content. Some even denied the existence of
Christ.

3c. Soren Aaby Kierkegaard (1813-1855)

1d.

2d.

His troubled life:

Denmark. Lutheran. Early life: His home life was shrouded
in guilt because of a father who had cursed God in early
life and had to marry the housekeeper (his mother). His
father’s guilt produced anxiety and melancholy in
Kierkegaard at an early age. He was partially crippled,
some say hunch-back. Another dominant person in his life
was Regina Olsen. He had a deep and tender love but
lacked courage to go through with marriage, so broke the
engagement. Her later marriage caused more despair and
loneliness. He never married. To call him neurotic would
be more than kind.

He had studied to be a pastor. His later years were filled
with quarrels with the established church. “Flee the
parsons.” On his deathbed, he declined to receive
communion “from the King’s official,” though he was his
oldest friend. He died at the age of 42. He was converted
in 1848. There was a change in his writings, less attacks.

His monumental, major works:
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3d.

Fear and Trembling (1843); The Concept of Bread (1844);
Philosophical Fragments (1844); Concluding Unscientific
Postscript (1846). The Journals of Soren Kierkegaard, ed.
By Alexander Dru (1958). He wrote 40 volumes; he is
harder to understand his interpreters than to understand

him.

His outspoken criticism:

1e.

2e.

Of the church:

He made it hard to understand Christianity but easy
to become a Christian. No interest in the individual,
lulled to sleep, no sinfulness.

Of Hegel:

1f. He ridicules Hegel's unreality, abstraction.
Hegel’s system is like trying to travel
through Denmark with a map of Europe
where Denmark is the size of a pinpoint.

2f. He rejects Hegel’s inhumanity Hegel makes
men a race of animals gifted with reason.

His principal idea: How does one become a Christian?

1e.

2e.

How does one exist as a person?
What does it really mean to be a Christian?

You take a leap of faith, do the irrational, absurd.
God is the Absolute, cannot be proved. Man’s
relationship to God is faithful obedience rather than
thought.

Man is lost, despaired, takes the leap.

Life has three stages:

1 Aesthetic—the art of living for pleasure.

2 Ethical—we live for duty (includes moralistic
religion)

3 Religious
Complete separation and guilt
Total dependence

Dialecticism is an analysis of something by stating the
opposite. The basic thesis of dialecticism is that existence
is prior to essence. My problem is prior to any theory about
the world or reality.



5d.

6d.

7d.

Existentialism: there are three ideas common to
existentialism.

1 Individualism—denies objectivity in favor of subjectivity.
2 Hostility to the outside world.

3 Pessimism—Ilife is constantly a crisis.

His main doctrines:

1e.

2e.

3e.

4e.

5e.

Bible: The Bible is totally inspired. Revelation is an
encounter. No natural revelation is possible.
Obedience to the Bible is necessary.

God: He's ajudge, He’s sovereign. His holiness
brings fear and terror, concepts which are the
opposite side of the coin of which God is love.

Christ: He has the orthodox view of Christ, but
Christ’s deity is proven by faith alone. History is
unimportant. The greater the absurdity the greater
the faith which it elicits.

Man: Guilty, sinful, a fallen being.
Adam is a story about what happens to the rest of
us.

Faith: Faith is a paradox. Belief is in inverse
proportion to the evidence. The less evidence, the
better. What counts is not WHAT you know but
HOW you react. The end-product is not more
factual knowledge but an enlarged understanding
of oneself and human experience.

His important contributions:

1e.

2e.

3e.

Emancipation of Christ from the Hegelian
synthesis.

The renewed emphasis on personal, vital, sacrificial
Christian living.

His rejection of the cuddling of the state church.

His glaring problems:

1e.

2e.

3e.

He lacked the joy of salvation.

He neglected the truth of adoption into the family of
God and resting in Christ.

He was indifferent to objective facts.



2b.

Ic.

- 4e.

Se.

He denied the reasonableness of faith.

Hg made any apologetic impossible. The biblical
writers, however, summon men to faith on good
grounds: Christ’s works and His resurrection.

He left no checks or tests for inward passion.
No objective knowledge of God, but subjective
knowledge of the human condition.

Kiefkegqard described his work once as a corrective, “Just
a bit of cinnamon.” As a corrective it may be pleasant, but
you cannot live forever on a diet of it.

The theology at the close of this period in America

The theology of the Social Gospel

Id. The representatives of the Social Gospel:

le.

Washington Gladden (1836-1918)
Wrote “O Master Let Me Walk With Thee”

If. Congregationalist pastor of Springfield, MA and

Columbus, OH.

2f. Deplored the competitive spirit of capitalism

3f. Saw the need in industry for the “power of

Christian love.” Through it and moral persuasion
a more ideal order was to be achieved.

258 Maryton. _
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O Master, let me walk with Thee,
In lowly paths of service free;

Tell me Thy secret; help me bear
The strain of toil, the fret of care.

Help me the slow of heart to move
By some clear, winning word of love;
Teach me the wayward feet to stay,

And guide them in the homeward way.

O Master, let me walk with Thee,
Before the taunting Pharisee;

Help me to bear the sting of spite,
The hate of men who hide Thy light.

2e.

1f.

The sore distrust of souls sincere

Who cannot read Thy judgments clear,
The dullness of the multitude,

Who dimly guess that Thou art good.

Teach me Thy patience; still with Thee

In closer, dearer, company,

In work that keeps faith sweet and strong,
In trust that triumphs over wrong.

In hope that sends a shining ray

Far down the future’s broadening way,
In peace that only Thou canst give,
With Thee, O Master, let me live.

Washington Gladden (1836-1918)

Walter Rauschenbusch (1861-1918)

Sketch of his life.

lg. His life:

Born: October 4, 1861, in Rochester, N.Y. His father

had been a German Lutheran who came to America in 1846 as

a missionary, became convinced of Baptist doctrine, and in
1858 joined the faculty of the German Department of Rochester
Theological Seminary. Walter Rauschenbusch was brought up

in a conservative evangelical (pietistic) German home.
1865-1869: he lived in Germany and began his formal
education there.

1869-1879: he lived in Rochester, N. Y.

1879: conversion experience and baptism.

1879-1883: Upiversity training in Germany (Gymnasium at

Gutersloh and the University of Berlin).

1883: he finished his final year of college work at the
University of Rochester and also began his studies
at Rochester Theological Seminary.

1886: Seminary graduation: he volunteered for foreign

mission service but was rejected because of his

questionable views regarding the 0ld Testament.
1886-1897: Pastor of the Second German Baptist Church, NYC,
located in a slum area known as '"Hell's Kitchen."
It was here that he first developed his social
awareness. He says: "I saw how men toiled all
their life long, hard toilsome lives and at the
end had almost nothing to show for it; how strong
men begged for work and could not get it in hard
times; how little children died--oh, the children
funerals! They gripped my heart--that was one of
the things I went away thinking about--Why did



1889-1891:

10

the children have to die?" (quoted by Donovan
E. Smucker in '"The Rauschenbusch Story," Foundation
I1 (January, 1959), p. 10).

He helped edit For the Right, a paper devoted to
helping the citys working people; written from
the perspective of Christian socialism. He and
a few other pastors also organized a cell group
which met each summer called the '"Brotherhood of
the Kingdom."

1891: he took a leave of absence from his pastorate to
pursue New Testament studies at the University of Berlin.

1897: he became Professor of N. T. studies in the German Dept.

of Rochester Theo. Seminary (the position his father had
previously held.)

1902-1918:

Died: July

Christiéniii'ng the
Social Order

Rauschenbusch, Walter

he was professor of Church History in the English

division of Rochester Theo. Seminary.

25, 1918 in Rochester, New York, of cancer.

2g. His Writings:

Early 1890's: The Righteousness of the Kingdom

%1907: Christianity and the Social Crisis

1910: For God and the People: Prayers of the Social

Awakening

%*1912: Christianizing the Social Order;1912: Unto Me

1914: Dare We Be Christians?

1916: The Social Principles of Jesus

%1917: A Theology for the Social Gospel

2f. His scheme in A Theology for the Social Gospel:

Chapters
Chapters

Chapters
Chapters
Chapters

Chapter
Chapter

‘ Chapter

Chapter
Chapter

1 - 3: Introductory Material
4 - 7: The Sin question (Consciousness of sin,

fall of man, nature of sin, transmission of s
8 - 9: Evil (the super-personal forces of evil, the

kingdom of evil)
10-12: Salvation (personal_ salvation, super-persona
forces and salvation, the church and salvati
13-14: The Kingdom of God

15: Theology Proper (the nature of God)

16: Bibliology and Pneumatology (the Holy Spirit
revelation, inspiration, and prophecy)

17: Ecclesiology (baptism and the Lord's Supper)

18: Eschatology

19: The Atonement (the death of Christ)
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2A. The Distinctiveness of the 19th Century:

1c. The theology of the Social Gospel.

l 2b. The theology at the close of this period in America.

2d. The representatives of the Social Gospel:
2e. Walter Rauschenbusch (1861-1918)

3f.

System of theology:

Rauschenbusch's Claim: '"The social gospel is the old message
of salvation, but enlarged and intensified." (p.5.) "In
these introductory chapters my aim is to win the benevolent
and serious attention of conservative readers for the dis-
cussions that are to follow. . .Let us add the important
fact that the social gospel imports into theology nothing
that is new or alien." (p. 23.) Is Rauschenbusch correct?

1g. Theology Proper:

Regarding God, Rauschenbusch rejects the idea of a
transcendant God, and seems to closely identify Him
with humanity. "The old conception that God dwells on
high and is distinct from our human life was the natural
basis for autocratic and arbitrary ideas about him. On
the other hand the religious belief that he is immanent
in humanity is the natural basis for democratic ideas
about him." (pp. 178,179). "God is the common basis
for all our life. Our human personalities may seem
distinct, but their roots run down into the eternal life
of God." (p. 86).

2g. Bibliology:

Because of the Holy Spirit's close association with
Bibliology, Rauschenbusch discusses Pneumatology in this
section. His discussion is brief, the Holy Spirit
appears to be only an influence upon men, and is impor-
tant only as it touches upon the idea of the solidarity
of men. Regarding the doctrine of the Holy Spirit,

he says it '""does not seem to belong to the field
especially cultivated by the social gospel." (p. 188).
Pentecost is unique because '"the Holy Spirit had become
the common property of a group." (p. 189).

Regarding inspiration, Rauschenbusch accepts the
"findings" of modern higher criticism, rejects
infallibility (p. 192), and holds that inspiration is
taking place today. ''To be conscious of the divine
light, to listen to the inner voice, to read the inspire
words of the Bible with an answering glow of fire, is
part of the consciousness of God to which we are entitle
There are many degrees of clarity and power in this livi
inspiration, and heavy admixtures of human error, passio
and false sentiment, but the same is true of the exper-
ience of regeneration and sanctification." (p. 193).
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The Distinctiveness of the 19th Century.

2b. The theology at the close of this period in America.
1c. The theology of the Social Gospel.
2d. The representatives of the Social Gospel:
2e. Walter Rauschenbusch (1861-1918)
3f. System of theology.

3g. Angelology:

Rauschenbusch rejects the traditional idea of angels--
good and bad. He does, however, have a doctrine of
super-personal forces. '"Today the belief in a satanic
kingdom exists only where religious and theological
tradition keeps it alive. . .we can no longer realize
the Kingdom of Evil as a demonic kingdom.' ( p. 86).
The kingdom of evil, rather, is all of the wicked forces
of men in society--"The laws, institutions, doctrines,
literature, art, and manners which these ruling classes
have secreted have been social means of infection which
have bred new evils for generations." (p. 81).

4g. Anthropology:

Biblical Fall of Man is rejected ("The story now embodie«
in Genesis 1iii was part of the Jahvist narrative, a
document of Ephraimitic origin dating back to the ninth
century B.C."-p. 39). Sin is selfishness(''the element
of selfishness emerges as the character of sin matures.
in the higher forms of sin it assumes the aspect of a
conflict between the selfish Ego and the common good of
humanity; or, expressing it in religious terms, it
becomes a conflict between self and God." (pp. 46,47).

5g. Soteriology:

"If sin is selfishness, salvation must be change which
turns a man from self to God and humanity. His sinful-
ness consisted in a selfish attitude, in which he was

at the center of the universe and God and all his fellow

men were means to serve his pleasures, increase his
wealth, and set off his egotisms. Complete salvation,
therefore, would consist in an attitude of love in which
he would freely coordinate his life with the life of his
fellows in obedience to the loving impulses of the spiri
of God, thus taking his part in a divine organism of
mutual service." (pp. 97,98).

Regarding the Atonement: "The fundamental terms and
ideas--'satisfaction,' 'substitution,' ‘'imputation,'
'merit'--are post-biblical ideas, and are alien from -
the spirit of the gospel." (p. 243). How did Christ
bear our sins? He bore '"the weight of the public sins
of organized society, and they in turn are causally

connected with all private sins." (p. 247). What sins d:

Christ bear? Religious bigotry, graft and political pow
the corruption of justice, the mob spirit and mob action
militarism, and class contempt (See: pp. 248-259).
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The Distinctiveness of the 19th Century.
2b. The theology at the close of this period in America.
1c. The theology of the Social Gospel.
2d. The representatives of the Social Gospel:
2e. Walter Rauschenbusch (1861-1918)
3f. System of theology.

6g. Ecclesiology:

The Church is good when it performs the work of Christ--
otherwise it is useless. Baptism: "it was not a

ritual act of individual salvation, but an act of
dedication to a religious and social movement.' (pp.

197, 198). The Lord's Supper: "In the Lord's Supper

we re-affirm our supreme allegiance to our Lord who
taught us to know God as our common father and to realize
that all men are our brethren." (p. 206).

7g. Eschatology:

Rauschenbusch is anti-premillennial (See: pp. 86,87)
even though he admits that millennialism was a Biblical
concept (pp. 210-213). He uses the millennial idea as

a possibility which could be achieved by human effort
("Our chief interest in any millennium is the desire

for a social order in which the worth and freedom of
every last human being will be honoured and protected;
in which the brotherhood of man will be expressed in

the common possession of the economic resources of society
and in which the spiritual good of humanity will be set
high above the private profit interests of all mater-
ialistic groups. We hope for such an order for humanity
as we hope for heaven for ourselves." (p. 224).
Regarding the future life: Reincarnation--"It teaches
that we live in a succession of lives, each of them
adapted to the spiritual attainments of the individual
and disciplinary in its effect; through them we can
gradually exhaust the possibilities of human life and
rise to spiritual levels above man.'" (p. 230).

See also: (p. 233).

4f., Summary of his contribution:

Walter Rauschenbusch, while brought up in the evangelical
and conservative tradition, broke with that tradition in
taking the doctrines which the Bible and orthodox
Christianity view as individualistic and making them
collective; God is collective, sin is collective, the
benefit of the death of Christ is collective, etc. 1In

so doing, he has not only expanded the old doctrines,

but has destroyed them. The central theme of his theology
is the Kingdom of God by which he means the perfect society;
all other doctrines converge here.
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2d. The rejection of the social gospel

le. Big business tried to drive it from the churches as a mortal
“foe.

2e. Evangelistic churches opposed it because of its
emphasis on the salvation of society.

Makers of the Moddnﬂmbgm] vind Makers of ﬁizodern Theological Mind makers of ’ht; Modern Theological Mind
ARL RUDOLF

EMIL
BRUNNER BARTH BULTMANN

l' Edmrd Humphre)’ Edited by Bob E. Patterson
Edited by Bob E Pattarson

Morris Ashcraft

Edited by Bob E. Patterson

3A. The Directions of Theology in the 20" Century:

1b. Crisis Theology:

le. Introduction:
1d. Descriptions of the system:
le. Neoorthodoxy: claims to be new but orthodox

2e. Crisis Theology or theology of crisis:



2c.

2d.

3d.

4d.

Applied to the system by its founders because of the
crisis in which the system was born.
Now: Barthian emphasis on God meeting you.

3e. Existentialism:
Being, existence. I am the source of all things. My
experience alone counts.

de. Barthianism:
Because Barth first led the movement.

Se. Dialecticism:
Two things held in tension.

Definition of the system:

It is a reactionary movement beginning early in the 20" century
against the optimistic view of man which the liberal had taken. It
is characterized by an emphasis on the subjective experience as

the criterion for man. It builds on liberalism’s view of the Bible.

Design for studying Crisis Theology:

le. It is valuable to study any other view of theology. It
loosens up the mind.

2e. It lets us see where we are in the field of theology.

3e. It is valuable for self-criticism.

4e. It is valuable and necessary to know the enemy.

Don’ts in studying Crisis Theology:

le. Don’t try to prove everything either true or false through
your mold.
- 2e. Don’t fail to look for the system as a whole.
3e. Don’t despair of the details and differences of the men.
4e. Don’ think that all Barthians follow Barth.

Backgrounds for Crisis Theology:

1d.

2d.

Denial of objective knowledge:
Brunner said: “Absolute objectivity is absolute nonsense.” Kant

Emphasis on the subjective:

Schleiermacher, thus Kierkegaard.

Nonrational experience is used as support for religion. This
opens the door to existentialism. How one really feels about
something may determine for him in a given situation, in a given
moment of existence, what he really believes his course of action
ought to be.

15
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3d.

4d.

5d.

6d.

Rejection of propositional theology:
Particularly in ethical application of theology, moralisms are
highly suspect.

Influence of evolutionary thought: Darwin

Reliance on the higher-critical views of Scripture:
The old Graf-Wellhausen structures still permeated almost every
seminary and scholarly journal.

Recognition of the sinfulness of man:

Freud and Kierkegaard have assured us that a man’s heart is
exceedingly and subtly wicked. Even secular disciplines
recognize this, and yet there is the belief in evolution in some
sense. This dichotomy has not been solved, nor has just as
radical a way of salvation been accepted.

The Theology of Neoorthodoxy:

1d.

2d.

Points of emphasis:

le. Barth: sovereignty of God of the Word.

2e. Brunner: grace
3e. Niebuhr: society
4e. Bultmann: demythologizing

Survey of doctrines:
le. Theology proper: Ganz anders—“wholly other.”

Very strong. His existence need not be proved. The
emphasis is on His character which is learned from
Himself. Revelation is a revelation of a person, not facts
about Him. “God is wholly subject, never object.”
Revelation is especially and climactically is Christ. The
impassable gulf has been bridged by Him. Attributes of
God: perfections of God’s being—not characteristics
found in God which man possesses. He IS these things.

2e Christ:
He is the revealer of God, the point at which God breaks
through history. He is everything. Christ, not Jesus of
Nazareth, is the revelation. His significance is in the
cross: it reveals all things in the world and shows that

they are vain and doomed. Revelation from birth to A.D
30.

3e. Anthropology:

1f. Man: finite, dependent upon God, far from
God.

16
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Se.

6e.
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2f. Sin: Niebuhr “sensuality and pride”
When man sins in a sensual way-link w/animals.
When man sins in pride-link w/God.
Brunner: it is selfishness, putting man at center.
Very strong view of sin.

3 Depravity: Niebuhr denies it.
Barth: great gulf between God and man, only
God bridges the gap.
Not total depravity since man must respond to
revelation.

Soteriology:

1f. The cross: the place of revelation and not
expiation.

2f. Faith: Inward appropriation of the atonement.

3f. Virgin birth: some accept it (Barth), some reject
1t

4f. Resurrection: Faith in it is more important than
the fact.

5t. Election: In Christ we see God’s “yes” for us.
The whole world is elect. Not a pre-temporal
choice. We are in Christ only when He is
revealed to us.

6f. Universalism: The whole world has been elect in
Christ. The Christian knows this, the non-
Christian doesn’t. I must let him know that he is
in Christ.

Eschatology:

1f. Take the second coming seriously but not
literally, beyond history.

2f. Resurrection: no necessity, immorality of the
soul.

3f Hell is not real because God’s word is a word of
challenge, not of doctrine.

Bibliology:

1f. Analogy from Christ: Two natures in Christ; it
is also this way in the Bible.

2f. Categories of the Word:

lg. Revealed Word—events, climaxing in
Christ. It has happened—does not
happen now.

2g. Preached Word—event, can happen
today. When the revealed Word touches
me through the preached Word, then it
is the Word of God.
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dictation view (Barth). The Bible is a
pointer to revelation but not revelation
per se. “All Scripture is divinely
spiritual, it is saturated with God’s
Spirit” 2 Tim 3:16

‘ 3g. Written Word—accuses orthodoxy of a

Te. History:

1f. Historie—historiographical, plane of sight, e.g.,
World Wars.

2f. Geschichte—unhistoriographical, plane of faith,
e.g. creation, fall, salvation; the kernel of all
history, primal history.

An attempt to compromise between liberal and
orthodox positions.
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3A. The Directions of Theology in the 20th Century.

1b. Neoorthodoxy:
4c. The thealogians of Crisis Theology:

1d. In Europe

le.

.Amvwm
Hamack

Karl Barth:

1f. Barth's development:
1g. THE FORMATIVE YEARS.

3h.

4h.

5h.

ih.

2h.

His education:
1i. Harnack at Berlin--intricate history, cultur

2i. Wilhelm Herrmann at Marburg--Bible story is
not revelation, conscience.

3i. Schleiermacher--feeling, revelation is inter

4i, Kierkegaard--repudiated him later but early
influence.

5i. Calvin.
6i. Luther.

His pastorates: From 1909-1911 Barth was apprent
pastor of the Swiss German Reformed Parish of
Geneva. From 1911-1921 he was a pastor of the
small village church in Safenwil. Wrote ROMANS
there.

Contribution of the Period: Barth emerged with
liberal thinking but deep within him still re-
mained the roots of his father's conservative
reformed theology. As liberal theology failed to
meet the demands and issues of real life, this
tension was to emerge into a personal struggle.

THE PERIOD OF PROTEST--from bankrupt liberalism to a
rediscovered Bible.

Romerbrief (The Epistle to the Romans), the first
edition in 1918 was a protest against liberalism,
but the second edition in 1921 offered a new
alternative--NEOORTHODOXY. The crisis theology it
born and liberal theology is badly shaken.

Barth accepts the post of Prof. of dogmatics at
Gottingen (1921-25). Paper published, Zwischen

den Zeiten, 1922. Barth, Gogarten, Thurneysen,

Merz, Brunner, Bultmann contribute. Held together
till 1933. Prof. of Dogmatics at Minster (1925-3C
A detailed study of theology began to reveal prob-
lems in Barth's use of existential philoséphy as s
basis for theology. Studies of Calvin, Bonn:1930-
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1b. Neoorthodoxy:
4c., The theologians of Crisis Theology:
1d. 1In Europe
le. Karl Barth:
1f. Barth's development:
2g. THE PERIOD OF PROTEST:

‘ 3A. The Directions of Theology in the 20th Century.

3h. Prolegomena to Church Dogmatics, 1927. C.D. I in
1932 repudiates existentialism which finds the
point of departure for theology in anthropology.
Anselm, 1932. Barth's theology becomes completely
Christocentric. Period of breaking with-
1i. Philosophic existentialism.

2i. Gogarten over state (1932).
3i. Brunner over natural revelation (1934).

4i, Bultmann over demythologizing; Hitler thus
expelled in 1934. Returned to Basel.

4h., In maturity he wrote, taught,[?reached in jail.
Retired '61-'68.

2f. Barth's doctrines:

‘ 1g. His theme, theology, drive:

To proclaim, to plumb, and to protect the mystery of

God's Word in Jesus Christ.

--the mystery of God takes the form of the Trinity.

~--the content of mystery is defined in terms of love anc
freedom.

--the method of achieving mystery: in Jesus Christ.His
systematic theology is really CHRISTOLOGY.

His theology is an attempt to work out in a systematic
way his new insight of immediate confrontation by God
and truth by illumination.

2g. Doctrine of Scripture:

lh. He found God in Scripture. The Bible is to be
taken seriously as the path toward achieving trust
in God.

2h. He first thought God could speak through any book,
e.g. Das Kapital. He came to hold that God,
however, chooses only to speak in the Bible in a
special way. It is the best help but not the only

/ help to revelation.
. 3h. The Bible is a collectiaon of witnesses to the Word

The Bible is not revelation but ordimary human
words pointing to Christ.
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The Directions of Theology in the 20th Century.

1b.

Neoorthodoxy:
The theologians of Crisis Theology:

4e.

1d.

In Europe

le.

Karl Barth;
Barth's doctrines:
Doctrine of Scriptures:

2f.

2g.

3g.

4h.

The forms of the Word are: incarnation, Scripture,
proclamation.

Doctrine of Natural Revelation.

(his viewpoint is hammered out in debate with Brunmer).

1h.

2h.

3h.

Exclusion of reason; natural revelation.

Reason plays no part in either methodology or
basis for theelogy. Scripture is the sole source
of all knowledge of God. Natural revelation is

a hoax. Brunner: believed in natural theology.
Barth wrote booklet: NEIN!?

Exclusion of natural revelation;
Man has completely lost the image of God, his
knowledge, righteousness, holiness. The Scripture
alone gives knowledge of God. Natural revelation
is a step away from God, sets wrong standards.
(Brunner held that God is also revealed in the
physical world and conscience).
No point of contact between the believer and unbe-
liever, Apologetics are useless. We can only preac!
the gospel. Neither regenerate nor unregenerate
can validly use apologetics. Biblical passages such
as Rom. 1, Ps. 19 that point to nature; Rom 1 is ma
in unfallen state (but rest of bk. deals with grace
Acts 14, 17 are only Paul's speeches; he sets forth
truth in I Cor. where he says he will now no
longer know anything but the preaching of the cross
divine foolishness. Paul found by experience
rational methods didn't work.

The Psalms speak of God in nature, only because
special revelation tells us God made nature. If

I didn't know God made them, then I would not see
God in them. Nature is like the bread and wine in
the communion--a symbol,

The emphasis of Christonomism (Christ alone)

His view is often called a Christonomisn. The
reason for this, for Barth, is to preserve the
grace of God. No human help, Grace comes only
through Christ. No common grace. The grace of
salvation is the grace of knowing you have been
saved.



V ’lA-n

23

The Directions of Theology in the 20th Century.

Neoorthodoxy:
4e.

1b.

1d. In Europe

le. Karl Barth:
2f.

4g. Doctrine

1h. The

1i.

2i.

3i.

2h. The

and

1i,

2i.

5g. Doctrine

1h.
'

Qrigin:

The theologians of Crisis Theology:

Barth's doctrines:

of God.
knowledge of God

Its existential beginning: true crisis of humar
experience is sin. Man must recognize he is a
sinner under condemnation by God. The Gospel
presents itself in Jesus Christ. Man must
choose. Holy Spirit creates response in me.
Faith is entirely the work of God.

The necessity of beginning in this way;

sin makes the direct path to God an
impossibility. Total depravity is taken
seriously and applied to religious epistemo-
logy. God is wholly other and inconceivable.
"God is in heaven, we are on earth.'" No
human reason can bridge this gap. This cuts
the ground from under liberals.

It is experiential knowledge: God breaks throug
to us. A paradox. Cannot be explained or
induced by us. God is sovereign. Man can only
point to God (hinweisen), approximate Him. God
created de novo knowledge in us. All human
language only points us to him. In encounter
we redjfeye personal knowledge but real knowl-
edge is not PROPOSITIONAL,

trinity: Wants to preserve the deity of Christ
avoid tritheism.

The charge: mnot persons but modes and 2nd and
3rd modes are produced by and from the first
mode, thus Arian and Sapellian.

His statement: "Thus the meaning of the
doctrine of the Trinity is not that there are
three divine "I's" but thrice of the divine
"I." Doctrine of Word of God, p. 403. His is
a different modalism: 3 eternally existing
differences within the Godhead.

of Man.

evolution; Gen. 1-3 is saga or legend but

not myth.

2h.

1i.

Sin:

It is man's
Pride is the root of sin.

Meaning: The denial of grace.
self-sufficiency.
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The Directions of Theology in the 20th Century.

1b. Neoorthodoxy:

4c. The theologians of Crisis Theology:

1d. In Europe
le. Karl Barth:

2f. Barth's doctrines:
5g. Doctrine of Man.

1h.

Sin:

2i. Fall: Never was a time when man was unfalle
Adam '"fell'" at moment of creation as man.
Based on rearranged Gen. 1-2 according to
J.E.D.P. theory. No pre-fallen state.

3i. Inherited sin: What Adam does, so man does.
Man inherits only bad example.

6g. Doctrine of Christ: Christonomism. Christ is sole
source of knowledge concerning God.

1h.

2h.

3h.

4h.

5h.

Person and work of Christ belong together. In
His work we see His Deity.

Barth strongly affirms deity of Christ: ''very
God of very God."

Virgin Birth: "the man Jesus has no father
(exactly in the way in which as the Son of God

He has no mother.)" V.B. not to prove sinlessness
or deity but HUMANITY. Man does not cooperate in
work of redemption.

Sinlessness: ambiguous. Romans: ''stood as a
sinner among sinners.' Although he had sinful
nature it was sinless, overcame temptatiomn.

The resurrection of Christ:

Makes disparaging remarks about it in his earlier
works, but in the Church Dogmatics he makes plain
that he thinks it important. But the belief in th
deity of Christ is not grounded in the bodily
resurrection as evidence of proof.

To Barth a reported event can be called HISTORIE
if two things are true:

(1) It must be describable
(2) It must be verifiable

But the resurrection was

(1) a wholly unique event

(2) exclusively an act of God, which only
revelation can understand

(3) no human witnesses as at Christ's death

The empty tomb is necessary accompaniment to
the witness of the risen Christ.(Ap.'62 under
Canterm . Theal.)
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3A. The Directions of Theology in the 20th Century.
1b. Neoorthodoxy:
4c. The theologians of Crisis Theology:
1d. In Europe
le. Karl Barth:
2f. Barth's doctrines:
6g. Doctrine of Christ.

‘ 5h. The resurrection of Christ:

| The appearances of Christ continued for forty
days, but details are contradictory and need not
be accepted in full. Appearances are not spiritu
or psychic, but neither are they explainable in
the terms of modern physics.

The ascension to the right hand of Father. Now

Christ's work is carried on among men through the
Holy Spirit. The real exaltation, of course, cam
at the incarnation when man was exalted to be wit]

God.
6h. Our knowledge of Christ:

1i. An analogy: The incarnation can't be proved
by looking at history. It was a real event
but does not fit coherently with other event:
so as to be explained by them.

The best way to conceive of Barth's viewpoint is
by the analogy of a pond (the "stream'" of history),
Into this pond strikes a stone; but this sone 1is
not like the other stomes. Other stones leave

) ripples, this one doesn't. It really hit the ponc
P N objective stone. No ripple, thus seismologist

P AT could find no trace, photographer no picture,
children wading notice no movement. Thus is CHRIS
hidden in REVELATION. Faith, therefore cannot be
disproved.

2i. The difficulty: first obstacle is the
otherness of God. Second obstacle is sinner'
opposition to God.

3i. Man's receptivity: How does man know about
Christ? Not through excitement of decision,
exerted by power of man as KIERKEGAARD not
through courage to be as TILLICH; Arminian
free choice like BRUNNER, but God's creation
of faith. Direct encounter by God. Thus we
get knowledge of God and by partaking in God'
eternal now we see -Christ, to whom we must
say YES as the God-man, like Peter did, who
believed in Him not because of ripples of
history but through faith.
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3A. Directions of Theology in the 20th Century.
1b. Neoorthodoxy:
4c, The theologians of Crisis Theology:

. ' 1d. In Furope
. le. Karl Barth:

2f. Barth's doctrines:

=

The atonement.

l1h. Person and work of Christ must be kept together.
Only as true God can Christ do what he did. The
subject has to be identical with God for redemption.

My The work of the atonement is a substituted victory
and repentance—of €hrist rather than_a_substituted
satisfacrion. "What befalls Christ is what ought
to befall us.'" Barth rejects commercial and penal
aspects of atonement as set forth by Anselm. But
the atonement is objective, not only subjective.

3h. Salvation:

1i. Double predestination: all men predestined
to be lost yet all men predestined to be
saved. This is against CALVIN'S view of
double predestination.

2i. Faith: not the condition of salvation but
the acceptance id the work of Christ is
really true about us. Difference between
saved and unsaved: Unsaved doesn't know good
news though it is true of him nonetheless.

8g. Eschatology:

1h. Barth and universalism.

Barth nowhere directly teaches universal salva-
tion but it is difficult to see how he could avoid
the teaching of apokatastasis. The preacher is to
tell men that they cannot successfully separate
themselves from the love of God in Jesus Christ,
not that they will fall into the hands of an

angry God.

2h. Barth and eternal punishment.

The Bible knows nothing of eternal punishment. .
Jesus Christ is the only reprobate. Those opposed
to God are also elect. They are such though not
aware of it. Jesus Christ is the eternal elected

. man.

3h. Barth and the second coming.

The second coming is a historical event but Barth i

amillennial. How it happens is not as important as
the fact that it happens.
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1b. Neoorthodoxy:

4c. The theologians of Crisis Theology:

1d. In Europe
le. Karl Barth:

3f. Barth's deficiencies:

1g. Barth and the resurrection.

1h.

2h.

3h.

4h.

5h.

6h.

He

He

He

He

He

He

denies the accuracy of Scripture.
despises the necessity for faith.
doubts its verifiability for us.
deposes it to the rim of history.
defies the proof of I Corinthians 15.

develops his system apart from the resurrecti

2g. Barth and history.

1h.

2h.

He makes an invalid distinction between HISTORIE
and GESCHICHTE.

He

limits the saving events to the realm of

supra-history, which is no history at all.
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® Charlotte von Kirschbaum

Charlotte von Kirschbaum (June 25, 1899 — July 24, 1975)[1[2) was a

Char v i 5
German theologian, and pupil of Karl Barth. - ONean K irschbaum

Von Kirschbaum was born in Ingolstadt. In 1916 her father died in the war,
which inspired her to be trained as a nurse. In 1924 she met Karl Barth, and in
1929 moved in with Nelly and Karl Barth and their five children in Miinster.

Born June 25, 1899
' Ingolstadt -

Died July 24 1975 (aged 76)
Riehen -

Relationship with Karl and Nelly Barth

Von Kirschbaum and Barth met at the University of Gottingen in 1924, when she was 25 years old, at the time she was a

Red Cross nurse and had an interest in theology. She was introduced to some of Barth's writing and later to him and with
his help and encouragement she started secretarial school.[3) By 1929 she was working full-time for Barth as a secretary
and assistant preparing his lectures, in October 1929 she moved into the Barth household with Barth's wife and children,
where she remained until 1966.[3] Barth and Charlotte took semester break vacations together.[4] Charlotte and Barth
shared an academic relationship, while Nelly took care of the household and the children. The long-standing relationship
was not without its difficulties. The relationship caused offense among some of Barth's friends, as well as his mother and
brothers.[4] Barth's children suffered from the stress of the relationship between Barth and his wife,[4] and "Lollo",!5] as
her friends and Barth called Charlotte, once wrote to Barth's sister Gertrud Lindt in 1935, where she expressed her
concern about the precarious situation:

The alienation between Karl and Nelly has reached a degree which could hardly increase. This has certainly
become accentuated by my existence.[®]

Work with Karl Barth

For the sake of the work she learned Latin, Greek and Hebrew. She also attended the philosophical lectures of Heinrich

Scholz. She made an important contribution to the production of Barth's Church Dogmatics. In 1935 Barth moved to
Basel, Switzerland, followed by Charlotte. From there they supported the German Resistance.

https://en.wikipedia.org/wiki/Charlotte_von_Kirschbaum 1/3
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2e. EMIL BRUNNER (1889-1966)

SUMMARY OF HIS LIFE.

He was born on December 25, 1889, in Winterthur, Switzerland. Educated at the
Gymnasium in Zurich, matriculated at the University there, receiving his doc-
torate in Theology in 1912. Married daughter of a reformed minister in 1917,
has had four sons. When second son died in a railway accident in the summer
of 1952, Brunner wrote out of personal sorrow his Eternal Hope.

Perfected his English while teaching high school in Leeds, England,
1913-1914. Became pastor in Switzerland in 1916, having studied in Berlin and
at Union Seminary, in N.Y.

Since 1925 he has been teaching systematic theology at the University
of Zﬂrich, except for two brief intermissions, the first cccurring from 1942
to 1944 while he was Rector of the university and the second was in 1953 to 1955
during which time he served as professor of Christian Ethics and Philosophy
at the International Christian University at Mitaka, Japan. Because of his
wife's failing health he was forced to return home, though he had planned to
spend the rest of his life on this missionary battle front. On the voyage home
he suffered a stroke, which terminated his classroom and literary activities.

A guest lecturer in the leading centers of sacred learning in Europe
and America, he has received honorary degrees from Munster (1925), Edinburgh
(1931), Utrecht (1936), Oxford (1937), Oslo (1946), Princeton (1946), Bern (1948),
and St. Andrews (1950).

He was an ardent supporter of Barth from the start, giving an enthu-
siastic review of Barth's RSmerbrief in 1919. 1In the early thirties he parted
with Barth over the question of natural theology.

Quotes from his autobiography:

On Barth: "I have never been a pupil of Karl Barth, neither have I been a
close friend of his or a collaborator. Putting all occasions to-
gether we have seen each other not more than a few days in all these
40 years." )

On his childhood: "The prayers of my parents as well as the Bible stories
which my mother told me, holding we on her lap while explaining the
pictures of a picture Bjble, are the basis of my Christianity and
wmy theology as well.'

On his theology: "My theological thinking was trom the very start dominated
by the endeavor to preach the gospel to the 'pagans' i.e. to those
outside the Christian Church and to interpret it to the secular mind."
"“This main interest also was the special and lasting attraction which
the Christian philosophy of Kierkegaard exerted on me and still does,
while Karl Barth very soon after his start lost interest in Kierkegaard
and now almost completely repudiates him."

On his books: "My boonks were all a paraphrase of Romans 1:16: ‘I am not ashamed
of the Gospel, for it is the power of God unto salvation.'

Mystik und das Wort, 1924. (Mysticism and the Word, untransl.)

Der

Mittler, 1927. (The Mediator, 1934).

The

Theology of Crisis, 1929.

Der

Mensch im Widerspruch, 1937. (Man in Revolt, 1939).

Of fenbarung und Vernunft, 1942.

Christian Doctrine of God, Dogmatics I, 1946, 1950.

3=
The

Christian Doctrine of Creation and Redemption, 1949, 1952.

The

Christian Doctrine of the Church, Faith, and the Consummation, 1960, '62.
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EMIL BRUNNER
‘ 2. THE OUTLINE OF HIS THEOLOGY.

1g. Revelation and Inspiration
lh. Critical views of the Bible. No valid history before Moses.
Creation and Fall are 'myths,” i.e. teaching what is true to every
man. "This whole 'primal history' in the historical sense, that is,
in the sense of a credible record of events, has been completely lost.'
(Rev. and Rea., 286). He accepts Wellhausen's views, a post-exilic
Is., the Formgeschichte view of the gospels, a late date for the
Pastorals and I1 Pet. and Jude. "I myself am an adherent of a rather
radical school of Biblical criticism which, for example, does not
accept the Gospel of John as a historical source and which finds
legends in many parts of the Bible.' (Theol. of Cris., 4l).
2h. Negative views on verbal inspiration. "The orthodox doctrine of
verbal inspiration has been finally destroyed. It is clear that there
is no connection between it and scientific research and honesty: we
are forced to make a decision for or against this view.'" (Medi., 105).
"The habit of regarding the written word, the Bible, as the ‘Word of
God'" exclusively--as is the case In the traditignal equation of the
‘word' of the Bible with tle "Word of God'--an error which is constantly
on the verge of being repeated--is actually a breach of the second

commandment: 1t is the deification of a creature, bibliolatry."
(Rev. and Rea., 120). "This ‘theology of the apostles' is not an ab-
solute unity, but is presented in a series of different types of doc-
trines which difter considerably from one another." (God, 12).

In Rev. and Rea. verbal insp. ls only ascribed to 2nd generation re-
formers, Calvin, Melanchthon, p. 126. 1In God, p. 20ff he adds that
Luther may have had this view, and says of OT times, pp. 22-23: "God
himself speaks using human words. . . thus here the Word of God is
present in the form of revealed human words, not behind them.'" Later,
""the doctrine of verbal insp. was already known to Pre-Christian
Judaism. . . and was probably also taken over by Paul and the rest of
the apostles." P. 107.

3h. Relation of Scripture to personal revelation.
1i. Revelation is essentially not a book nor a doctrine but an event.
"God's revelation was regularly understood as the whole divine action
for the salvation of the World." (Rev. and Rea., 136).
2i. The Bible itself is a record of revelation but not revelation
itself. 1t "points beyond itself to an event to which indeced it

bears witness, but which is not the Bible itself." Ib., 12.
3i. The nature of the Biblical witness is that it contains 'the
Word of God.' It is an instrumental authority to lead me to the truth.

Faith in Christ and a consequent faith in Scriptures comes in the im-
mediate encounter with the contemporary Christ.
4h, Revelation and Reason.

1li. General revelation. He generally rejects natural revelation with
its theistic arguments as being of no value to the unsaved and unneces-
sary for the saved. General revelation is God's encountering men apart
from the historical situation of Christ. It explains God's justice

in condemning the heathen and common morality of non-Christians. Creation

ordinances are gen. rev.

‘ 21. Special revelation. "A revelation which could be proved would
be no revelation." (Med., 201). "The object ot faith is something
which is absurd to reason, i.e. paradox (the hallmark of logical in-
consistency clings to all genuine pron. of faith).'™ (Phil of Rel., 55).
It is unsupported by reason and contrary to it.
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3g.

ot

“

& ug.

HhE

The

Trinity.

God

existed eternally in only one person, but this one person of Ced is

more complex by far than that of the single human personality. Within God,
there exist three different inter-persoral relationships of some sort.
They are eternal and less than personal. Brunner thinks this 1s the true
Sabellianism. His view resembles that of Barth.

Man
1h.

2h.

3h.

4h.

and Sin.
The orTgin of man. Saying that evolution is hypothetical is a '"dirty
trick of lacy apologetic.”" '"We ought to acknowledge the results of

scientific research which all scholars accept btecause they are based
on proof and. . .they are obligatory for us." (Creat. and Red.,33).
It must "be regarded as a proved scientific truth: that man has evolved
out of the more primitive forms of animal life."(Ibid., 79)

The nature of sin. Rebellion. "Sin is disobedience to God, and is
due to distrust." (Ibid., 92).

Original sin. The fall is a temporal picture of a timeless truth.
“The fall from Gud is not something complete; the fall from God occurs
again and again." (Mensch, 143). 1Inherited sin is a description of
the fact that man has within himself a universal tendency to revolt
against God. Sin means sin but orig. sin means nothing.

The Imago Dei. Man in his original creation was made in the image of
God, which may be described as in 2 parts: a formal image containing
the human capacity of intelligence and the ability to hear and under-
stand the message of God; the natural image or moral image. Man re-
tains the formal image or the capacity for intelligent, moral, and
responsible decisions.

Jesus Christ

1h.

2h.

3h.

Lh.

Virgin birth. "Everything goes to prove that this doctrine arose rather
late, thus that it arose for dogmatic reasons and not out of historical
knowledge. . . Even the most conservative scientific theologfiar who
bases all his arguments on the authority of Scri@ﬁgre would today hardly
dare to use (Matt.l, Lk.l) as a scriptural proot." (Mediator, 324).
Arguments against the virgin birth: (a) the doctrine arose late in the
church. (b) it is based on only 2 passages and these are mythical in
character. (c¢) It arose out of dogmatic fnterest to account for Christ's
sinlessness. (d) It represents a stumbling block to faith. (e) It takes
from the humanity of Christ. (p.325).
Deity. Brunner states flatly that Jesus Christ is both God and man.
"His secret, His authority, the fact that He stands on the further side
of the frontier between man and God, or that He comes to us fFrom be-
yond this ftrontier, all this means the sawe thing, that is, his Godhead
. .this man is God." (Ibid., p.243). Soume charge Brunner with hold-
ing to a Nestorian view of two persons in the God-man.
Pre-existence. ‘Jesus said nothing openly about his eternal being
with the Father.' (Mediator, 192). It {s the one person of God--Father
Son and Spirit, who in His second mode (but not person) became incar-
nate.
Humanity. "Is Christ humanly limited in His knowledge? On the basis
of the Bible it must be decidedly answered, Yes. . .Jesus would not be
true man if this were not so.'" (Dogmatic T11,.378-9). He took the
primal history of the O.T. at its face value (Noah, Lot's wite etc.)
and erred in identifying the coming kingdom with a point in time.
(Mediator, 421n).
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sh. Resurrection. Abysmal agnosticism: *“So we must be willing to admit that
there is no uniform answer to the question "What, then, did really take
place?" and that probably it is not intended that there should be such
an answer.'" (Mediator, 578). Bupty tomb: "all of this (contradictory
material) brings close the conclusion that the original witZness of

the resurrection knew nothing of an empty tomb." (Dogmatic’1T, 437).
Resurrection body: ""Resurrection of the body, yes; resurrection of the
flesh, no. But resurrection of the body does not mean identity of the
resurrection body with the material (though transformed fleshly bodyL"
(Ibid. 442). The resurrection body is actually the church, which is
called his body. '"We would believe in him as the risen Lord even if
there were no narratives of the resurrection at all." (Ibid.u&41l).

The post-resurrection ministry and ascension are mythical."

EMIL BRUNNER

5g. Salvation.

lh. Atonement. “If the cross really means the dealing of God with humanity
then we cannot interpret it in any other way than in the sense of the'
doctrine of substitutionary atonement. ...His death is the expiatory
and substitutionary @blation." (Mediator, 503). "The atonement is
not history. This event does not belong to the historical plane. ...
It would be absured to say: in the year 30 the atonement of the world
took place.* (Ibid.,504-5).

2h. Faith. Essentially trust in a person. Not the acceptance of a certain
body of theol. truth, even truth about Christ. It is not essentially
a committment to any proposition, to any truth about Christ. 1Its

{ - direct-object ‘is the—person himself. e e o
3h. Society. 1In his Justice and Shpcial Order and Glfford Lectures, Brunner
speaks at length about Christian conduct in relation to state and the

economic system. The state is sanctioned by the will of God and our
responsibility is to improve it. A constitutional democracy is the
ideal form of government. The better any society is, the more indivi-
dual liberties it will allow and have.

6g. Eschatology.
lh. The intermediate state. At death man's body decays and this particular
body is never raised but is destroyed forever. The soul likewise dis-

integrates.
2h. The resurrection of the redeemed. The soul of the redeemed will be
recreated and a spiritual body will be prepared. "We only know that

we shall not be submerged, melted and dissolved in a universal spirit."
(Church, Faith,etc.,413).

Jh. The destruction of the lost. Hell is a state of being forever without
God, not a place. Those who die in rebellion are at death annihilated
and are never restored. Yet there is a strain of universalism: ""The
two doctrines of damnation and universal salvation..are true only when
they are taken together.' (Ibid.,423).

Conclusion: A. Brunner's Efforts: 1. To remove every stumbling block for Christ-
ianity for modern man, in his missionary theology. 2. To relate man to his
society. 3. To emphasize the encounter aspect of Christianity. B. Brunner's

: Eliminations: 1. Creation story. 2. Original sin. 3. Credibility of Scrip-
tures, Christ. 4. Virgin Birth. 5. Historical atonement. 6 Physical resur-

. rection of Christ, believers. 7. Ascension. 8. Hell.--"There is a great dif-
ference between the sane and the insane--the one accepts and acts on facts,
the other fancies.' A.T.Pierson.
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3A. The Directions of Theology in the 20th Century.
) ib, Neoorthodoxy:
Y 4c. The theologians of Crisis Theology:
‘ 1d. In Europe

3e. Rudolf Karl Bultmann
1f. The person.

Rudolf Karl Bultmann was born on August 20, 1884, in
Wiefelstede, Germany as the oldest son of a Lutheran pastor.
He attended elementary school at Rastede (1892 1895) and

took further training at the humanistic §ymnasium in Olden-
burg. His theological training was tak& at the universities
of Tabingen (3 semesters), Berlin (2 semesters), and Marburg
(2 semesters). In 1910, he received his degree at Marburg
and was a lecturer there in New Testament from 1912 to 1916.
From 1916 to 1920, he was assistant professor at the
University of Breslau., In 1920, he was married and accepted

a full professorship at the University of Giessen. However,
in 1921, he was invited to return to the University of Mar-
burg as professor of New Testament, a position he held until
his retirement in 1951, In 1951, he came to the United State:
for 3 months and gave the Shaffer Lectures at Yale University.
To 1955, he gave the Gifford Lectures at the University of
Edinburgh (published as, History and Eschatology, in paper-
back by Harper & Brothers).

One of the best books written about Bultmann is, The Theology
of Rudolf Bultmann, edited by Charles W. Kegley (Harper & Row,
1966), 21% pages of this book are devoted to listing the
books and articles written by Bultmann., This writer has
found 3 of Bultmann's books to be the most helpful in under-
standing his viewpoint: Kerygma and Myth (edited by Hans
Werner Bartsch and translated by Reginald H. Fuller, London:
S.P.C.K., 1954), Essays: Philosophical and Theological (New
York: The Macmillan Company, 1955), and Theology of the New
Testament (London: S.C.M. Press, 1965, translated by Kendrick
Grobel, 2 volumes).

2f. The production.

Even Barth doesn't understand him. He wrote the book:
R. Bultmann: Ein Versuch ihn zu verstehen (An attempt to
understand him).

1lg. Jesus saw the kingdom as eschatological and soon to come.
He did not see it as immanent but as imminent.

2g. The hope of Jesus has not been fulfilled.

3g. Therefore, the N,T. thought conceptions must be mytho-
logical, i.e, ancient thought forms used to express
iy eternal truth. .~ E.G,: 3-storied universe
. The Bible speaks of angels, disease caused by demons
The N,T., speaks of miracles
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3A.
1b. Neoorthodoxy:
4e,
id. In Europe
3e.

2f.
M of fe Venker vk Vel L}g -
Contemporary Christian
proclamation is faced with
the question whether,
when it demands faith
from men and women, it
expects them to
acknowledge this mythical 5g.
world picture from the
past. If this is impossible, it has to face the
question whether the New Testament
proclamation has a truth that Is independent of
the mythical world picture, In which case it would
be the task of theology to demythologize the
Christian proclamation.
Rudolf Bultmann, New Testament and Mythology and Other
6g.
7g.

3f.

1g.

The theologians of Crisis Theology:

Rudolf Bultmann
The production.

Alternatives to accepting myths:

1h. Do away with the whole supernatural element
2h. Retain the ethical content
3h. Demythologize to get at the deeper meaning behind

the myths

Demythologizing separates the KERYGMA from the pre-
scientific world view. As men hear the kerygma they are
led to an existential decision to trust the God of

the kerygma.

Positivist: only kind of truth you can have is
scientific truth.
Existentialist: objective knowledge is not enough--

doesn't tell me anything about myself.

The reasons for the myths:

1h. Jewish apocalyptic--heavenly Son of Man

2h. Mystery religions--god who died and rose againj;
gain immortality through rites to a mythical god.

3h. Gnostic redemption ideas--redeemer who comes to

gsave fallen man; dualism, light vs. darkness; Chris!
not true man, did not die.

Three key words:

1h. Formgeschiéhte——History of the Synoptic Tradition:

2h. Demythologizing:

3h. * Kerygma:

The position.

Bibliology:

1h. The Bible cannot be taken at face value.
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1b. Neoorthodoxy:

‘ 4c. The theologians of Crisis Theology:
' 1d. 1In Europe
3e. Rudolf Bultmann
3f. The position.

1g.

Bibliology:

1h.

The Bible cannot be taken at face value.

(e.g. The statement by Jesus in Matt. 5:17-19

about coming to fulfill the Law ''cannot possibly

be genuine; rather it is a product of the Church
coming out of the later period of conflict over

the Law.'" Theology of the New Testament Epere—
after described as TNT] I, 16). Bultmann thinks
nothing of saying that Paul's sermon on Mars'

Hill is not genuine but was placed in Paul's

mouth by the author of Acts (TNT, I, 71). Further-
more, the cosmology of the New Testament is
obsolete (Kerygma and Myth, described hereafter

as K & M, pp. 1-3). Bultmann remarks, ''Can
Christian preaching expect modern man to accept

the mythical view of the world as true? To do so
would be both senseless and impossible" (K & M, p.3!

". . .oral tradition was producing more and more

new saying of Jesus. . .which were then transmitted
as the sayings of Jesus himself. . .We must recog-
nize that a literary work or a fragment of
(Biblical) tradition is a primary source for the
historical situation out of which it arose, and

is only a secondary source for the historical
details concerning which it gives information."

E & F, 38.

. . .gospel stories have exactly the same style
as the Hellenistic Miracle Stories. . .First, the
condition of the rich person. . .after this
introductory description of the illness comes

the account of the healing itself. . .The close
of the miracle story depicts the consequenses of
the miracle" (E & F, pp. 43-44).

The nature of scripture as spoken by God. ''The
fact that the word of the Scriptures is God's Word
cannot be demonstrated objectively; it is an event
which happens here and now. God's Word is hidden
in the Scriptures as each action of God is hidden
everywhere' (JC&M, p. 71).

"Jesus is a human, historical person from Nazareth
in Galilee. His work and destiny happened within
world-history and as such come under the scrutiny
of the historian who can understand them as part of
the nexus of history. Nevertheless, such detached
historical inquiry cannot become aware of what God
has wrought in Christ, that is of the eschatologica.
event" (JC&M, p. 80).
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3A. The Directions of Theology in the 20th Century.

1b. Neoorthodoxy:

‘ 4c. The theologians of Crisis Theology:

1d. In Europe

3e. Rudolf Bultmann
3f. The position.
lg. Bibliology:

2h.

3h.

The New Testament has a message worth preaching.

But it must have the myth removed from it. ''Myth"
is defined by Bultmann as, 'the use of imagery to
express the other worldly in terms of this world"
(K & M, p. 10 footnote #2). Removing the myth is
the task of hermeneutics. After asking, "What
does the Biblical writer say and mean?'" (the old
view of hermeneutics), the interpreter of Scrip-
ture must ask, "What meaning does this have for
me?" (the new view of hermeneutics). This new
view of hermeneutics is clearly existential.
Obviously, the myth in the New Testament does not
have meaning for the modern man and so it must be
removed. Thus, the modern interpreter needs to
know how to recognize and remove the myth. Bult-
mann states, "It is a mistake to think we can
understand a word of the New Testament without
such a prior understanding and the concepts which
emanate from it, if it is to be understood as the
Word of God" (Essays, p. 258).

The New Testament had a long development.

Bultmann gives an example of recognizing myth in
the New Testament when he describes how the early
church "developed" a message for Jesus to preach,
after He had died. There are 7 stages in the
development of the gospel: i

1i. The kerygma of Jesus' death aﬁdiresurrection.

2i. To givé further visualization, the story of
John the Baptist and the proofs of fulfilled
prediction were added.

3i. The Christian sacraments in the Church had to
be shown genuine, so words are put in Jesus'
mouth, instituting them.

4i. 1In order to help believers visualize what
Jesus had done, miracle-stories were added.

5i. Along with the miracle-stories are short
stories whose point is a saying of Jesus.
These, too, are added.

6i. Various sayings of Jesus were also added into
the gospel accounts.
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1b. Neoorthodoxy:
. 4c. The theologians of Crisis Theology:
1d. In Europe
3e. Rudolf Bultmann
3f. The positiom.
1g. Biblioleogy:
3h. The New Testament had a long development.

7i. And exhortations and regulations currently
in practice in the early church were placed
back into the life of Christ--e.g. Matt. 18:15f .
(TNT, I, 86).

The Bible is not a revelation.

What is revelation?

"What then, has been revealed? Nothing at all, so
far as the question concerning revelation asks for
doctrines--doctrines, say, that no man could have
discovered for himself--or for mysteries that be-
come known once and for all as soon as they are
communicated. On the other hand, however, every-
thing has been revealed, insofar as man's eyes are
opened concerning his own existence and he is once
again able to understand himself'"(E & F, p. 85).

{.

'RUDOLF BULTMANN

1884-1976 "Thus it becomes completely clear that revelation
is an act of God, an occurrence, and not a commun-
ication of supernatural knowledge'" (E & F, p. 87).

"Therefore, the New Testament itself is revelation
only insofar as it is kerygma or insofar as it
"preaches Christ" (Luther); and this means that
there is a criterion for determining the extent

to which the New Testament's statements speak as
revelation."

"If one here and there fails to be addressed by

the word of Christ, he of course does not have the
right to say that it must be there or even to
suppose that it could be. But he will ask himself
whether his not hearing may not possibly have its
basis in a not wanting to hear. If it cannot be
denied in principle that there can be statements

in the New Testament that are not revelatory, it
nevertheless is not a meaningful task to name them"
(E & F, p. 90).

2g. Theology Proper:

1h. God:

. Concerning God the Father, Bultmann reveals his
- former association with Karl Barth in presenting
God as transcedent. It is difficult to find a
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3A. The Directions of Theology in the 20th Century.

1b. Neoorthodoxy:

‘ 4c. The theologians of Crisis Theology:

1d. 1In Europe

3e. Rudolf Bultmann
3f. The position.
2g. Theology Proper:

1h.

2h.

God:

precise definition of God from Bultmann since it
almost seems that God cannot be described. Yet,
he does say, '""God is reckoned to be the power
which breaks through this finitude of man and
thereby raises him up to his real nature'" (Essays,
p. 98). He also says, "This mysterious power-the
power which limits man and is master of him even
when he thinks he is his own master-is God, the
controller of man's future" (Essays, p. 3).

Christ:

Concerning Jesus Christ, there is very little to

be known, says Bultmann. E.g. '"As a matter of
fact, Jesus brought no 'doctrine' capable of being
summarized in propositiomns.' (TNT, II, 89).
However, Bultmann does say that Jesus thought the
end of the world was near, but that this was an
illusion (cf. TNT, I, 22). When Jesus is presented
in the New Testament as the Son of God, a pre-
existent divine being, he is '"to that extent a
mythical figure" (K & M, p. 35, TNT, I, 131).

"We must frankly confess that the character of
Jesus as a human personality cannot be recovered
by us" (E & F , p. 352).

"We have a picture of promise and redemption in
the picture of the crucified Christ" (E & F, p. 33).

With regard to Christ's personality, Bultmann says,
"I do indeed think that we can now know almost
nothing concerning the life and personality of
Jesus, since the early Christian sources show no
interest in either, are moreover fragmentary and
often legendary'" (Jesus and the Word, p. 8).

Critical investigation shows that the whole tradi-
tion about Jesus which appears in the three synoptic
gospels is composed of a series of layers which can
on the whole be clearly distinguished, although the
separation at some points is difficult and doubtful.
(The Gospel of John cannot be taken into account at
all as the source for the teaching of Jesus, and it
is not referred to in this book.) . . .By means of
this critical analysis an oldest layer is determined,
though it can be marked off with only relative
exactness, Naturally we have no absolute assurance
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that the exact words of this oldest layer were
really spoken by Jesus. There is a possibility
that the contents of this oldest layer are also
the result of a complicated historical process
which we can no longer trace. (Jesus and the Word,
pp. 12-13).

3h. Holy Spirit:

The Holy Spirit is an it, the power of God.
(cf. TNT, I, 153, 155).

3g. Angelology:

""Now that the forces and the laws of nature have been
discovered, we can no longer believe in spirits, whether
good or evil" (K & M, p. 4. also, cf. TNT, II, 17).

Copied from the article in '"Christianity Today",
December 20, 1968 page (251) 3, entitled

"Remythologizing Christmas"

"Hark, the herald angels sing:
'Bultmann is the latest thing!'
(0r they would if he had not
Demythologized the lot.)
Joyful, all ye nations rise,
Glad to existentialize!

Peace on earth and mercy mild,
God and Science reconciled.

Lo, the ancient myths disperse.
Hence, three-storied universe!

Let three-decker pulpits stay:
Bultmann has a lot to say,

Since Kerygma still survives

When the myths have lost their lives.
Hark, the herald angels sing:
'Bultmann shot us on the wing!'"

4g. Anthropology:

Man is not a trichotomy or a dichotomy; he is a unity..
(Cf£. TNT, I, 209, also cf. K& M, p. 6). Bultmann also
rejects the idea that death is the punishment of sin

(R &M, p. 7).
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Soteriology:

The substitutionary death of Christ is an out-moded

idea (Cf. K & M, pp. 7-8). Christ's resurrection is
NOT an historical event (K & M, pp. 38-39, also cf.

TNT, I, 295, 299).

1h.

2h.

The cross:
"The tragic end of a noble man."

"Easter faith is faith in cross as a soteriological
event."

Ladd writes concerning the significance of the
cross in Bultmann's system: '"The cross of Christ
as a redemptive event is not an event in past
history. To be sure, the New Testament speaks of
the cross as though it were an objective event in
which the sinless Son of God shed His blood to
atone for human sin, suffered vicariously for men,
and by the efficacy of His sufferings delivers us
from death. This however is mythical language
which no longer has relevance or meaning. As an
objective historical event the cross is the tragic
death of a Jewish apocalyptic teacher which can
have no religious significance for usj; but as an
event in the Kerygma, the cross preached becomes
an event of redemption. To believe in the cross
does not mean to accept the validity of a past,
objective event wrought for our benefit; it means
to make the cross my own, to undergo crucifixion
with Christ, to die to my past, to become freed
from bondage to sin, and fear and death. . .The
salvation event is not something God accomplished
on a hill outside of Jerusalem nineteen centuries
ago in the death of Jesus on the cross, whose
blessing avails permanently for all men; it is
what God does today when I hear the gospel and
when I die with Christ to my old life" (Rudolf
Bultmann, pp. 27, 28).

The empty tomb:

"An apologetic legend. Paul knows nothing of an
empty tomb."

Therefore all speculations and theories are false
which seek to establish my proofs that the death

and resurrection of Jesus have the power of forgive-
ness and atonement for sin. . .
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Moreover, Jesus did not speak of his death and
resurrection and their redemptive significance.
Some sayings of such a character are indeed
attributed to him in the gospels, but they origi-
nated in the faith of the church--and none of them
even in the primitive church, but in Hellenistic
Christianity (Jesus and the Word, p. 213).

Since Bultmann rejects the historical gospel
narratives as to destroy their objectivity, one

is tempted to ask what should be our view of Christ
To this Bultmann has an answer:

There is indeed one estimate of him which is con-
sistent with his own view, the estimate of him not
as a personality, but as one sent by God, as
bearer of the word. . .Jesus is therefore the
bearer of the word, and in the word he assures man
of the forgiveness of God. (Ibid., pp. 216,217).

3h., The resurrection appearances:

They are unbelievable because no matter how many
witnesses there were, they cannot be considered
objective experiences.

4h, Salvation:

"Only in preaching is the cross God's saving act,
and therefore the preaching that is based on the
cross is itself God's act of salvation and reve-
lation."

"It is in the preaching of the gospel that the
righteousness of God is revealed (Rom. 1:17); and
in the preaching of the apostles what is encountere
is the word of God itself (IL Cor. 5:20) or the
actual speaking of Christ (Rom. 15:18), This
preaching of God's saving act, however, is not a
communication about events that one can also estab-
lish outside of faith; rather in speaking of God's
act of salvation it at the same time addresses the
conscience of the hearer and asks him whether he

is willing to understand the occurrence that it
proclaims as occurring to him himself and thereby
to understand his existence in its light" (E & F,
p. 139).
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Ecclesiology:

Bultmann said that there were no sacrifices or priests
in the early church and the congregation seems to be
self-governing (TINT, I, 115). Worship centered in the
preached Word (TNT, I, 121).

Eschatology:

Not a future event, but it takes place whenever man is
confronted by Christ (History & Eschatology, p. 151).
It is NOT the end of the world, but the end of the old
life for the believer. When one is constantly confronted
one authenticates his existence (Essazs, p. 110).
problem.

What's right with him?

1h., His knowledge of Greek:

2h, His emphasis on preaching:

3h. His study of the nature of the gospels:

What's wrong with him?

To Bultmann, the objective historical data recorded in
the New Testament is first not trustworthy and second

not needed. 1In fact, one does not exercise the true
faith if he is dependent upon past events, His is a
theology of existentialism which stresses the personal
present-tense encounter with God. The importance of

the New Testament is not found in the actual gospel
narratives, but rather in the truths they seek to present
In order to get to these truths, the myth and story-

form must be discarded.

1h. Subjective authority:

Once the authority of the Word of God (the
Scriptures) is surrendered, there is no standard
by which truth and error in religious matters can
be judged. When a dissecting of the Scriptures is
once begun, consistency will lead to an agnostic
theology. Bultmann comes close to this.
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2h. Arbitrary demythologizing:

RUDOLE BULTMANN Bultmann's demythologizing hermeneutic is a
; y product of his own imagination and thinking. What
P\[t\&* determines for Bultmann what should be accepted or

’]ﬂEzESI)QJ\AIiP\fTag? . rejected in Scripture? Is it not his own decision

v and personal preference? He himself admits after
1\/\\' I [ﬂm he has given some guidelines to determining the
AND OTHFR BASIC actual sayings of Christ that perhaps even these
O AWRITINGS are not genuine (see Jesus and the Word, pp. 12,13)

3h. Unnecessary history:

Bultmann does not recognize that historicity is
necessary to faith in God through Christ., Faith
Selected, edined. and translated is not limited or bound because of the historical
by Schubert M Oprken gospel events. Rather, they serve as the basis
for faith and give content to faith. What good is
a house built on a poor foundation and with inferic
materials?

4h, Trunkated Kerygma:

While Bultmann recognizes that in order to make
the gospel message acceptable to modern man the
supernatural must be removed, he has done away
with the wrong element. It is not the message
which needs to submit to modern man, but modern
man to the message, If modern man refuses to
accept the supernatural, it is too bad for him--
not for the gospel. And is it not true that the
reason Bultmann has turned the order around is
because he himself rejects the supernatural?

5h, Devastating results:

The conclusions and results of Bultmann's theology
are strangely dissimilar to the gospel message of
the Bible. Even though he suggests that he is
standing in the stream of such men as the Apostle
Paul and Luther in proclaiming salvation by faith,
yet there is very little which Paul and Luther
have in common with Bultmann's theology. Who
would have ever suspected that what the esteemed
German theologian teaches is what the Bible teaches
And if this is so, what right does Bultmann have to
call his theology Christian? Karl Barth has made
an interesting observation at this point, and with
this we conclude:
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"What is certain is that, if we take what Bultmann
has made of the Gospel in the name of existen-
tialism, though with a certain perhaps laudable
inconsistency, we shall find it if not impossible
at least extremely difficult to recognize the
Gospel in his presentation of it. Certainly,

with a little good will and if necessity arises,
it is possible to recognize the Gospel even in

the hymns and meditations of a Gerhard Tersteegen,
or in the dogmatic theology of Biedérmann, or even
in the Roman Mass. But I do not know for how
many men of today Bultmann and his disciples with
their existentialist interpretation have really
made easier an understanding. . .of the Gospel."
(from Karl Barth, Rudolf Bultmann, pp. 38,40; it
is quoted in Giovanni Miegge, Gospel and Myth in
the Thought of Rudolf Bultmann, p. 135).
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1f.

2f.
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1g.

Biography:

Dietrich Bonhoeffer was born in Breslau on February &4, 1906.
He was educated in Berlin and graduated from Berlin Univer-
sity in 1927. 1In 1928 he served a church in Barcelona.
After that he was appointed a Lecturer in the University of
Berlin., During this time he spent a year studying at Union
Theological Seminary in New York. In 1933, after denouncing
the political system he went to London as a pastor of a
German Lutheran Congregation. In 1935 he returned to German
to direct a College which was closed by the Gestapo. In 193
American friends got him out of Germany but he soon felt tha
he had to return. He then engaged himself in the political
opposition. In 1943 he was arrested. On April 9, 1945, he
was hanged at the concentration camp of Flossenburg.

Bibliography:

Letters and Papers from Prison. New York: The Macmillan Co.

1962, 254 pp.
The Cost of Discipleship. New York: The Macmillan Co., 1949

198 pp.
The Communion of Saints. New York: Harper & Row, 1963.

256 pp-

Ethics. New York: The Macmillan Co., 1955. 340 pp.

Act and Being. New York: Harper & Brothers, 1961. 192 pp.

The Christian Century. Vol. 76 (April 1959) and Vol. 83 (Jun

1966).
Theology Today. Vol. 6, Vol. 18, and Vol. 21.

Life Together. 122 pp.

Beliefs:

The three main ideas:

1h. The world come of age (man has moved from superstition to scienc

2h. Religionless Christianity

3h. Sharing the suffering of God
2g. ‘ikeology Proper: '

"It is wrong to use God as a stop-gap for the incomplet
ness of our knowledge...God is increasingly being edged
out of the world, now that it has come of age. We have
to live in the world as if God were not given. God is
teaching us that we must live as men who can get along
very well without him" (Letters and Papers, pp. 190,219
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4g,

6g.

7g.

8g.

Christology:

"Jesus summons men to follow Him not as a teacher or a
pattern of the good life, but as the Christ, the Son of
God" (The Cost of D., p. 50). "...the supreme miracle
occurs. The Son of God becomes man...it is sinful
flesh that He wears, though He was Himself without sin
(pp. 180-181). '"The historical fact...is the ascension
of Christ (and His Second Coming)" (p. 187).

Pneumatology:

In order to carry out the temporal building of the
church as his community, God reveals himself as the
Holy Spirit...The Holy Spirit operates solely in the
church as the communion of the saints...The Spirit by
the same act whereby he moves the elect...brings them
into the actual Church" (The Communion of Saints, pp.
104, 116).

Ecclesiology:

"Since the ascenfion, Christ's place on earth has been
taken by His Body, the Church. The Church is the real
presence of Christ" (The Cost of D., p. 185). "It is
one Body, real community, sanctorum communion' (The
Communion of Saints, p. 154). —-

Eschatology:

"The church is not identical with the Kingdom of God.
The Kingdom of God is a purely eschatological concept,
which from the point of view of God is present every
moment in the church, but for us remains an object of
hope..." (The Communion of Saints, p. 112).

Bibliology:

"The Word is the Word the church preaches. Not the Bi
then? Yes, the Bible too, but only in the church. So
it is the church that first makes the Bible into the
'Word'? Certainly, in so far, that is, as the church
was first created and is maintained by the Word" (pp.
160, 161).

Soteriology:
"Salvation should not be interpreted metaphysically no

individualistically (religious sense)...It is not with
the next world that we are concerned but with this wor
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“If | see a madman driving a

car into a group of innocent

bystanders, then | cant, as a

Christian, simply wait for the.

catastrophe and then comfort the

wounded and bury the dead. | must =
try to wrestle the steering wheel out

of the hands of the driver.”

- Dietrich Bonhoeffer

Beliefs:
8g. Soteriology:

...The salvation myths deny history in the interests
of an eternity after death..." (Letters, pp. 167, 205)

Evaluation: . -

iA*‘?‘*u#(Qﬂ
Bonhoeffer may be called a liberal Neo-Orthodox. He was
inconsistent in emphasizing the maturity of the world as
well as in regarding God as a suffering God almost ignoring
the fact that He is also a Judge. He lived trying to serve
his fellow citizens to the point of giving his life while
defending both his country and his own convictions.

GOD WILL NOT HOLD US
GUILTLESS. NOT TO
SPEAK IS TO SPEAK.
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Metaxas's Counterfeit Bonhoeffer

Metaxas's Counterfeit Bonhoeffer: An Evangelical Critique

Review of Eric Metaxas, Bonhoeffer: Pastor, Martyr, Prophet, Spy: A Righteous Gentile Vs. the Third
Reich (Nashville: Thomas Nelson, 2010)

by Richard Weikart (https://www.csustan.edu/history/faculty/weikart/www.csustan.edu/history
[faculty/weikart), California State University, Stanislaus

Eric Metaxas's Bonhoeffer biography has won many accolades from evangelicals, not only because
Metaxas is an excellent writer, but also because he serves up a Bonhoeffer suited to the evangelical
taste. Many evangelicals admire Bonhoeffer and consider him a fellow evangelical. Metaxas's book
confirms this image. In an interview with Christianity Today Metaxas even made the astonishing
statement that Bonhoeffer was as orthodox theologically as the apostle Paul.

As orthodox as Paul? Metaxas does not seem to know that in his Christology lectures in 1933
Bonhoeffer claimed, "The biblical witness is uncertain with regard to the virgin birth." Bonhoeffer also
rejected the notion of the verbal inspiration of scripture, and in a footnote to Cost of Discipleship he
warned against viewing statements about Christ's resurrection as ontological statements (i.e.,
statements about something that happened in real space and time). Bonhoeffer also rejected the entire
enterprise of apologetics, which he thought was misguided. [1]

_ How did Metaxas get it so wrong? Part of the probiem, perhaps, is that Metaxas simply got in over his
head. Bonhoeffer was a sophisticated thinker immersed in early twentieth-century German philosophy
and theology. Even though | have a Ph.D. in modern European intellectual history and have read
Hegel, Kierkegaard, Nietzsche, Heidegger, Barth, Bultmann, and many other philosophers and
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theologians who shaped Bonhoeffer's thought, | do not find Bonhoeffer's writings an easy read. For one
thing, Bonhoeffer (like his mentor Barth) admitted that Kierkegaard was one of the most powerful
influences on his theology, which means that Bonhoeffer was committed to an irrationalist, existentialist
worldview that is quite different from the mindset of American evangelicals. Though most evangelicals
probably do not know it, most Bonhoeffer scholars dismissively reject the idea that Bonhoeffer's
theology is compatible with American evangelical theology.

| trust that Metaxas is my brother in Christ, but unfortunately he simply does not have sufficient
grounding in history, theology, and philosophy to properly interpret Bonhoeffer. This is not just my
opinion. Victoria Barnett, the editor of the English-language edition of Dietrich Bonhoeffer Works, wrote
a scathing review of Metaxas's biography. In her opinion, Metaxas "has a very shaky grasp of the
political, theological, and ecumenical history of the period." She then calls Metaxas's portrayal of
Bonhoeffer's theology "a terrible simplification and at times misrepresentation." [2] Clifford Green,
another bona fide Bonhoeffer scholar who has edited part of Dietrich Bonhoeffer Works and has written
extensively about Bonhoeffer, has also criticized Metaxas heavily, claiming that Metaxas's biography
should be entitled, "Bonhoeffer Hijacked." [3]

Let's start with the historical problems. Metaxas read enough about Bonhoeffer's life to get many facts
right about the events of Bonhoeffer's life. This is the strongest part of the biography. Even here,
however, there are some major problems. For instance, Metaxas mistakenly claims, "From the
beginning of his time until the end, Bonhoeffer maintained the daily discipline of scriptural meditation
and prayer he had been practicing for more than a decade. . . . Once he got his Bible back he read it for
hours each day." (p. 438) This portrait will certainly make Bonhoeffer popular among serious
evangelicals, but unfortunately this image is false. In 1944 Bonhoeffer wrote to his friend Eberhard
Bethge, "Once again I'm having weeks when | don't read the Bible much." Bonhoeffer had told Bethge
the same thing twice before in 1941 and 1942. [4]

Metaxas also does not have a solid grasp on Bonhoeffer's historical context. It is hard to give much
credence to someone writing about German history who thinks that Bonn is in Switzerland or that Hitler
was democratically elected into office or that Germany was not yet a police state in August 1934.
Metaxas also claims that the Barmen Declaration, which was the doctrinal statement of the Confessing
Church, rejected anti-Semitism. In reality, the Barmen Declaration does not mention anti-Semitism at
all, and many scholars have criticized it for this.

Metaxas also seems to have little understanding of German theology. His bibliography contains no
works on German theology, except for works specifically about Bonhoeffer, and even many important
works on Bonhoeffer's theology are missing from his reading list. Metaxas correctly acknowledges that
Karl Barth was the most important influence on Bonhoeffer's theology. However, he never explains
anything about Barth's theology, except that Barth opposed liberal theology. Metaxas does not seem to
‘understand that Barth's rejection of liberal theology did not cause him to embrace biblical inerrancy.

Events dominate this biography, and Metaxas only devotes a few pages to discussing Bonhoeffer's
writings. Indeed it is hard to tell how much he has even read of Bonhoeffer's corpus. For example, in
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1932-33 Bonhoeffer taught theology at the University of Berlin; two of his courses were published:
Creation and Fall and Christ the Center. Though Metaxas lists both in his bibliography, he does not
discuss them nor cite them. Both of these works contain ideas that would cause most evangelicals to
cringe (or worse). Even Bonhoeffer's Ethics receive only cursory treatment, and Metaxas does not
fathom Bonhoeffer's support for situation ethics therein.

Metaxas, then, has presented us with a sanitized Bonhoeffer fit for evangelical audiences. Evangelicals
can continue to believe comfortingly that Bonhoeffer is one of them, and that his heroic stance against
Hitler was the product of evangelical-style theology. This view is naive, but many wish it to be so. They
might prefer Metaxas's counterfeit Bonhoeffer to the real, much more complex, German theologian who
continued to believe in the validity of higher biblical criticism, who praised Rudolf Bultmann when he
called for demythologizing the New Testament, and who in his prison writings called for us to live "as if
there were no God." In 1944, toward the end of his life, Bonhoeffer admitted that he was a theologian
who "still carries within himself the heritage of liberal theology." [5]

Notes

1. For an evangelical critique of Bonhoeffer's theology, see Richard Weikart, The Myth of Dietrich
Bonhoeffer: Is His Theology Evangelical? (International Scholars Publications, 1997), or Richard
Weikart, "Scripture and Myth in Dietrich Bonhoeffer." (https://www.csustan.edu/history/faculty/weikart

. /Scripture-and-Myth-in-Dietrich-Bonhoeffer.pdf) Fides et Historia 25 (1993): 12-25; also, | am
currently writing another book that will probably be entitled, "Why Evangelicals Do Not Understand
Bonhoeffer."

2. Victoria Barnett, review of Metaxas, Bonhoeffer, in Association of Contemporary Church Historians
Newsletter 16, 3 (September 2010), at http:/journal.ambrose.edu/ojs/index.php/acchquarterly/article
Iview/46/92 (http://journal.ambrose.edu/ojs/index.php/acchquarterly/article/view/46/92), accessed
September 2010.

3. Clifford Green, "Hijacking Bonhoeffer," Christian Century (Oct. 5, 2010), at
www.christiancentury.org/reviews/2010-09/hijacking-bonhoeffer (http://www.christiancentury.org
/reviews/2010-09/hijacking-bonhoeffer), accessed Jan. 13, 2011.

4. Bonhoeffer to Bethge, March 19, 1944, in Widerstand und Ergebung: Briefe und Aufzeichnungen aus
der Haft (Munich: Christian Kaiser Verlag, 1954), 163 (also in Letters and Papers from Prison, trans.
Reginald Fuller et al. [NY: Macmillan, 1971], 234); Bonhoeffer to Bethge, January 31, 1941, and June
25,1942, in Dietrich Bonhoeffer, Gesammelte Schriften, ed. Eberhard Bethge, 5 vols. (Munich:
Christian Kaiser Verlag, 1958ff.), 5:397, 420. 5. Bonhoeffer to Bethge, 3 August 1944, in Widerstand
und Ergebung, 257 (Letters and Papers from Prison, 378).
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WHO WAS DIETRICH BONHOEFFER AND WHAT
DID

HE BELIEVE OR NOT BELIEVE?

Dr. Don Jasmin

Dietrich Bonhoeffer was a German pastor, theological professor and lecturer, preacher, radio broadcaster,

prolific writer in theology, poetry and prose. His theological career basically spanned the 1930’s and early 1940’s, during
the rise, rule and downfall of Adolf Hitler.

Bonhoeffer became a strong opponent of Hitler’s “Nazi Socialism” movement and a spy for the underground
resistance movement. Shortly before Hitler's own demise, he was executed by Hitler’s henchmen after having spent
considerable time imprisoned for his resistance to the Nazi movement.

Bonhoeffer’s theology and thought however, are satanic poison! Instead of having a drama extolling him, the
theology department of GRBC & S should have a conference exposing him! [1991-Ed] A prolific writer during his brief
career, over 14 books and documents are attributed to his pen. He was, however, a rank apostate (with basic neo-
orthodox views), who denied or questioned nearly every major doctrine of the historic Christian faith.

In preparing this analysis of Bonhoeffer’s blasphemous theological “denials”, this writer read every page of 10
of his books, scanned three others written by his hand, and several other sources concerning his life and theological
views. [A laborious task!]

If one reads much of Bonhoeffer, he will quickly discover that Bonhoeffer uses religious language and
terminology that is familiar to-similar to-and often sounds like that which Bible believing Christians use.

While some of Bonhoeffer’s terminology may sound much like that of the Bible-believer, one must remember
that he used a different religious dictionary! While the “script” may sometimes appear to be “evangelical” (classic use of

the term!), the “substance” is “existential.” Avoiding Bonhoeffer’s religious “doubletalk” the writer will concentrate on
his statements that reveal his blatant apostasy.

BONHOEFFER ON CHRIST

1. Bonhoeffer believed that it was impossible to know the objective truth about the real essence
of Christ’s being-nature.

Page 1 of 7
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“From now on, it will no longer be permissible to state anything about the substance of Jesus Christ.
. Speculation about the natures is at an end.” Christ the Center, p. 101

“Such sentences as make statements about Jesus Christ with unequivocal directness are designated as false in
theological content.” Christ the Center, p. 100

2. Bonhoeffer questioned the Virgin Birth, and in reality denied it.

“The question ‘how’? For example, underlies the hypothesis of the Virgin Birth. Both historically and
dogmatically, it can be questioned. The biblical witness is ambiguous. The doctrine of the Virgin Birth is meant to
express the incarnation of God, not only the fact of the incarnation. But does it not fail at the decisive point of the
incarnation, namely that in it Jesus has not become man just like us.” The Cost of Discipleship, p. 215

3. Bonhoeffer denied the deity of Christ; he advocated that “Jesus Christ Today” is not a real
person and being, but a “corporate presence.” Christ today” is three things: (a) the “encountered Christ” of neo-

orthodoxy [not to be equated with the historical Christ of the Bible-or the Bible itself]; (b) the sacraments: Christ is not
just present in the sacraments, he exists as the sacraments; (c) the church & the church in its preaching. Some samples:

Christ equals the “community of the church”, “Christ acting as community”; “Christ is the corporate person of
the Christian community;” “The community is a corporate person whose name is also Christ”;

Testimony to Freedom, pp. 75 & 76

“Christ as the Logos of God...is the Word in the form of a living address to men.” Christ the Center, P. 58

4. Bonhoeffer denied the sinlessness of Christ’s human nature and further questioned the
sinlessness of His earthly behavior.

“In his flesh was the law which is contrary to God’s will. He was not the perfect good....but all depends upon the
I fact that it was he who assumed the flesh with its tendency to sin and self will.” Christ the Center, p. 108

“The sinlessness of Jesus fails if it is based upon the observable acts of Jesus. His acts take place in the
homoioma sarkos. They are not sinless, but ambiguous. One can and should see both good and failure in them.” “We
should not therefore deduce the sinlessness of Jesus out of his deeds.” Christ the Center, p. 109

In his critique of Bonhoeffer entitled “Devotion, Doctrine and Duty in Dietrich Bonhoeffer, *(Biblio Theca
Sacra, Oct.-Dec. 91, pp. 399-409) Dr. Bruce Demarest states that since Bonhoeffer believed that Christ was the church
and all persons are reconciled to God and in the church and thus identical with Christ, this amounts to pantheism!

BONHOEFFER ON THE CHURCH

“Secularity” is the key term. In Bonhoeffer’s views, the church equals the world and is to be
equated with it. In “secularity”, the church loses its identity but finds its real meaning. It is little wonder that the
earliest proponents of the “Death of God” theology pointed to Bonhoeffer as its real “father” and “founder.”

“The secularity of the church follows from the incarnation of Christ. The church, like Christ, has become
world...it is entirely world.”

“While the church is in the world and is even a bit of the world, it cannot hope to represent itself as a visible
communion of saints. Secularity means renunciation of the ideal of purity.” “The church has been in the process of
becoming world, not some ‘pure’ entity, since its origin. Not even primitive Christianity was ‘pure.’ Otherwise, one
confuses church with a religious community”....renunciation of its claims to ‘purity’ leads the church back to its

solidarity with the sinful world... Only this kind of church is free, the church that confesses it secularity.” Testimony to
Freedom, p. 92 A sermon “the Nature of the Church”-summer 1932

*Not an endorsement of the critiquer’s seminary (Conservative Baptist Theological Seminary) or of the

seminary which produces the Biblio-Theca Sacra (Dallas theological Seminary). Sources quoted only to validate
material.

‘ : CHRISTIANITY NOT EXCLUSIVE
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“What are we to think of other religions? Are they as nothing compared to Christianity? We answer that the

Christian religion as religion is not of God. It is rather another example of a human way to God, like the Buddhist and
others, too, though of course these are of a different nature.”

“Christ is not the bringer of a new religion, but rather the one who brings good. Therefore, as an impossible way
from the human to God, the Christian religion stands with other religions. The Christian can never pride himself on his
Christianity, for it remains human, all too human.” Testimony to Freedom, pp. 55-56, from a sermon delivered Dec. 11,
1928 entitled “Jesus Christ, and the Essence of Christianity”

BONHOEFFER A COMMITTED ECUMENICIST
Bonhoeffer was an early ecumenicist; one of the early promoters of the modern ecumenical movement.

1. He was associated with the “World Alliance for Promoting Friendship” and “Secretary of the
Ecumenical Youth Commission”; The WARF was “considered one of the ‘forerunners of the World Council of
Churches.”

2. He was invited to serve on the visiting faculty of Union Theological Seminary, NY. Paul Tillich
and Reinhold Niebuhr were both involved in this endeavor to secure Bonhoeffer’s services at UTS. He also stayed in the
home of the noted apostate Dr. Henry Sloane Coffin (then pastor of the notorious liberal Riverside Church) & had many
talks with Dr. Henry Pit Van Dusen, president of UTS. (As a neo-orthodox “theologian”, he did not agree with the
extreme dead liberalism of Union Seminary, or the Riverside Church, although they were partly “benefactors” to him.)

3. He had an intense desire to meet with Visser ‘t Hooft, who later became the lst General
Secretary of the World Council of Churches (WCC). Visser ‘t Hooft acknowledged the “formative influence of
Bonhoeffer in the history of the ecumenical movement.” Hooft was later a speaker at a service commemorating

Bonhoeffer’s 70'h birth. Above information from testimony to Freedom, pp. 22, 212, 568

4. The Encyclopedia of Religion, Vol. 2, pp. 285-86 states, “Bonhoeffer’s legacy has stimulated

ecumenism beyond his own national, spiritual and institutional borders, including influence among
Roman Catholics & Jews.”

BONHOEFFER ON EVOLUTION

In answer to a question “Does belief in God’s creation contradict science?” Bonhoeffer replied “any child knows
that the earth was not made in six days.” No Rusty Sword, p. 143

BONHOEFFER ON GOD

1. In the FBF Information Bulletin, May 1977, pp. 11-12, the late Dr. G. Archer Weniger stated “He
(Dietrich Bonhoeffer) is a practical atheist and one of the fathers of the Death of God theology.” While the new-
evangelical pro-Bonhoeffer “sympathizers” are embarrassed over his “death of God” statements and attempt to
rationalize away these apostate views, they obviously represent his thoughts & concepts.

Concerning God, Bonhoeffer wrote “there is no longer any need for God as a working hypothesis, whether in
morals, politics, or science. Nor is there any need for such a god in religion or philosophy. In the name of intellectual

honesty, these working hypotheses should be dropped or dispensed with as far as possible.” Letters and papers from
prison, p. 360

On April 4, 1965, Bishop John A.T. Robinson preached a sermon at the Dietrich Bonhoeffer Memorial Church
in London marking the 20™ anniversary of Bonhoeffer’s death. The sermon was entitled “The Saint of the Secular.” In it,
Robinson, the real “popularize” of the “Death of God” theology, points out that as early as 1932 Bonhoeffer was
proclaiming the teaching which says that the “church” or “Christianity” must die as a religion and become totally
“secularized”; becoming totally integrated and identified with the world, so as to lose its “religious” identity. (“The Saint

of the Secular” is printed at the beginning of a translation of Letters and Papers from Prison, as published by Macmillan
Co. (see pp. 9-12)

The editors of A Testament to Freedom, Geffrey G. Kelley & F. Burton Nelson (TTF is a compilation of
excerpts from all Bonhoeffer’s major works) state “With the translation of the letters and the notoriety given to

.Bonhoeffer by Bishop John A.T. Robinson’s honest to God, Bonhoeffer would belong to the world beyond Germany and

exert an influence on church and theology beyond anything Bethe (one of Bonhoeffer’s early editors) had ever
imagined.” (p. 395)

Page 3 of 7
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BONHOEFFER & HUMANISM

‘ In his “memoir” of Bonhoeffer, at the beginning of a translation of The Cost of Discipleship (Bonhoeffer), G.
Leibholz states “Bonhoeffer stood for what is called Christian Humanism today.” (p. 18)

In the introduction to Bonhoeffer’s Fiction from Prison (Fortress Press) editor Renate Bethge states, “What...
brought this son of an upper-middle class Berlin family...to a Nazi prison cell, writing fiction in a meditation aimed at
‘gathering up his past’? Perhaps two words may point to the answer: Christian Humanism.” (p. VII)

Editor’s Note: there is a vast difference between “Christian humanitarianism” and “Christian humanism”!
BONHOEFFER ON MORALITY
AND ETHICAL RESPONSIBILITIES

Bonhoeffer rejected an unalterable objective set of moral standards set forth in the Bible and
believed in situational ethics: that right & wrong are determined solely by the “loving obligations of the
moment.”

“The commandment of God” is “not something which is given, fixed, and possessed once for all.”

Ethics, p. 38

“The Christian himself creates his standards of good and evil for himself.” No Rusty Sword, p. 44

“Not every single one of Jesus’ rules of conduct is valid for us, otherwise the imitation of them would be slavish
and unfree.” No Rusty Swords, p. 45

“The absolute criterion of a good which is good in itself...makes good into a dead law, a Moloch to which all life
‘ and all liberty are sacrificed.” Ethics, p. 186

In Biblio theca Sacra, B. Demarest summarizes Bonhoeffer's views by declaring “Bonhoeffer was a
situationalist who abandoned objective criteria in the sphere of moral decision making.” p. 405

BONHOEFFER ON SALVATION

1. Bonhoeffer adhered to neo-orthodox theology and terminology concerning Salvation.

Bonhoeffer believed that salvation was an “encounter” with the “living Christ.” “All that we know today only
through the encounter with the humiliated.” Testimony to Freedom, p. 130

2. Bonhoeffer was a sacramentalist

“Reconciled in their hearts with God and the brethren, the congregation receives the gift of the body and blood
of Jesus and receiving that, it receives forgiveness, new life and salvation.” Life together, p.122

The “eucharist is the repeated feed of confessed community with the true body and blood of Christ.”

The Way to Freedom, p. 115

“The holy eucharist, not natural food, not symbolic, not a memorial meal, but the true body and blood of Christ
for the forgiveness of sins and the fellowship of his body.” “The Way to Freedom, p. 153

3. Bonhoeffer believed in regenerational infant baptism.

“We have sometimes urged that children should be baptized as soon as possible, as it is a question of a
sacrament, even if the father cannot be present, the reasons are clear....The N.T. lays down no law about infant baptism;
. it is a gift of grace bestowed on the church.” Letters & Papers from Prison, pp.142-143

4. Bonhoeffer advocated baptismal regeneration
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“Anyone who repents and believes has the door to the community opened to him through baptism.” “The
community is the body of Christ only through baptism and eucharist.” The Way to Freedom, p. 151

5. Bonhoeffer equated church membership with salvation

“THE QUESTION OF CHURCH MEMBERSHIP IS THE QUESTION OF SALVATION. THE BOUNDARIES OF THE
CHURCH ARE THE BOUNDARIES OF SALVATION. Whoever cuts himself from the Confessing church in Germany
cuts himself from salvation.” The Way to Freedom, p.93

6. Bonhoeffer denied personal salvation

“What does it mean to ‘interpret in a religious sense.” I think it means to speak on the one hand metaphysically,
and on the other hand individualistically. Neither of these is relevant to the Bible message or to the man of today. Has
not the individualistic question about personal salvation almost completely left us all? Perhaps not more important than
the matter itself, more important than the question! I know it sounds pretty monstrous to say that, but fundamentally, it
is not actually biblical? Does the question about saving one’s soul appear in the O.T. at all? ...Is it not true that Rom.

3:24 is not an individualistic doctrine of salvation but the culmination of the view that God alone is righteous?”
Letters & Papers from prison, p. 156

7. Bonhoeffer denied sacrificial blood redemption.

“Unlike the other oriental religions, the faith of the O.T. is not a religion of redemption.” “It is true that
Christianity has always been regarded as a religion of redemption. But is not this a cardinal error which separates Christ
from the O.T. and interprets him on the lines of the myths about redemption? ...The redemption myth is trying
unhistorically to find an eternity after death. Sheol and Hades are not metaphysical constructions, but images which
imply that the ‘past’ while it still exists has only a shadowy existence in the present.”

Letters & Papers from Prison, p. 185

BONHOEFFER ON SCRIPTURE

1. Bonhoeffer was greatly fascinated with neo-orthodox thought, theology and terminology and
greatly influenced by the major theologian of neo-orthodoxy, Karl Barth.

*A lifelong admirer of Barth, he was also a pupil and disciple of Barth. One of the things Bonhoeffer regretted is
that he “did not come earlier” to listen to Barth’s lectures, seminars and personal meetings.” While questioning some of
its tenets, Bonhoeffer accepted the basic neo-orthodox theological system. A “propagandist of sorts for Barth’s collected

lectures”, he praised Barth as “belonging to the great traditions of the Apostle Paul, Martin Luther and Soren
Kierkegaard.”

In turn, Barth praised Bonhoeffer’s book Sanctorium communion, calling it a “theological miracle”, a book that

showed obvious signs of Barth’s influence on Bonhoeffer. The editors of Bonhoeffer’'s No Rusty Sword state on p. 33 that
Barth was one of the major figures that “helped fashion the mind of the young Dietrich Bonhoeffer.”

2. Bonhoeffer denied the verbal-plenary inspiration of Scripture, believing that the Bible was
only a “witness” to the Word of God & becomes the Word of God only when it “speaks” to an individual.
Otherwise, it was simply the word of man/men.

The editors of Testimony to Freedom state on p. 9 of the introduction to that compilation of Bonhoeffer’s

writings that his view of revelation “was not to be reduced to those ‘heavenly doubles’ of the living God, even if these
paraded under the guise of an inerrant Bible or infallible sacred institution.”

“The New Testament bears witness in both doctrine and history. It is nothing in itself, but bears witness of
something else...its words and statements are not in themselves true and eternal and holy. The whole New Testament in

all its parts is meant to be expounded as a witness, not as a book of wisdom, a teaching book, a book of eternal truth.”
No Rusty Swords, p. 118

Commenting on the above statement, Dr. G. Archer Weniger declared, “This total rejection of the Bible as being
in itself the Word of God is typical of all neo-orthodox thinkers. If there is wholesome food in a garbage can, then one
can find some good things in Bonhoeffer, but if it be dangerous to expect to find nourishment in a garbage can, then

Bonhoeffer must be totally rejected and repudiated as blasphemy. It is worse than garbage.” (FBF Information
Bulletin, May 1977, p. 12)

T ——— -
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*Information for star paragraph taken from The Way to Freedom, pp. 115-121; Testimony to Freedom, May
1977, p- 12)

On p. 161 of Sanctorium Communio, Bonhoeffer wrote “The Word as inspired by the Spirit exists only when

men declare it so...so long as they are not inspired by the Spirit, they remain the word of man.” (Bonhoeffer was
referring to “The word of scripture.”)

Testimony to Freedom, p. 104 quotes Bonhoeffer as follows: “the word of the church here and now must be a
valid abiding word. Someone can speak only to me with authority if a word from the deepest knowledge of my humanity
encounters me here and now in all my reality. Any other word is impotent...the church may not therefore preach
timeless principles, however true, but only communicate which are true today. God is ‘always’ God to us ‘today.”

In Christ the Center, pp. 73-74 Bonhoeffer stated, “Perhaps we have to preach about a text, which we know
from scholarly criticism was never spoken by Jesus. In the exegesis of Scripture we find ourselves on thin ice... There
may be some difficulties about preaching from a text whose authenticity difficulties about preaching from a text whose
authenticity has been destroyed by historical research...The Bible remains a book like other books...But it is through the
Bible, with all its flaws, that the risen one encounters us. We must get into the troubled waters of historical criticism.”

In his critique of Bonhoeffer’s theology, B Demarest indicated that six factors influenced his theological
concepts:

1. The antimetaphysical bias of Immanuel Kant; No objective knowledge of God is really possible.

2. The existential emphasis of Soren Kierkegaard: The rejection of all universal ethical norms;
ethics determined by the “moment”.

3. The “earthly” secular concept of Christianity by Friedrich Nietzsche.

4. The “I-thou” personalism of Martin Buber (too complicated to explain in a couple sentences!)

5. The theology of Karl Barth. Demarest says “Barth influenced Bonhoeffer more than any
other authority.”

6. The neo-orthodoxy of the Edinburgh theologian John Baillie.

When Demarest declared that Bonhoeffer had a “low view of scripture”, he was slightly understating the facts!
Bonhoeffer was a blatant apostate of the rankest sort. Bonhoeffer’s theology and writings are satanic poison. Injection of

his apostate views into one’s theological bloodstream means certain death! Any sympathetic entertainment of his
“ministry” is dangerous-extremely dangerous!

PS: The above article was originally included as part of a 17 page report printed separately nearly 20 years ago
entitled Is Grand Rapids Baptist College and Seminary a New-Evangelical Institution? It was printed shortly
thereafter as an individual article in The Fundamentalist Digest.

Yours truly intended to reprint it in the Aug.-Sept. 2011 issue, but he ran out of time and space. While a

summarized gist of this article appeared twice recently in another Fundamentalist publication, he believes the complete
article deserves coverage.

OCTOBER-NOVEMBER 2011 The Fundamentalist Digest; Permission granted for
reprint, so long as proper credit is given. The above item is a sample of the numerous
timely articles that are contained in the bi-monthly issues of The Fundamentalist Digest.
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3A. The Directions of Theology in the 20th Century.

1b. Neoorthodoxy
. 4c. The theologians of Crisis Theology
1d. In Europe

5e. Helmut Thielicke
His Background:

Born in Barmen in 1908. Following German custom, he studie
at a number of universities, Greifswald, Marburg, Erlangen,
and Bonn. Recovering from a severe illness which was turn-
ing point in his life, he completed his dissertation in
Erlangen. Became assistant professor in Heidelberg in 1936
where he taught until 1940, when he was removed by the Nazi
because of his bold criticism of Hitler's policies. Had ju
returned from honeymoon with wife. Was forced to return hi
paycheck. Was called to Stuttgart to give courses in theol
i to ministers and lectures to public, while city was bombed.
¢ These lectures secretly printed and widely distributed. 1In
{ June 1944 he assisted in writing a proclamation of resistan
to Hitler.

After war, in 1945, he was called to the chair of system
tic theology in Tuebingen and in 1951-52 he served as recto
of the university. Became the dean of the newly formed
faculty of theology at the University of Hamburg. In June

p 1955 received honorary Th.D. from Univ. of Glasgow. In 195
’ was guest lecturer at Drew, Union, Princeton, Chicago

Federated Theol. Seminary, and in Washington, D.C. Pastor
at St. Stephen's with 4000 twice every Sunday.

2f. His Books:

Had his first book published at age 24. Has about 16 books
in print in Germany. His most important books are:

lg. Theological Ethics I, 1951; II, 1955; III, 1964?

I: Theological and philosophical basis. 752 pp.
IT, 1: Man and World, 666 pp.

II, 2: Political Ethics, 811 pp.

III: Sexual Ethics, c. 1000 pp.

Deals mainly with contemporary problems. Ethics to

him is not a system of fixed rules but an interpretatii

of our entire life. His stress is not on what we shou
HELMUT do but on what we may do.

THIELICKE
N

- I' 3g. Between Heaven and Earth: Conversations with American

s Christians, Harper and Row, 1963. 224 pp. $3.75.
‘ Man in Reviewed in C.T. Mar 12, 1965, p. 33 by C.F.H. Henry.
God’s World

2g. How the World Began, Muhlenberg Press, 1961, 308 pp.
CT, 11/24/61

4g. I Believe: The Christian's Creed, 1968, 256 pp. Fortre:

Thie Faith ane Cowrage  Live ~ ot D52

5g. The Waiting Father, Harper & Brothers, 1959.
Das Bilderbuch Gottes, 1957. Pp. 192.




- "BOOKS IN REVIEW

It is interesting to note how differently a neo-evangelical

Southern Baptist (Wayne E. Ward) and a staunch conservative

(Charles C. Ryrie) review the same book!

Apostles’ Creed Comes Alive

"I Believe: The Christian’s Creed, by Helmut Thielicke (Fortress,
, . 1968, 256 pp., $2.50), is reviewed by Wayne E. Ward, professor of
’ f theology, Southern Baptist Theological Semmary, Louisville, Kentucky.

The readmg pubhc has come to ex~
.- ‘pect something very special in a book

: by the great German preacher-theo-
 logian, Professor Helmut Thielicke of
“Hamburg. From the evangelical appeal

- of ‘the “waiting Father” in the parable
'of' the' prodigal son to. the profound
mterpretatxon of the doctrine of crea-
tion, this man’s writings combine popu-
*. lar expression with technical excelience.
At last we have his exciting interpre-
. .tation of that epitome of historic Chris-
“." tian’ doctrine, the Apostles’ Creed. In
series’ of doctrinal sermons, delivered
‘with ail the ‘illustrative power and vital
interaction of the preachmg situation,
' unfolds -the meaning of these cen-
‘affirmations of the Christian faith.
‘He does so with a keen sense of the
quesuonmg, even negative, response of
many in his ‘modern congregation. In
ict, he' joins the doubters at many
s and shows the necessxty of pas-
onate ‘doubt: in coming to a serious
undem’tandmg of the meaning of the

Tbé translanon was begun by Thie-
xl_!ckea’_‘ friend. John W. Doberstein, pro-
essor. of ‘pastoral theology at the Luth-
eran Seminary  in Philadelphia. As
early-as 1961, Thielicke had mentioned
o i his Christmas letter io friends that

“rhe. ha.d found a translator of “remark-
" able’ creatxve power > The same leiter

announced the beginning of Thielicke’s
work on the Apostles’ Creed, and these
sermons were preached in Hamburg
during the following years. In 1965 they
were published in Germany under the
title Ich Glaube (“I Believe”), and
Doberstein began his translation almost
immediately. At the time of his death
later that year, he had just completed

‘the chapter entitled “I Believe in God

the Father.” A former student of his,
H. George Anderson, completed the
translation.

Each affirmation of the creed is ex-
pounded. with the thoroughness and
skill that mark all Thielicke’s work.
Usually a key passage of Scripture is

presented as the exegetical foundation,

and a fresh interpretation of the doc-
trine in modern language, with abun-
dant illustrations from classical writers
and his own experience, forms the body
of each chapter.

In addition, several of the phrases of
the creed are expanded by a considera-
tion of “additional questions.” Under
the topic “God the Father Almighty,
Maker of Heaven and Earth,” Thie-
licke deals with the persistent ques-
tions, ‘Do miracles really happen?”’
and “What is the point of miracles?”
These studies of miracles are theologi-
cal gems, absolutely brilliant in their
insight and honesty.

Reading for Perspective

,,C‘ams:m\mry TODAYS REVIEW EDITORS CALL ATTENTION TO THESE NEW TITLES:

® 4 General Introduction to the Bible, by Norman L.
Geisler and William E. Nix (Moody, $6.95). A timely
 and scholarly treatment of the subjects of inspiration, can-
-onicity, and transmission for both student and layman.

® Layman’s Answer, by E. M. Blaiklock (Hodder and
Stoughton, 21s.). A classics professor presents a case for
" the validity of the Christian faith in a way that exposes the
mtellectual shabbiness of much New Testament criticism,

*0 Earthly Things, by Olov Hartman (Eerdmans, $5.95).
An unusual volume of Christian apologetics in the form of
enty essays that seek to state the Christian message as it relates to the fundamental
eeds of modern man and society as rcﬂected in contemporary Western culture.

77 707

. pp., $9.50), is reviewed by Normq

- Knox-as dependent upon contempora

58%
Thielicke deals also with the queg.
tion, “Where are the dead?” He mey,
tions that be noted a remarkable h.'
crease in attendance for those Sermops
that discuss the resurrection of the degd
and the life everlasting. Out of a jify
that has known the sorrow and crisy
of World War II Germany, he is ably,
to speak to the deep longings of thy
heart with profound understanding,
The highest value of these Sermony.
is not to be found, bowever, in the'
comfort they offer to the troubled, thy:
suffering, or the doubter. Great as th!g;
may be, their greatest value is sy
in their apologetic power. Surely thm,
are few who have Thiclicke's skxII w

: challengmg the shallow thinking of mz
1845

carping critic, the self-styled “athei
or the complacent religionist. On thefy:
own terms, these messages . meet M
doubter and the cynic and enga"
them in passxonate struggle for a tmﬁ{i
to live by. This is an apologeuc wom;
of tremendous power; it will find
place among. those Christian wnun’_
that have sought, not to overwhelm i&‘jﬂ
tellectual opponents, but to lead eamm
doubters to Christ.

PHILOSOPHY OF PROCESS

by W. R. Farmer, C. F. D. Moule, ay
R. R. Niebuhr (Cambridge, 1967, 43

Shepherd, ' associate professor of ‘g
tematic theology, Westminster Theolo
cal Seminary, Phxladelphia, Pennxyb
vania.

Th1s collection of studxes honon 1
New Testament scholar who for ovgid
twenty years was associated with Um
Theological Seminary (New York) agg®
who now teaches at Episcopal Theologs
cal Seminary of the Southwest. The i
of eighteen distinguished contnbuton.-.
insures a volume of the hxghest
demic quality. . -

The chapters though dlverse in
acter, are brought together under twgh:
general themes: questions of hxstoxy
and faith focused on Jesus of Nazareth;
and the mind of Paul and problema of:
Pauline interpretation. The essays rp
flect the main areas of XKnox’s own iu«_
terest and to a greater or lesser degm ]
show indebtedness to him. g

Most of the chdpiers are detailed an‘
technical and defy evaluation in a brisf
review. In the opening essay, howeverp.
Norman Pittenger has sought to elichs
“some unphcatxons, philosophical agg:
theologxcal, in Jobn Knox’s wntmg, g,
recognizing that Knox himself has
felt the need to give a theoretical g

ological presupposmons thtenger e
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BOOKS IN REVIEW

THIELICKE SPEAKS TO THE FUNDAMENTALISTS

Between Heaven and Earth: Conversations with

American Christians,

by Helmut Thielicke (Harper and Row, March 24, 1965, 224 pp.,
. $3.75), is reviewed by Carl F. H. Henry, editor, CHRISTIANITY "TODAY.

““The colorful personality of Helmut Thie-
-licke and his engaging comment on current
-issues supply continuity for an otherwise
disjointed - volume reflecting the Hamburg
“theologian’s meetings with American Chris-
“fians. While a lively relevance pervades
i;much of Between Heaven and Earth, these
;'?aiﬁvg:mtidna" often prove to be lengthy
excursions with little opportunity for in-
qmry at the crossroads.

m.dny aim -of’ bmng into some current
mal pu'oblems, in his primary d}m to sup-

Iy effective theological guidance td- <\men-
mcvangelicals. he falls far short. He is at
}is best in the chapter on “Racial Intcgra-
fion and the Christian.” There he recalls
ihdt the race issue between Nazi and Jew
9:3 a turning point in German history, and

femiinds Americans how strongly the race

juestion touches the foundations of the,
*ﬂhnsuan faith and the human conscience.
”[orcover, he summons the churches to be
mocrned with ~their spiritual priorities
mher than with a one-sided reliance on

itical cngagemcm (although his highly
mdable chapter on the Nazi regime is
feplete “with ~ political ‘storm warnings).
Ihielicke locates the critical element in the
American outlook, however, not in racial or

political affairs, but rather in a wrong atti-
wde toward' suffering—that is, the wide-

spread notion that suffering is fundamen-
iﬁny inadmissible.
On the theological side he lends necessary

pham to the indestructibility of the di- -

mnc image in man,
gvelauon, the centrality of God’s saving
s consummated in Jesus Christ, the resur-
}tctiph as constitutive of faith in Christ’s
xrson, and the Holy Spirit’s enlightenment.
f_hjly now and then (“Here this faithfulness
iGod is by no means an anthropomorphic
upressnon for an indifferent metaphysical
ipnnple that stands unmoved above the
‘pitheses of faith and unbelief, good and
le embracing them all beyond polarity”)
&s-leneh'ckes presentation become ab-
ruse. ;

{ But- Thielicke’s primary objective is to
ymish theological guidance to Amecrican

the reality of general

B
HARCH 12, 1965

2 Dr. Thiehcke suoceeds most in his sec--

- from the mighty acts of God;

fundamentalists. “Because the American

churches have so many fundamentalists,

and because these hold in their hands an
essential portion of their spiritual substance,
I regard the question of how American
Christianity deals with the problem of fun-
damentalism as nothing short of fateful for
its destiny.” Regarding fundamentalists as
“much of the best,
capital of the church.” he earnestly hopes
they will come to terms with these
versations” and hence proposes that the

book be used in study groups.

but frozen, spiritual
“con-

He com-

mends the spontancous religious interest

and concern for practical picty among fun-

- damentalists but is rightly troubled by their

neglect of such concerns as the Gospel's
relation to culture, philosophy, and society.
Yet in this circle he has found “brothers in
the faith” who want “to preserve the sub-
" who are “not
infrequently the most dependable and self-

sacrificial members of the congregations,”

stance of the Christian faith,

and who have too often been unfairly crit-
icized “from the high horse of Enlighten-
ment.” “If American Christianity loses these
people, who are often the most vital mem-
bers of its body . . .
its cause.”

this could be fatal to

Thielicke considers himself as bearing a
“special responsibility . . . with cvangelicals

and fundamentalists”—and his main aim is

to detach them from a commitment to the

verbal and the
Bible. He proposes to rescue them from
“the dichotomy of their life”

“inany repressions” presumably

ingpiration inervancy  of
and from
springing
from this commitment. To further this goal
he ‘adopts an attitude promotive of dia-

logue (avoid intellectual arrogance which

.only hardens positions; refiect the desire in |

common with them to draw spiritual life
love them,
and stress onc’s interest in their spiritual
good). “They are naive,” says Thielicke, but
sincerely so, since their positions spring
from a desire to protect their faith; hence

discreet dialogue requires reiteration that

the proposed alternative is truly pro fidei.
What momentarily disarms some of Thie-
licke’s fundamentalist interrogators is his

- Bible?” evasively; he. calls it

60
cmployment of the attack on verbal in-
spiration assertedly to support and mature
faith and to honor rather than depreciate
or relativize the Word of God. In the sub-
scquent dialogue he not only attacks bibli-
<al inerrancy and verbal inspiration and
champions bhiblical criticism, but also hedges
almost to the point of denial on the virgin
birth of Jesus and faintly reflects other
turning points of his own theological blend
of liberal, nco-orthodox, and evangelical
elements. ’

Thielicke conducts only a running raid -
on certain fundamentalist positions; he does ‘
not clearly reveal his beliefs on substitu-
tionary atonement, bodily resurrection, and
Christ’s visible personal return—though the
Resurrection is centrally important to his
thought. Nor does he present his listeners .
with a coherent alternative in respect. to
religious authority. None of Thielicke’s -
hearers or readers will doubt his vibrani'
personal faith; all will esteem his role of
resistance to the Nazis and admire his cf--
fective ministry to umvcrmy studenu
abroad. But many, interested in the Iarger
framework of his thought, are equally edger
to pose counter-questions, and doubt that '
the truth of God holds adequztc place m '
his system. : R

In the opening dialogue Thielicke handlo
the question “Are there errors in. the ™
“a false and
oversimplified way of putting the question,”
ascribes it to the theological immaturity of
the inquirer, and appeals to Jesus’ use of °
counter-questions to justify his own evasion.

In answer to another question (whether
the Bible and the Word of God are identi- »
cal), he caricatures verbal inspiration ds
mechanical dictation, as requiring a legalis- 2
tic view of Scripture, and he depicts reliance
on Scripture as a distrust of Christ and a2~
denial of God's gracious accommodation -
(hence, in principle, the Incarnation). This .
line of assault on the high view of Scrip- -
turc has so often been rebutted in com- .
petent evangelical literature that informed’
conservatives in America are quite immune
to it. They frankly concede problems in
their vicw of Scripture, but they are un-
persuaded that such difficulties are mnot- :
greatly muliiplied by the modern altema
tives,

Thielicke moves from thc worthy premisc ;
that God meets us in history that is sublect Y
to historical study, to  rationalistic con-
clusions that smuggle prcconcelved it
cal theories into the scriptural narrative. -
He finds borrowed elements of pagan myths
in the biblical account of Creation and
makes the asserted dependence of the Bible
writers upon the science of their time 2’
“sign” that God’s Word truly becomes flesh.
If for Barthians the Bible is the book

16291 .88
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“This challenging
book deserves
the thoughtful
consideration

of all pastors.”
—REUEL L. HOWE

THE PASTOR

- and the .
RAGgE ISSUE

B

e by ,Disuke Kitagawa

‘How should a pastor preach about

‘the race issue? How can he best

« approach the issue in pastoral
. counseling? What concrete actions

“should he take in his church and .

in his community in the recurring

‘crises of race relations? Daisuke

Kitagawa, an American clergyman
born in Japan, here presents a

* practical and disciplined pastoral

‘program on this issue. What must

any churchman understand if he
is to support such a program?

Against the fearful division and
hostility based on race, language,
and cultural origin, the author de-
ﬂrfes a basic “theology of race,’””
founded firmly on Christ’s ministry
of reconciliation. Dr. Kitagawa has
held positions in California and
the mid-west, has worked on prob-
tems of Japanese-American Reset-
tlement. He is chairman of the
Advisory Committee of the Secre-
tariat on Racial and Ethnic Rela-
tions, World Council of Churches,
and the author of Race Relations

" and Christian Mission.

$3 50 at your bookstore

THE
eabury
_PRESS
815 Second Avenue

SAr

. New York, N.Y. 10017

through which God speaks, for hiclicke
it is the ship in which Christ sleeps. From
the fact that sinfulness and sclf-sufficiency
secep into man's historical work, he con-
cludes that cven the content of Scripture is
necessarily distorted—vather than stressing
that contemporary critics reflect this falli-
bility and that
uniquely inspired. ¥For Thiclicke, Lessing's

allowing Scripture s
insistence on historical relativism apparently
makes the historic evangelical outlook im-
possible.

Thielicke protests any
Bultmann as a heretic.
tures verbal inspiration as mere mechanical
dictation. He holds that Christianity should
not be immunized against Bultmannism, for
Thielicke's intention, like 'Tillich’s, is the
radical contemporizing of the Christian
faith. Yet Thielicke considers that the tri-
umph of Bultmann's theology would be
disastrous for the Church, and proceeds to
a discerning critique of that . -theology,
criticizing  Bultmann’s  enclosing

“earicature”™  of
yet freely cavica-

himseif

within philosophy of science with the re-

sult that the factuality of Christ’s resur-
rection vanishes.

Thielicke deplores historical-critical study
of the Bible on rationalistic motivations
but encourages its pursuit with the motive

~of discerning what the biblical writers in-

tend to say. Hcre he distinguishes the
means of expression of the biblical writers
from their intention. arguing that it would
be Wrohg for us to take over the biblical
concepts and presuppositions {(as in the
Genesis cosmology). Yet for him historical

_criticism  of the Bible assertedly enriches

Christian faith by dislodging one's own
presuppositions and allowing Scripture to
speak for itself, whercas verbal inspiration
lcvels the Bible by eliminating j. E, P,
and D from the Pentateuch!
But historical criticism is not "a method

of spiritual discipline which will neces-

sarily lead a pevson by logical and aﬁg)l

lutely sure steps to fullness of faith,” since
this is the Holy Spirit’s work. At this point
Thiclicke properly distinguishes between
psychological certainty and historical prob-
ability. Nevertheless, for him this spiritual
enlightenment of the believer is a matter
of spontaneity of faith and does not in-
volve the establishment of an objective
external authority. But elsewhere Thielicke
criticizes Bultmann because the miracle of
the Spirit, instead of merely helping the
believer to understand, becomes determina-.
tive and supplies the object of
standing.

According to Thielicke, the V:rgm erth

is not a dogma constitutive of the person

under-

‘and work of Christ and of Christian con-

fession of him as Lord and hence is of
secondary importance. He refuses to make
the Resurrection merely a commentary .on

faith, insisting that it belongs to faith’s

foundation. Likewise, “the miraculous birth

of Jesus Christ is constitutive of faith in

his person; it is the conditio sine qua non

 for my being able to say ‘Christ is Lord"”

—he was “conceived by the Holy Ghost.”

* But the Virgin Birth is not an indispen- '

sable condition of belief in the miraculous |

birth, Thiclicke insists. He states that he';

is uncertain and undecided whether the

primitive Church originated

sclf - repeats the: phrase in- the Apostles’
Creed only in this mood). But he’ but.-
tresses his disbelief of the Virgin Birth
narratives of Matthew and Luke by gratu-
itiously contending that “in John and Paul

the entrance of Christ into our humanity,

is presented in quite a different way,” and
by other rationalizations, including a-
highly distorted appeal to Luther.

Helmut
scholar and =a fascinating preacher, but’

Reading for Perspective

CurisTianiTY ToODAY'S REVIEW EDITORS CALL ATTENTION TO THESE NEW TITLES:

(Revell,

® The New Testameni: its History and Message,
Unnik (Harper and Row, $3.95). A distinguished biblical scholar
writes with grace and clarity to provide a masterful - introduc
tion to the history and central content of the New Testament

by W.‘(_;‘. van.

® A Businessman Looks at the Bible, by w. Max'cybjarinan"
$2.85), Without suggesting that Chnsuamty will makc
you rich, one of America’s top business. executives shovu how
he cfcctively mzxed the Bible And busmem in . his ovm hfc,

e The Ommpateme of God, by Howard A.,Redmond (West

minster, $4.50). An cxamination of the varying conceptions of the soverengnty of God:
held by theologians, philosophers, and poets. A lucid treatment and a worthy dx:swmong

34
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the Virgin |
. Birth story. Possibly it is a metaphorical
‘commentary on faith (and Thielicke him. |

Thielicke is an accomplished
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3A, The Directions of Theology in the 20th Century.

. 1b. Neoorthodoxy:
4c. The theologians of Crisis Theology:

1d. 1In Europe

6e. Charles Harold Dodd

1f.

2f.

.

Biography:

Charles Harold Dodd was born at Wrexham, Denbighshire, North
Wales, on April 7, 1884. He entered the University at Oxfor«
in 1902 and studied classical literature until 1906. He
continued his study with post-graduate study in theology
(1907-1911), under the instruction of such men as Fairbairn,
Bartlet, (in church history) Gray, (in Hebrew) and Souter,
(in New Testament). He pastored the Congregational Church
in Warwick from 1912 to 1915 and in 1915 was appointed
lecturer of New Testament at Mansfield College where he
replaced James Moffatt. He remained at this post until 1930
and from here he was appointed professor of Biblical criticis
and exegesis at the University of Manchester (1930-1935).

Following fruitful years of work at Manchester, he succeeded
Francis Burkitt as the Norris-Hulse Professor of Divinity

at Cambridge where he stayed until his retirement in 1949.
During this time and since then, he has held many special
lectures in such schools as Yale, Harvard, Princeton, Union
Theological Seminary, etc. Since his retirement from teachir
his best-known responsibilities have concerned his general
directorship of the New English Bible. Today, "in his eighty
second year he enjoys a secure place in the esteem of his
colleagues and disciples as the doyen of British New Testamer
scholars" (Creative Minds in Contemporary Theology, p. 267).

Books:

Dodd has written a number of books all of which are listed
on pages 268-269 of the book Creative Minds in Contemporary
Theology. Some of his more important works which were
helpful in this study are:

1928: The Authority of the Bible

1932: The Epistle to the Romans

1935: Parables of the Kingdom

1936: Apostolic Preaching and Its Developments
1946: The Bible Today

1950: About the Gospels

1951: The Coming of Christ

1952: 01d Testament in the New

1952: New Testament Studies

1953: The Interpretation of the Fourth Gospel

Basic Contribution:

The main contribution that Dodd is known for and will no
doubt be remembered for is his realized eschatology. Dodd
argues that the eschatological kingdom of God arrived in the
coming of Jesus Christ, (Parables of the Kingdom , p. 198).
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The Directions of Theology in the 20th Century.

1b. Neoorthodoxy:

4c. The theologians of Crisis Theology:

1d. In Europe

6e. Charles Harold Dodd
Basic Contribution:

3f.

He writes:

"The eschaton has moved from the future to the

present, from the sphere of expectation into that of
realized experience, (Ibid., p. 50).

1g. The

1h.

2h.

3h.

2g. The

1h.

2h.

support for realized eschatology:

Passages in the Synoptic Gospels are cited in
support of this view (i.e., Mark 1:15; Luke 11:20;
Mark 9:1; Luke 10:23-24; 11:31-32). He lays
special emphasis upon the Aorist (Luke
11:20), and the perfect (Mark 1:15) to
show that the kingdom of God has already arrived,
(Parables, p. 44).

He feels that the Gospel of John supports realized
eschatology in that John refers to eternal life as
a present reality (i.e., "whosoever believeth upon
Him that sent me is having everlasting life,"

Jn. 5:24) (Apostolic Preaching and Development.

p. 63).

Dodd argues for a critical experience ("'a second
conversion') in Paul's life after the writing of

II Cor. 10-13 and before the writing of II Cor.

1-9 (assuming 1-9 was written after 10-13).
Following this 'second conversion,' Paul replaced
his former apocalyptic eschatology with '"Christ-
mysticism' after coming to see that the eschatology
realized in Christ's ministry was continuing to be
realized by the believers in Christ, (The Apostolic
Preaching and Its Developments, p. 63).

results of the realized eschatology:

The parables are all interpreted within the life
and ministry of Christ, (Parables, p. 154). Any
later interpretations such as given in 13:47-51
are viewed as the subjective erroneous reinterpre-
tations of the early church and Symoptic writers,
(Parables, p. 184).

Passages in the New Testament which run counter

to Dodd's thesis are dissmissed as Jewish apocalypt:
references that must be reinterpreted in terms of
the absolute rather than the temporal. '"Eschatologs
is not itself the substance of the Gospel, but a
form under which the absolute value of the Gospel
facts is asserted," (The Apostolic Preaching and
Its Developments, p. 42).
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The Directions of Theology in the 20th Century.

1b. Neoorthodoxy:

4c. The theologians of Crisis Theology:

1d. In Europe

6 e. Charles Harold Dodd
3f. Basic Contribution:

3g.

4f. Theology:

1g.

2g.

3g.

The Varieties of Eschatology:

1h. Futuristic

2h. Consequent

3h. Symbolic

4h. Teleological

5h. Realized

Bibliology:

1h. Inspiration:
The Bible is not infallibly inspired. Instead of
accepting verbal inspiration, a conceptual theory
is supported. ''Inspiration therefore does not impl
moral perfection or intellectual infallibility"
(The Authority of the Bible, p. 128). "Sometimes
I think Paul is wrong and I have ventured to say
so" (Romans, p. xxxv). Referring to inspiration
Dodd writes: ''We mean by it, a means whereby the
'thought' of God, which is the truth is mediated
to the human mind' (The Authority of the Bible,
p. 16).

2h. Historicity:

While parts of the Bible are viewed as non-historic
(The Bible Today, p. 112), the Gospels are regardec
for the most part genuine history, (About the

Gospels, p. 14).

Theology Proper:

To Dodd "the God of the Bible is a living God" (The Bib]
Today, p. 98), who is both immanent and transcendent,
(The Authority of the Bible, p. 221).

Anthropology:
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4eg.

1h. Creation:

"Creation, the fall of man, the deluge, and the
building of Babel are symbolic myths'" (The Bible
Today, p. 112).

2h. Fall:

The fall was a myth that was originated late in
Israel's history to set forth 'the tragic fate of
Israel projected upon mankind as a whole', (The
Bible Today, pp. 113-114). T

3h. Sin:

Sin, says Dodd, cannot be isolated to an historical
act in Adam, but is "part of a corporate, racial
wrongness which infects human society as we know
it, and affects the individual through heredity anc
environment' (Romans, p. 80).

Angelology:
Angels are the discarded gods of polytheism brought

over into Christian thought to guard the transcendence
of God (The Authority of the Bible, p. 178).

Christology:
1lh. Incarnation:

The Father entered into the human Jesus, forming
the God-man. He says: "God imparted Himself to
Jesus uniquely, and the whole of what Jesus was
expressed that self-impartation of God'" (The
Authority of the Bible, p. 28i). T

2h. Resurrection:

Dodd seems to accept the historicity of the
resurrection. ‘'The resurrection remains an event
within history, though we may not be able to state
precisely what happened" (History and the Gospel,
p. 108). He, however, feels that the historical
phenomena are less important than the personal
encounter men have had with God in Christ after
His death (The Bible Today, p. 104).
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3A. The Directions of Theology in the 20th Century.

1b. Neoorthodoxy:
‘ 4c. The theologians of Crisis Theology:
1d. In Europe
6e. Charles Harold Dodd
4f. Theology:

6g. Soteriology:
1h. Wrath:

Dodd does not understand God's wrath as an activit
of God, but it is rather the impersonal process of
retribution which is seen working itself out in
history (Romans, pp. 20ff.).
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